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the concealed matters of Kabbalah. Thus, he felt that he had i 
none among his books worthy of this meritorious student. In [ 
an attempt to fill the gap, he wrote the “Book of Desire” in F 
1279, which is supposed to touch very holy matters in a clear 
exposition, unlike most of abulafian works. 


2 pon 173 } 

¥ 70D 180 Preface { 

i “91900 jo? "I pan 186 When Abulafia met his pupil, Saadia Bar Yitzchak, he was | 

| 4 new pop 2 pon 191 deeply impressed with his predisposition and desire to learn 4 
| 
i 


As he said, “Concerning the nice and recalled fellow, when 
he came to ask for the wisdom with desire, his soul terribly 
desired me, and I did not find in all my instruments something 
to give him as gift that I knew he would have appreciated 
more than this book. Therefore, I called it Ha-Cheshek, to 
encourage by it the desire that is among us for the honor of 
I the Lord”. 


| The book soon transforms into an elegy of desire, rf 
representing the pure intention toward our Creator. Abulafia 
explains how to use it as a turning power to move the holy 
wheel of the divine chariot — i.e. to perform permutations 
and reach a higher level of consciousness. 


The text is divided into three parts related to the threefold 
nature of the human soul, and each part has three sections. 
The extant fragments are pretty incomplete, and a good deal 
of effort was put into reconstructing the original text as much HE 
as it was possible. il 


The “Book of Desire” is considered a masterpiece in the 
trilogy of abulafian books, along with Light of the Intellect and ‘ 
Life in the World to Come. This is due to the special nature of i 
the teachings, and the clarity of their exposition. Abulafia was 
used taking as a reference certain verses in the 7orah, or 
composing small poems that revolve around the concept of 
the title of the book itself. The small poem also contained a 
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special combination of letters — for example the initials of 
every verse — which together formed concealed sentences 
hinting at underlying secrets. Inside the book, Abulafia would 
then start explaining some topic, and then use the same 
prophetic technique that he teaches. As a result, speech does 
not follow a natural unfolding, as we are used to. Instead, it 
shifts between images, which come from letter permutations 
and Gematria (the technique of joining the meaning of two 
different words by their equal numerical value). Abulafia 
allows his mind to engage in those like ‘dreamy states’, and 
the reading for the average reader becomes pretty difficult. 
Indeed, this is exactly how the flux of prophetic revelation 
unfolds. Abulafia guides us in the revelation, and if we are 
constant enough to follow him up to the end, the technique 
just works. We simply applied it unconsciously. 


We could liken abulafian techniques to the act of composing 
a piece of music. We cannot be certain that the result will be 
always gratifying, but something will indeed come out. As 
each day is different from another, and human mood often 
changes, not every abulafian work has the same clarity. But 
among them, surely the Book of Desire stands out. 


In this book, Abulafia focuses both on the Work of Creation 
and the Work of the Chariot, the first two kabbailistic levels. 
Moreover, he gives precious insights into the Sher Ha- 
Merforesh, the Explicit Name of seventy-two letters. 


A special thanks to Talib Din for his help as editor and 
proofreader. 


Baal Even 


Book of Desire 


The triangle of wisdom reveals its secrets and drives the 
wheels of its greatness. They are desired, and the desire of 
the nobles led me to be an advisor. Their names are 
completely carved within my heart. They fed me with the 
fruit of the Tree with kindness. Its holiness is forever 
threefold and my Nefesh (91, lower animal soul) seeks its 
rocks’ portion. If He has a mouth, then I will kiss Him. 
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Introduction [to Part 1] 


Since the human opinions are different from each other 
as the difference of the shapes of their faces, there was a 
necessary need to give them from the Lord — blessed be 
He — He Who gives them their matter and shape, and 
pours knowledge unto them — the gifts of leadership in 
general and the gifts of leadership of its opposite, until 
there will be a constant order arranged in a straight order in 
each generation according to the actuality of the generation 
itself. The general gift is to give a general importance to 
one individual among the human beings that exists in our 
shape. And that person on duty will clearly interpret what 
will be shown by time. Concerning that man — sometimes 
being a king and a prophet, and sometimes being only a 
prophet or only a king — it is possible that he will be 
neither one, but he will have within him a power that 
resembles this or that, or both together. The one knowing 
the truth of existence will be more humble and meek than 
his environment. The proof for this is, as it was said about 
the Rabbi of all prophets of blessed memory: “Now, the 
man Moshe was very meek, above all the men that were 
upon the face of the earth” (Numbers 12:3). In any case, if 
he wishes to prevail, his meaning in prevailing will be the 
opposite from the meaning of prevailing from the rest of 
the people, for each man except him asks for dominion. 
So, he will rule upon the people as a lion, and he will eat 
alone. The one asking for dominion, so that the people will 
receive from him the 7orah and the Precepts, wishes that 
all the people resemble him in wisdom, as it was said about 
the one who received the Torah and the Precepts: “Would 
that all the Lord’s people were prophets, that the Lord 
would put His spirit upon them” (Numbers 11:29). This is 
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the opposite from the layman governor, who does not wish 
that someone among the people resemble him. The Lord 
— blessed be He — compared the whole man to Himself by 
this: He also wishes to complete man until he will resemble 
Him. This desire combined with the abundance that 
abounds from Him upon man brought to the inventions of 
tools that allow man to cleave unto Him easily. The book 
and the writing written in the book will order the truth that 
exists and is thought within the heart. He invented the 
heart and the intellect by a thought. These are the good 
deeds that (...) [two lines are missing] (...)\so that the 
external ones were required by him and his environment in 
order to complete his external desires. And the second one 
is because sometimes he required to calculate all that will 
be said about him in the past, present, and future, in order 
to complete himself and his environment by that thought. 
All this is completed in the bestowal of the 7oraf, in the 
rules that the Lord gave to those individual humans that 
are worthy of Him — blessed be He. Indeed, the bestowal 
unto the individual is that which was given individually by 
the Lord to. each talking living being. And from Him, it 
abounds and becomes also for the environment of the 
talking living being the talking living being themselves. And 
this is in His image according to the perceived and wise, for 
the thing is like this with no doubt. The Lord poured upon 
me some knowledge by His great mercy, and we also 
wished to resemble Him and give from our knowledge to 
the living persons that are worthy of receiving it, as we 
were brought to Him by the desire of loving Him by 
wishing to come and take refuge under the shadow in the 
wings of the Shekinah, in order to receive nothing from its 
superior wisdom. Therefore I, the young Naantiel Ben 
Raziel (the Gematria for Abraham) Ben Shalviel (the 
Gematria for Samuel), wrote this book called Ha-Cheshek 
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(of desire) for a man that craves his desire, who is Saadia 
Bar Yitzchak. And with him as companion is a fellow 
drawn after his knowledge and will, Yaakov Bar Abraham 
on the island Askliah in the country of Messina. Concerning 
the nice and recalled fellow, when he came to ask for the 
wisdom with desire, his Nefesh terribly desired me, and I 
did not find in all my instruments something to give him as 
gift that I knew he would have appreciated more than this 
book. Therefore, I called. it Ha-Cheshek, to encourage by it 
the desire that is among us for the honor of the Lord — 
blessed be He. And as I gave it, this good instrument was 
prepared by me individually. And it also came to pass that 
it helped his environment as we hinted in the secret of 
existence, for the divine abundance that comes upon our 
hands in great power is to receive His kindness without 
questioning the abundance itself being continuously 
abundant. And so, this book and those similar to it should 
have at their beginning the introduction of the Special 
Meaning, which it is for the Uniqueness. And from there, 
the meaning will spread upon the many. 


Here, you will know that the instruments of sexual 
copulation were enough for inventing the species born 
from them. But since they needed another assistant, He 
gave them the appropriate assistant. And so, the 
instruments of thought were enough for the achievement. 
But since they required assistance, the Lord created for 
them all the helpers. And so, the whole man was enough 
for the world, but he could not exist without assistants. 
Moreover, he will live and die. Therefore, all his assistants 
were given to him, and personal powers were made in the 
persons to create him after the existence of the one who 
will fail in the future. So, in each generation there will be a 
whole man, or many, for if he were lacking, human 
existence would be worthless. And therefore, the righteous, 
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the followers, the sages, the prophets, and those similar to 
them existed so the world be completed. And with man 
being whole, the whole Microcosm was whole. 


My purpose in this book is to complete with it the recalled 
Microcosm and that which is similar to it. I divided it into 
three parts hinted at in rhymes, for my purpose is to speak 
about the secrets of the holy Lord, Who is threefold in His 
letters. That makes the wise of heart grow wiser, and that 
brings abundance for those growing wise in body, Nefesh, 
and intellect, and in the likeness of the sun, the moon, and 
the stars. Each part will include three parts until the general 
parts are three, and the small and particular ones are nine. 
I marked the first general part before its introduction, and 
this is hinted by rhymes. Before each introduction that I will 
write in each one of the general parts, I will write their 
friends marked by three names — i.e. my names and the 
name of my friends. And they will be combined in the 
likeness of the first followers. And in all the signs, they will 
be changed in the likeness of the changes in the inversions 
of the shapes in the orders of the combination (7zeruf of 
the honorable name in which I intend to hint a little from 
the ways of its combinations. They are a remark for what I 
am in. And indeed, the secret of the combination will 
resemble the desirer and the desired, and also the desire, 
for it is a threefold and special YY”Y in the likeness of the 
intellect that makes up the intellectual person — who is one 
single thing, existing in the action of growing wise. And by 
them growing heavier [consistently], he is in power. 


Here we are, the three of us that are hinted in rhymes. 
And it came to pass in existence that all are one thing that 
sees the emergence of our intellects from potential to 
action. A special threefold desirer and a special threefold 
desire will be hinted at. The special threefold desirer is the 
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secret of the Name, for he includes them. all. The 
understanding will rejoice and believe, and it will know his 
master and prepare his ears and letters for the scale — and 
also his spirit. After, I wrote this first introduction before the 
first parts of the rhymes, as the desire is the meaning of the 
part. If so, it is about the first desire. Before the small parts, 
I will also write two rhymes as a hint. 


For generations, this will be all, and this is the beloved 
song and instruction. He will convert it, and it will convert 
its belief and make one richer. The heart speaks and 
overflows being tripled. The Special Name sets in one, and 
the Explicit Name abounds with major fear. 


Part 1 


Look at what is written in the Book of Formation about 
the matter of the three books, and count three times the 
three books recalled there. And you will find them to be 
three hundred mothers. And they are the three holy names 
from which wisdom abounds and intellect is delegated. 
And concerning all that you will find in any books among 
the books about the matter of this knowledge, it is 
appropriate for you to examine it with a pure mind, until 
your intellectual thought returns to be reachable for it; it 
should know the human desirer that comes from the 
nobleness of the divine abundance, in order to return to 
Him and His abundance, and in order to know him with 
the instrument of thought, for the eyes know the light that 
is felt in the power of the light illuminating them. For this is 
what was said in the written hint: “For with You is the 
fountain of life, in Your light do we see light” (Psalm 
36:10). The thing that brings to the hands of the superior 
virtue is a double light, for it is a double source of life 
ordering the secret of the shining letters. In them, the secret 
of the 7orah will be revealed, and they will reveal the 
secret, And because of their secret, this book was divided 
into the three parts recalled in it. Here is a square light also 
in them. And here is the name ‘desire’ (DWN, Cheshek = 
414), [=] ‘source of life’ (0”""N 117). This [=] ‘name is 
special’ (T’N1"N 17NW), a doubled Shin Dalet Yud ( yw 
1/97 197 = 814). And it is the ‘holiness’ (w"T1p = 410) 
of the city and [=] Aaddish (wT), holy). In its sign, all 
the ten Sefirot without essence are captured, and whoever 
loves ‘the letters’ (NNN = 828) will find that ‘wisdom’ 
(ANINNAW = 678) is the fire of ‘His love’ ("NINN = 414) 
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— which is doubled in them. And in [=] ‘His desire’ 
(VPN) is doubled. 


Here, in the secret are truly included seventy-two Sefirot 
which are the whole existence — adjuring the time of the 
ten adjured ones. And they will order for you the secret of 
the twofold Work of the Chariot. For the combination of a 
name in a name is the combination of ‘wisdom and 
intellect (N’272) N”N2N = 146), in the likeness of the 
combination of the [=] ‘sun and the moon’ (712921 17aNn). 
The inversion of the wheels will order the likeness of the 
inversion of the letters. And in the wheels, the wisdom in 
the thought of the mind will be renewed, and the intellect 
will be compelled to give a way to the intellectual person, 
so that he will understand many renewals. For all the 
renewing ones will be renewed by the cause of the 
revolution of all wheels. Here, the details of all the wisdoms 
were connected to the letters, and in them the individual 
sentences were included in the likeness of the general ones 
themselves. The secret is that they are four spiritual ones, 
doubled as a thing in a thing, doubled in their works and 
written three times. Divide it, and you will find half the 
words, Multiply them, and you will find them all. And each 
part contains in it the whole general wisdom — it is the part 
of ‘he’ (NIN = 12). And so, the instrument of wisdom is a 
part, and in each part wisdom is the part of [=] ‘himself’ 
(81). And so, the instruments of wisdom are a part, and 
in each part is the general. And here, each ‘part’ (p“9n = 
138) [=] ‘is included in all’ (922 559) [=] ‘in its 
multiplication’ (1992). And its secret is [=] ‘in voice’ 
(9X2) and also in the [=] ‘examination’ (7A) of the 
name [=] ‘by their power in the ear’ (}/TN2 D”NID2) [=] 
and ‘in the eye’ (]”7y21). And here is its part, and here is 
the honorable name being ‘evening and morning’ ( 2/y 
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9"p2 = 574), And their hint is [=] ‘shaft of almond’ ( 9"pn 
7’7W). And they are the Midda (emotional attribute) of 
‘day’ (07 = 56) and the Midda of night, whose secret are 
three books ordering ‘the wisdom’ (N"nNINN = 78), the 
intellect, and the knowledge. 


The secret of ‘the multiplication’ (9”99n = 135) is the 
secret of the general, and its hint is [=] ‘crowd’ (O"Np). For 
you will ‘easily’ (192 = 538) understand my meaning. | 
will deliver to you known [=] AKabbalot (W197), some of 
which I received from the wise men of the generation face 
to face and some of which I received from the books that 
are called the books of Kabbalah written by the ancient 
wise kabbalists of blessed memory. And they concern the 
wonderful matters that we shall mention with God’s help, 
some of which were revealed to me by the Lord and came 
to me from the Lord in the likeness of a [=] ‘divine voice’ 
(9p m2). And they are superior [=] Kabba/lot Since | 
intend to add in you desire upon a desire concerning these 
wonderful ways, | will write from them what I know. There 
is no desirer among the desiring ones of truth that is worthy 
of being empty from them. And I will begin with the first 
name that causes desire and that will ascend, for all is 
leaning on him. For it is as the middle column, passing 
from side to side, front and back. And it is appropriate to 
call His name — blessed be He —. twofold, and it is also 
appropriate to call Him an answering column, up to here. 


Here is the name that is called the name of seventy-two 
[letters], written in a threefold writing from three verses in 
which are all twenty-two letters except the letter Gimel ('3) 
— meaning that this three are its mightiness. And it is not 
an accident added to it or combined with it. Here, you will 
know that it is combined in many known combinations, 
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and it also has wonderful orders, as there is an order for 
the wheels, the two sources of light, the stars, and the 
zodiacal signs. They are guides called in Kabbalah ‘the 
secret of impregnation’, and they have known beginnings 
and orders drawn as their arrangement. And they have 
many revolutions. Here is the secret of the order of the 
honorable and dreadful name, as we received it. 


Section 1 


The secret of the small Part 1 [Section 1] and its first sign 
is: “Pour a mixture and put water in wine”. And the wheel 
is the secret of left from something into nothing. Ask the 
right with name that illuminates for Cain, and you will see 
the truth eye to eye. 


This small part is the first for all the small ones. Write first 
this name appropriately. ‘This’ (At = 12) triangle is as this 
likeness, which is its first shape. And you will understand 
from it divine secrets. And it is this. 


WIS OML AKH ALH YMH HLK LPN YMCh NHY ShBA 
LWY LAM AChD YHM WYS OOM WDH ONB MPN YHM 
WYO MDM AChR YHM 


WYB ABY NMCh NHM TzRY MWB YNM ChNH YShR 
ALW YHY HON NRH ChShK WYA BATh HLY LHW LAQ 
RBZ HAL ZAK LHL YLH 


WYT MShH AThY DWO LH MWY WLK YHW HATh 
HYM BRW ChQD YMO ZHK LHL YLH WYSh MATh 
HYM LCAR BHW YBQ OWH MYM 
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Here, this first way of the name is completed in its straight 
order, and it is the first order that is accepted. From it, the 
second order [will stem], and from the second the third, 
until the inversion of all of its threefold orders, which stem 
from each other as well. It is as you say that it started as 
“And the angel of God, removed” (Exodus 14:19), and 
you take ail of them like this until the end. We have 
received by its ways these three recalled shapes arranged in 
the skies, for they are the main ones in the orders of the 
three and the order of the four. Their secret is, ‘at the 
beginning’ (N’”WNI2 = 913), which are three, [=] ‘four, 
three’ (N"W9W N”yIAIN) in the likeness of three B’G’D 
KP RT (‘xV-'9'D "1'0') [the seven double letters, which 
take the Dagesh]. Here is its secret: [=] ‘In two heads’ 
(0/7 WN 97723), [=] ‘in the heads of the two’ ( ”"WNII 
D1), [=] ‘in the eighth head’ (”NW W"NIA). For the 
secret of ‘the beginning’ ("WN = 911) is [=] ‘the labor 
of action’ (N’wWyNn N”DNIN). For the thing revolved from 
Zain unto Zain, and the eighth day came in the likeness of 
the first day — and it is the eight, and it is one. And in the 
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revolution, the Tet”Waw (15) days came in one day that 
equals the first and the eighth. And their sign is ‘I will be’ 
(VAN = 21). And another day came in the likeness of thé 
first Alef Yud”Chet Waw-Yud”Hey (0"" NN = 40), and 
they are twenty-two, and they are combined as twenty-two 
with twenty-two. And their secret is Bet-Yud’”Mem (022 = 
52). And in this shape, revolve all the heads in the signs of 
each week until the completion of the weeks. Indeed, the 
signs of their ends are Zain Yud”Dalet Kaf’Alef Kaf’Chet 
(n") N95 7% 't = 70), and their hint is: “And you choose 
[=] ‘life’ (0’""N3)”. Calculate more like these, as the seven 
days of Creation, which are A’B’G’D’'H’WZ’ And multiply 
them by four after counting their general number, which is 
the simple clean one, and you will find that the simple is in 
general Kaf’Chet (28). And it is in general all the days of 
the four weeks that are called a month, for they are 
Kaf’Chet days — and it is in general. Further, multiply 
them by four, and they will equal Auf’Mem (140). Add to it 
another Aaf’Chet (28), and you will find them as Auf 
Samek”Chet (0?) = 168). And it is the number that 
includes all the hours of the week, and their secret is that 
‘seven days’ (0”17 7% = 123) ‘are times’ [Dnt 0” = 
315). And further, trace them and make them round. And 
by this way, all will be TASAP’D (1"9Wn = 784) with Auf 
Yud’Bet (2) = 112) and with KafWaw’Chet (N19 = 
34). And they will be 7A’Th’Q’N’O (y"1pnn = 1020). 
And the secret of their satisfaction in Kabbalah is easy: “I 
will embrace ‘day and night (1°92) p72 = 141) the 
wheel”. 


Know that we received in this name a third order, and it is 
the order of the circle. And examine it well, and if you find 
there a writer's error or mistake, correct it after examining it 
a lot. For the writers add and lessen, and there is no 
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mistake after a great examination. Indeed, this encircled 
way has many shapes, and the birth of the shape is wise. 
But there is a way for him who wishes to recall this 
honorable name, in order to recall it in holiness and 
purification. And it is to recall Waw-Hey”Waw Yud- 
Lamed’Yud Samek-Yud’Tet ‘ayin-Lamed’Mem ("ym 
ny 0D = 286). 


WHW YLY SYT MHSh = LLH AKA 
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And aim at each letter that he recalls, in order to say 
before it things that are the essence of the name. And they 
are three that include each name, and they are these three. 


Head, inside, and end (Rosh, Tok, and Sof) 


And he will utter the head of the head with fear and 
trembling combined with intellectual happiness ~— or the 
head of the inside, or the head of the end, according to the 
existence of the letter. Or he will say, inside the head, 
inside of the inside, inside of the end, or end of the head, 
end of the inside, end of the end. And he will not separate 
from the revolving of these three things that order the three 
speaking verses, whose secret is ‘the secret of Esh Kofo’ 
QQ) w"R VND = 1073). Here, Esh Kofo in Greek is 
knowledge, and in Latin Kofo is fire for itself. And their 
number is ‘scale of merit and scale of defect’ ( nDt 4" 
nan 91 = 660) having a shape. And with their 


generality, you will enchant ‘the light of Samek’Waw 
("0 VIN = 273), meaning the ‘concealed’ (124 = 66) 
light. “Six wings” (Ezekiel 1:6) — four and four wings being 
six. All is ‘in @yin’Bef (2"~2 = 74) — ie. [=] ‘revolving’ 
(99992), [=] ‘in kindness’ (7’0N2). You should know 
that these three things revolve with each name from the 
seventy-two names, for they abound in order to give it the 
abundance of wisdom. For it is the minister of the fruit of 
thought and abundance of intellect, which is the fruit of 
wisdom. And thought and knowledge are a fruit of intellect 
and wisdom. All these things abound from the active 
intellect that informs man concerning the truth of his 
existence through the combination of the letters and the 
recalling of the names, with no doubt — until the man on 
the step of intellect will return to cleave unto it in the life of 
this world according to his power, and in the afterlife 
according to his achievement. 


Therefore, I awaken you to the shape of recalling and its 
wisdom, until its power will not be absent from you, with 
God’s help. Put your heart into understanding and 
examining all that was interpreted for you concerning the 
matter. Here, each time you. wish to recall either a name 
among the holy names, or a name of four letters with all its 
Nikud (vowel points), or a name of twelve letters that is 
tripled and squared, or a name of forty-two letters that is a 
threefold Yiud”Dalet (14) and revolves on the secret of 
Yud”Gimel (13) that is [=] Zain”Waw, or the recalled 
name of seventy-two [letters] that stems from Aaf’Waw 
(26) by the way of addition, I will inform you about all 
these ways frontally, with God’s help. You should prepare 
yourself appropriately for this divine prophetic wisdom. 
And it is as such. 
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Introduction [to Part 1, Section 2] 


It is known that man in his nature loves the matters of this 
world very much with a brave desire, for he grew with 
them. In them, he sees the many humanly virtues this upon 
that, and the nature of his desire asks him to try and 
achieve them with all his power, trouble day and night for 
them, and perhaps achieve a little or a lot from them. As he 
sees that his friend achieved from them, who in his eyes 
may be inferior to himself or more excellent than himself; 
as each man, he compares himself with his friend. The 
estimation is threefold at the parts of its edges, and they are 
those who are above the one estimating in one edge from 
the virtue of a thing among the things. And they are also 
those who are in the last edge of the lessening of that thing 
itself, meaning in our days. And who said that he is within 
the edges in equality meanwhile subduing to him, he is the 
one who is like himself in that matter. There is no doubt 
that in the nature of humans there is nothing concerning 
them like their desire for a thing that is lessened compared 
to what they are in, if in that written thing there is no use, 
whether great or little, or a pleasure, whether great or little. 
For the desire has many names, and all determine a matter 
— as for example a will, a meaning, a choice, a love, a 
desire, and so on. All these are included in the name of the 
desirer, who is a superior crown to all. For, would were it 
not for the great desire, which is the desirer — and he is the 
last edge of craving, while the first edge for that is external, 
and the rest are all in the middle between abundance and 
scarcity — man’s thought would not be awoken to move 
and achieve any of the physical or spiritual achievements. 


If so, this is the sign that the first cause is close to the 
thought and awakens its movement to ask for the wanted. 
It is the will and the thought. Both are one thing, for this 
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will never be separated from ‘that, and this will never be 
found without that. But we know that the will excels in all 
of its virtues, until up to the virtue of the desirer, who is its 
essence. And the desirer himself has infinite steps. Here, it 
is as a shape for the virtues of the thought from its 
beginning, which is calculation, and until its essence, which 
is its intellect, the intellectual, and the learnt. Meanwhile, it 
is the achieved that is thought until the thought is 
calculating and drawing the drawing of the drawn letters in 
which he grew wise and which he thinks of. The calculating 
mind is filled with letters, which are the true shapes, drawn 
in the likeness of the ministering angels. For each letter 
shows a sight from the sights of prophecy. Thus, all are a 
pure light. If so, the letters are an abode for the carrier of 
thoughts, which are the Sefiroé the calculations, all Middot, 
and the estimations. With the increase of will until it returns 
to desire, the desiring and calculating Nefesh will know the 
desired thing, which is educated. And the Nefesh will return 
to cleave with its desire unto one thing — cleaving with its 
desire that is desired with a great desire. The cause of all 
this was the emergence of thought into action after being in 
power, and the giver of desire is the letter. And He is 
YHWH Elohim Tzavaot (VYRAX ONIN A"? = 611), 
on Whom it was said that He is a letter/sign in His army. 
The middle one between Him and us is the thought of His 
holy Torah, whose beginning is the twenty-two letters. And 
their beginning and essence are the four letters of 
concealment. And they are the roots of the recalled 
elements, for they are in the likeness of the three points of 
the line, which are head, inside, and end — which are 
recalled above. In this form itself, you will find all human 
physical desires, until even in stillness was put a nature in 
the likeness of a desirer. But we did not agree to call it by 
the name of desire, but ‘combined with the drawing’. It is 
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as the saying of the Lord, — blessed be He: “Because he 
has set his love upon Me, therefore will I deliver him, I will 
set him on high, because he has known My name” (Psalm 
91:14). He called by it the drawing of the clean desirer, the 
knowledge of the desired name. And He informed us that 
whoever desires to know His name will desire Him. For 
man has no way to return his desire except by his name, 
and his name orders the truth of himself, according to what 
is possible for those of inferior matter in achieving from 
Him — blessed be He. 


Indeed, the natural things are not able to achieve what 
was poured by the Lord — for the carriers of the drawings 
are poor in power in still things, the elements, and the 
plants. The first matter and the first shapes close to it drive 
it. He set in them a Midda of desire, but not desire itself. 
And it is that powers were implanted in them in order to 
ask that their beginnings give birth to desire. And according 
to this, the first matter removes a particular shape for a part 
of its parts, and wears another natural particular shape, 
whose being exists in its kind in power emerging into 
action. For the general one is never in power, but always in 
action. But the particular ones — those living and dying — 
were in power and emerged from potential to action. And 
within them, there is another power of transfer for them, for 
they are after time without a particular existence with a 
particular matter special for itself. The matter has another 
power in it to receive its environment, for no part among its 
parts will be found empty from any shape — i.e. without a 
shape among the natural shapes revolving upon it, riding it, 
and driving it after this secret. Thus, the matter is one, and 
its shapes are really many. And they are of many kinds, 
and this matter was prepared to be the carrier of all the 
shapes in the likeness of the mirror receiving all the sights, 
and in the likeness of the wax receiving all the shapes of 
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the seals. And the wax is one, and it is known that as long 
as the wax receives the shape of one seal, you cannot draw 
in it the shape of another seal, until it will be able to bear 
two shapes together at the same time. And this is the first 
education, but it has a preparation for receiving the shape 
of another shape after the transfer of the shape of this first 
seal that it received. And that shape is that which prepared 
for it the power to receive another shape, and it was there 
before that second shape itself came unto it. And each 
shape prepares for itself the power to receive another 
shape, after it transfers itself. And so is the matter: The 
shape in it, now, is that which builds up power within it, in 
order to receive its friend after its departure. 


Thus, thought is a shape for the letter of this [thing]. And 
the letter is a matter carrying thought, and the single 
thought prepares the shape in power in the letter to receive 
another thought, for the letter will not receive two thoughts 
at the same time. And this is the intellect of the Nefesh, for 
man cannot take out of his mouth two letters at the same 
time. And this is felt, but he will take out the speeches 
combined with most of the letters, a letter after the 
departure of another letter. The one hearing Bet’Gimel’ will 
receive them as this, letter after letter. And then, the 
thought examines them with the likeness of what the ear 
received: Bet’Gimer’, one letter and one letter. This is how 
all the matters are that are in existence, for the wheel has 
also a part of movement. And so are all the pleasures. If so, 
all of it resembles in the living in the likeness of the 
desiring, chasing each other. And there are times in which 
the matter stands as it is drawn, and it will not be removed. 
And then, the drawing will not be able to add or lessen it, 
until the drawing returns to move from what was inside of 
it to its fellow, or above, or below. And in the elements, a 
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natural power was set, which is the likeness of a desirer so 
that each one returns to his natural place. 


The place of fire is the high places of the first matter, and 
the place of dust is its lower place. And both have a single 
quality, and it is dryness. They were separated in order to 
fight the second and third qualities, and their secret is 
A'B’G”’. The first one is that which we called third, and the 
second is heat, which is always carried by the heat of fire as 
long as the fire is a fire. And the second that we called third 
is cold, which is always carried in nature by the matter of 
dust. And sometimes, it changes upon it, for when the heat 
of fire increases on it, the cold of dust is removed from it. 
And it will be dust until it returns to be fire like it. Were it 
not for the power in dust to return and be a fire, how could 
it return to it after a strong war to become it? And this is so 
in the rest of the elements. 


If I had not left my meaning, I would have interpreted this 
at length, and I would have brought unto the beginning of 
these powers concerning felt and educated signs received 
by divine Aabba/ot But this is not the place for these 
matters. After [we talked about] the likeness of the desiring 
is found also in stillness, the proof is in the needle with the 
crawling stone, which runs to it by nature, for it is the 
source of iron close to its nature. It is known that the thing 
running in nature will first run to what is close to it, as the 
fire in the land, which is first in the air and wishes to return 
to its fire-like nature. And perhaps, if it had no power, it 
would remain with the nature of air. And it will be 
completely air in action, and I have in this way some 
wonderful secrets in the wisdom of the Book of Formation, 
which orders the wisdom of nature called the Work of 
Creation. And I also have learned divine signs in the divine 


wisdom, which is the wisdom of the name, as you will hear 
ahead with God’s help. 


But now, I will shorten the matter here and return to 
inform you about my meaning in the preparation that you 
need to do yourself when you wish to recall this name, for 
which I wrote this introduction. So, I will inform about it in 
general by shortening the things, for the thought is as the 
likeness of a shape for a letter. And it is as the matter for 
the desirer, the desirer is as the matter for the drawing, the 
drawing is as the matter for the human intellect, and the 
human intellect is as the matter for the divine intellect, 
which is the active intellect {intellect in action]. The Nefesh 
is the power ready for carrying all that is carried with the 
body, which is the abode for all and the last matter for all. 
Its organs are tools for the combiner who combines with 
them in the intellect, which is combined with the 
combination of the letters that is the power called Nefesh. 
And this has within it a power to perform all these actions. 
If so, the preparation is within the Nefesh in power. It is 
that which should be taken out to an educated action. The 
emergence, which is in the Nefesh from potential to action, 
needs many instruments, and the first instruments for 
taking the Nefesh from the power into action in each thing 
that is close to it are the letters, which are driven by 
thought according to will, This is an instrument that draws 
what it wishes and what it does not wish — i.e. drawing 
with his knowledge and seeing if it suffers, so that the 
drawing will go out into action, or if his knowledge does 
not suffer but his will drives him to find the thing. It is as if 
you said that one man wanted to eat bread, and he drew 
the essence of the bread. And the bread is of many kinds, 
for there is one from wheat, another from barley, and 
another from oatmeal, still another from chiffon, and 
another from buckwheat. These are the five kinds from 
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which bread. is made, for their single blessing is the same. 
And it is: “Taking bread out of the land”. Indeed, it is 
known to all that the voluntary drawing is based itself 
between something and nothing, and it firstly calculates 
with the letters in the holy language, or any language that 
you wish. He draws the market in which the clean bread is 
sold, the fine flower made from wheat, and so he draws the 
rest. Then, he examines and chooses one of them, all this 
with the letters. And even though there are those who draw 
and do not know that they are drawing with letters — as a 
man thinking that he moves without moving — so is the 
preparation being the first instrument close to achievement. 
And all depends on the ‘combination’ ( 7zeruf\ of the letters 
in all the ways known to all the kabbalists. 


After you find the preparation worthy for the Nefesh, 
which is the knowledge in the thought of the drawing and 
examination of the letters, the one drawing will think of 
them as if they were speaking to him, as a man speaks to 
his friend, and as if they were themselves a man that is able 
to speak and pull words out of his mouth. That man knows 
seventy languages, and knows the known meaning that 
points to each letter and each word. This one that hears 
draws in order to understand what he is saying. And the 
listener knows that he understands only one language — or 
two, three, or a little more. But he understands from this 
that the speaker says nothing in vain, for he knows all the 
languages. And each speech is understood by him by many 
explanations, even though the one who hears does not 
understand them. So it is after his drawing, for all is an 
essence. The lessening comes from him, and therefore each 
speech should be examined by him until he understands all 
the words that he tells him. This is the way of preparation, 
which is in the likeness of requesting a known agreement 
from the one with the language. For the listener did not 
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understand him until now, and he wishes to understand 
him now. He examines each letter and the roots, and what 
is connected to the root and the essence — either to its end, 
head, or inside. For there is no fourth way, but only these 
that are threefold. And they are: Head, inside, and end. 
Also, most of the complete roots in the holy language are 
built upon this tripling [most Hebrew words are three- 
lettered], for it is the head, the inside, and the end in the 
likeness of the name of seventy-two letters in the word 
‘keeping’ ("Mw = 540). For Shin is the head, Mem is 
inside, and Kesh is at the end of the word. ‘keeping’. 
Sometimes, all the roots exist. And before, it is a letter that 
is its ‘use’ (Shimmush), as you would say ‘to keep’; and 
after it, you would say ‘keep me’. Sometimes, the uses will 
be many — either words or actions becoming a use for the 
roots. The roots of all the roots are the names. It is known 
that each name rules upon a matter. And if it is not 
explained, it is according to the lack of one’s 
understanding. It is as the name of Aaron, for. which the 
Torah did not say from what it was derived. But the Torah 
said that the name Moshe derives from Mashitihu (draw 
out). Even though it is a secret, it will be understood from 
the writing that revealed it by saying, “And she called his 
name Moshe and said: Because I drew him out of the 
water” (Exodus 2:10). He is lacking the second Yuad, and 
its secret is Y"H (Nn? = 15) names. It is the secret of 
Pharaoh’s daughter called Batia (1’”"N2 = 417), and she is 
the daughter of the name Y’H. And it is the name Batia. 
You will understand this from the saying: “And there went 
a man of the house of Levi, and too to wife a daughter of 
Levi” (Exodus 2:1). The secret of Pharaoh’s daughter is 
another Y"H! names. Here, the secret of Y”H complete 
names is ‘heaven’ (07) = 390), and it is the secret of 
the [=] Shekinah (A”YIWN). Indeed, W”H (11) whole 
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names are Pey-Resh”Waw (1), meaning that both are 
‘explicit? (0’W719%). And their hint is: “I will hide My face 
from them” (Deuteronomy 32:20). And as these names are 
like many others in the Torah, which are derived, many of 
the derived are also non-derived. And there are derived 
that are added or lessened by their order, and there are 
those that appear combined. And there are some very 
weird, as the name of Abraham on which the writing 
ordered that it was a name derived from ‘father of the 
crowd’. There is no doubt in this belief that these are 
wonderful hints concerning the names. Here is the name 
Cain being derived from “I have gotten a man” (Genesis 
4:1). And he is changed, and in them are many unending. 
This is nothing but a remark by which the holy Jorah 
points out the knowledge in the secrets of the names. For 
we, the men of our language, also agreed and drew after 
what the first one delivered. So, the name Elohim 
(ONIX, God = 86) is a Kollel (a single word), and it is a 
name for all the natural powers after it being in general a 
name for the First Cause. And it is also for one of His 
Middot with which He is separated from all the existing. 
And with it, He separates between [=] ‘power and power’ 
(N99 N"5). Its secret is [=] ‘a whole Y’H’ (R’9N 1), and 
[=] ‘He is a judge’ (7’7T 84M); [=] ‘here is Yud (nn 
1’) ‘HA to us’ (19 8M). He is also [=] ‘a seeing the 
sight’ ("NN N"t)N) [=] ‘of the sight’ (7"7TNN). Therefore, 
it was called ‘the Midda of Dir (j’"Tn nN, the emotional 
attribute of judgment = 513), in which its meaning is 
because it is a shape. And it is meant for all the needs of 
the sentences, “For all His ways are justice” (Deuteronomy 
32:4). And you will also understand that each name He 
has informed His prophets to ‘call Him with’ (9 X“Ip3 = 
421) is for the matter of ordering a power among the 
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powers that is unique to Him. For with that power it will be 
known that He is different from His environment in the 
essence of difference. And this sign is received by us for 
each name of His names, 


Therefore, it is appropriate for you to know that the secret 
of recalling — with the name being a preceding knowledge 
— is strong and desired by the recaller, until he will think 
only of it. And he will be cleansed from the vanities of the 
world, and his thought of the name and with the name will 
be refined, pure, and clean. And it will chase and desire to 
cleave unto his reason in a time among the times. And he 
will not find in himself something preventing him from any 
side. And after all this whole preparation, he recalls. Now, 
you know that this is like him for whom the king sends 
[somebody], for he wishes to speak to him anyway. For 
here, the king desires to talk to him more than he wishes to 
speak to the king. And concerning this, our wise men of 
blessed memory said: “The cow wants to nurse more than 
the calf wishes to suckle” (Pesachim 112); “Set yourself in 
the anteroom, so you will enter the living-room” (Avot 
4:16). 


Recall the remembrance carving the name of heats. 
Renew the heat of the Sefirot from books. Now, call the 
forgotten things ‘females’. Read before recalling the males. 


Section 2 


This is the small Part 2 (Section 2). Its sign is Bet (2). 
When you wish to recall the name of seventy-two [letters] 
after the recalled preparation, you should correct yourself 
to be in a Special Name [you should change your name 
with a Special Name] for recalling the secret of the Special 
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Name, which is allocated and separated from all speaking 
being. And also, [you should separate] from all the vanities 
of its partners, so that no thought from the previous 
human, unnatural, unnecessary, and unwillingly thoughts 
remains in your heart. It should be. as if you were the mate 
who divorced from all the drawings of the inferior world, as 
the man who made a will and gave it before the witnesses, 
ordering to watch over his wife and sons. And he brought it 
to his fellowman, closed for himself all justice, kept and 
transferred it from him, passed, and went away. 


After doing so, aim you face against the Name, and think 
as if it were one man who stands before you waiting for 
you to speak. He is therefore ready to answer everything 
you may ask him. You say speech, and he answers. And 
this is the way to take. And begin with a whole meaning for 
the honor of the Lord, and say before all: “Let my prayer 
be set forth as incense before You, the lifting up of my 
hands as the evening sacrifice” (Psalm 141:2). And lift up 
your eyes unto heaven, and lift up your right and left hands 
in likeness of the priestly blessing, which divides five of his 
fingers from here and five from there. And the two little 
fingers cleave together, and the two close to them also 
cleave together. And they are divided in the middle, and 
the size is simple alone. And so it should be for both your 
hands, like this. 


Js wr V 3573 


And your tongue is decisive in the middle, as the likeness 
of the tongue of the balance 
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Then, you will begin to recall. And first say ‘the head of 
the head’ (W”"N1N WRI = 1007) in the length of a breath, 
with great complacence. And after, think as if the one that 
is standing in front of you, as recalled, is answering you. 
And answer changing your voice, so that the answer. does 
not resemble the question. Also, do not prolong the answer 
at all, but say it with complacence while sitting. And then, 
recall in the answer one letter from the name, as its 
existence. And this is the first letter with which you shall 
answer: 1 (Waa). And after one hour, further say. ‘the end 
of the inside’ (71nN 4/0 = 577), and answer 1 (Ha). 
And further say ‘the head of the end’ (00 W”"RT = 
652), and answerer } (Waa). After you complete the first 
name, which is the name WH’W (1M = 17) — which is 
taken from the head of the head, which is the Waw of 
‘journeyed’ (01) and from the end of the inside, which it 
the Hey of ‘tonight’ (15757), and from the head of the 
end, which is the Waw of ‘and spread’ (0°) — 
immediately take down your hands that you lifted up 
before the name in the likeness of the ten Seffrot, five 
against five, in the number of the ten fingers, with 
complacence — five from the right and five from the left, 
these for merit and those for demerit. And you changed the 
powers and acquitted the compelled. Therefore, put you 
left hand on your heart, spread it with the five fingers, and 
put upon it your right hand. Spread it with the five fingers 
to rule that the acquitting is a man and he conquered 
beneath him the compelled, until he imprisoned, admitted, 
and conquered himself. On this, you will straighten your 
heart immediately and bow down before the shape that is 
thought in your heart, for it is in front of you and it has the 
movement — i.e. what drove the answer that you have 
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answered and what was imprinted in the throne of honor. 
And its name is the angel of God. He is the medium 
between you and your Creator, and he is His honor. 


After you have done this with the first straight name, 
make more like this for the second inverted name, for the 
straight third, and so for all. Take them three by three 
names in the inversion of YH”Y, whose secret is ‘straight, 
inverted, straight’ (1w"? 719’ WW’). Their explanation is 
‘blood, blood, blood’ (oT nt OT = 132), and its further 
matter is [=] ‘reveal it, reveal it, reveal it’ (1nd) V’nd2 
1/94). Add two of them, and you will find that their secret 
is ‘revealed’ (931 = 88). And you also ‘reveal it’ (9) 
= 44). Here is the secret of the head inside the end being 
‘a proof (‘Tt’) = 74). And its secret is [=] ‘for blood’ 
(0"T9), and it is a power for [=] ‘Aries’ (1909), which is 
blood in power. Its star is Mars and its secret is ‘blood of 
YH be to it (W% nN DT = 95). And for it, [=] ‘the 
waters’ (0M) turned ‘into blood’ (019 = 74) ‘in the 
dry land’ (n"w272 = 714), [=] ‘in Saturn’ (”nawa), 
which is the star of ‘Aquarius’ ("27 = 44) — which is also 
[=] ‘blood’ (07). This is the secret of the ‘heat of [the 
inverting] sword’ (2’NN 0'ND = 259), whose secret is [=] 
‘the wetness of the moisture’ (”N9N 207) and the secret 
‘of the inverting’ (N”29NNNN = 950), [=] ‘crocodile, the 
Tel ("91 IN) — which was straight and already 
‘inverted in the dawn’ ("nwa yannn = 1020) ‘of the 
Midda of justice in the planeis’ (N99 929192 "1 NTN = 
1018), ‘in their wisdom’ (D”NNINA = 510). For the secret 
of heat of the inverting sword ‘was revealed’ (19) = 44) 
by Gidon in the matter of the letter and the sign that he 
asked for — in the secret of YH”Y, in the matter of the 
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sword and the dew, which is in the fleece and on earth 
(Judges 6). 


Here is the secret of the drop of the Chariot, while the 
beginning of the Chariot is a drop. Here, the waters 
dripped and washed Mars, which is fire. Add ‘Mars’ 
(TNA = 96) to ‘Aries’ (N%0 = 44), which is [=] 
‘blood’ (0”T), and from it the human body will be 
compelled, which is a drop from vapors. For the elements 
are ‘vapors’ (0’/"TN = 56), and from them is everything. 
The elements are twins in the likeness of left and right on 
which intellect and imagination were carved. Therefore, | 
ordered you to increase the intellect over the imagination 
and subdue the scale of defect by the scale of merit. 


Indeed, after you recall the second name, say the head of 
the end, and answer ” (Yo), further say the inside of the 
inside, and answer 2 (Laa); and further say the end of the 
head, answer ?, and then bow. So you shall do for the third 
name, which is Samek-Yud”Tet (0'"0 = 79). From the 
three names and on, if you wish to lift up your hands, you 
are allowed to do so. And if not, do not fear, but recall the 
names one by one as I have ordered you. And the secret 
for their order of movement is ‘one, two’ (0”77Y TNX = 
413). If you are clean and whole in everything that | 
warmed you about there, I have no doubt that the Glory 
will be revealed to you. And it will show himself before you 
in a shape that will allow you to know His power or bring 
you a speech, so that you will understand it is from Him — 
blessed be He — and not from you. What can I or a 
thousand like me teach you compared to what He will 
teach you in a small moment? They are wonderful 
wisdoms that we never heard before. But what we have in 
this way is to warn you about the answer — ie. “If your 
heart runs again to the place, ‘that for this’ was said; and 
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the living creatures ran to and fro; and about this, a Ynot nn vay Ro Om ay 
covenant was made” (Bookof Formation 1:7). After Wet 2p RID 791 Oo w"AN i 
informing you about this way, which is received during the YO TOR > FN om? nnd il 
recalling of the name of seventy-two [letters], I warn you m™ nan n> SRD AR m4 | 
about taking its ways and calculating its matters and - 9 RD oD on ond oR'NN i 
combinations. You need to know that there is no end for Mn YS NOR MY DYN DR 
the wisdom of that honorable name, but it has many op on’ pan bir yy 
wonderful ways, and this is one of them. yyy oyint 299 ny on on 
A | Another recalling stems from the revolving of WH’W vm Tan Rw yer nn w"nn 
i | H2”Y LAW (V9 "tH VN). mom ve vn ay Avan 


; Van sn nny ond y'nn ny 
nn ond 99 "AN A’pn NAD 
WHW  HZY LAW WHW NMM DMB 


MHSh YZL NLK NGA WMB RAH Three [multiplied by] three combine to nine letters for 

each combination, and this is the way whose combination’s 
INTREE-- MERW oPales ae eal sign is the first name, the ninth name, and the seventeenth 
RYY ANY SAL LLH MBH YYY name. And your signs are ‘pure’ (‘"t = 27) and [=] ‘my Z) 
HAA  LHCh MYK  SYT LAW Lww goodness’ (72110), as it was said: “And He said: I will make 


all My goodness pass before you” (Exodus 33:19). And it is 


AWM ChOM ORY AKA HRY = MLH like this until its end, in the sign of Alef Tet Yud’Zain (0 'R 


DNY YYL MNQ YRBTh KWQ- WWL 1”), revolving from Tetunto Tet 

NYTh YHH  YBM LKB RHO OSAL 
HChSh HBCh AYO ShAH MND YLH This is what stems from its first revolution i 
MBH OGW = HYY WShR YYZ = MYH HAL KLL WTL MOL LHZ LLB HML HKCh i 
OLM HHO PHL OMM MT:R ChBW WHZ YLY WLY HOL YLK YYH AKY HMTh / 
KHTh . HQM ChHW PWY MChY MWM YWW ADY ASW HPH ShMN MYH RAH WQH i 


HINCh KChy KThR HNA ANY AChR KLB HGShR 
ThHY HAH WWQ HLSh ASY OMY OLO YMZ 
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HWH MLA WLY DYM RLY OMW ShRH .YWY 


WMN DYN AChH OTzM ARN ThBY NWB MMCh 
HWB MNY OHCh. MBR MNB NYH OYH YWM 
DMM QLY RYSh WChM WAH MYH MYH PYW 


non onn 355 tnd Syn br) 55D) OKRA 
non oN ny 95 Sym oD > OM 
np) AND Wy mw nA YOR OR WwW 


wn 299 nk oN NIM IND NM Nn 
™m™ yoy omy WN won PN ANN oN 
” mw ny OD mt OD ROD AIA 


nan a an FR AY TANK »T IM 
np my M2 IN WW ONY Ns aN 
yo Wo Tn AN nm wn YP pnt 


This is the combined name. that stems from the first, and 
by this way you can also examine the honorable name and 
take out from it as many revolutions you may wish. It is 
appropriate that you keep its orders always in whatever 
you revolve, and be careful from the open ‘blood’ (O”T = 
49), which is misleading, and from ‘the imagination’ 
(WNT = 115), which is [=] ‘the wheel of blood’ ( 9”a 
D"Ti) that was created. Cleave unto the intellect and it will 
cleave unto you. And you shall fear nothing, and 
Yehaweha (010?) will be with you. 


Tir: 


It should not seem hard to you that I said that you should 
bring out from yourself and from your knowledge of the 
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name wonderful orders and secrets that were concealed 
from you. And you will understand them from your 
understanding — from the name that you will bring out 
from the revolving name. For about this name, we have a 
sign for its truth, for the matter must be like this. And it is 
that you shall know that everything you will think about the 
name was already like that before your thought it, for all is 
within it and it is within everything. If so, all the thoughts of 
those who are created were already carved within the 
name, and all the more so your thoughts. And all the 
thoughts are and will be created. This being so, what can a 
teacher teach you about this? For he will reach only a small 
edge compared to what the name will teach you when you 
examine it with an intellect that is cleared from all vanities. 


If you ask how is this possible, here is an educated and 
accepted sign. And also, a little of it is perceived, for the 
whole speech stems from the twenty-two letters. And they 
are those that will build the wisdoms upon the Aesh- 
Yud”’Waw (216) letters that are in the name. Indeed, | 
should inform you about the first rules regarding it, so that 
they will be as a key for you in order to open the Nun (50) 
gates of intellect, which are fifty with the twenty-two letters. 
You need to know that this threefold name stems from the 
threefold power, and it is a name of Yud”Bet (12) letters. 
And this is the shape of its emergence. 


Y YH YHW YHWH 

Y YH YHW YHWH 

Y YH YHW YHWH 
L MH SG OCh 
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mm WW > 
n'y "0 nn 5 


Each name is ‘a@yin”Bet (72). Indeed, the three of them 
together are Reish-Yud”Waw (216). And when you take 
them in length, there are four ways there. And I do not 
need to interpret their secrets for you, but I need to hint at 
them. And on them, you will build when you see, for each 
name orders a wonderful secret. And it is because their 
number is so. 


HYH HWH WYHYH 
HYH HWH WYHYH 
HYH HWH WYHYH 


An a AMA 
Wea Wn AMA 


nA AAA AOA 


Indeed, their generality is ‘fear’ (N’R'17 = 216), and it is 
[=] Gevurah (N11, Might); [=] ‘the army of war’ ( 8”28 
n”andn) is named after His [=] ‘sword’ (1"27N). Here, 
[=] ‘a wise man of the world’ (0 1y2 D”2N) [=] ‘comes 
and fights the zodiacal sign’ (7"tM2 ”’NdN) N32) [=] ‘of 
Leo’ (1778), and casts [=] ‘fear’ (”N'1) upon it, for he is 
a [=] ‘lad’ (942) [=] ‘in the wind’ (m’172). And he has 
[=] ‘superior’ (D’"21°9Y) appointees, for [=] ‘wisdom [was 
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already given to] the ears’ (0’72tNd N”NINN) [=] ‘and to 
the eyes’ (227951), [=] ‘and the blood to the noses’ 
(nox DTM), [=] ‘and the message to the mouth’ 
(99 A’yTINM). And [=] ‘the hero’ (V24N) [=] 
‘weaves’ (1181) [=] Gevurah ("N9) [=] ‘by killing’ 
(W772) [=] ‘by spirit? (N73), a two-edged [=] ‘sword’ 
(21N) that is in his hand. And he [=] ‘studies Yud He 
Waw He (X’0 V1 8" 792 YN). The straight is [=] 
‘the part of wisdom’ (n”NINN pn) [=] ‘and the part of 
intellec?’ (N"3N pm); [=] ‘and it drives them 
(o%y790)) [=] ‘by wind’ (173), by the way of the [=] 
‘revolution of wisdom and intellect’ (912) ANN 3aNA2d) 
and according to ‘the revolution of the sun and the moon’ 
(A927 NNN 230). And ail is with this honorable and 
dreadful name, and its matter is that on his mouth the 7e/ 
— which is in the world as a king upon his throne — 
revolves, And it is called ‘a minister’ (1) = 194) in the 
name of [=] ‘justice’ (j7”"TX), for it is the Midda of Din 
(judgment). 


At the year - five-thousand-forty from the Creation, 
Pey’Resh (280) were completed, for its cycle is Yud”Chet 
(18) years. And their secret is the Special Name that is 
based upon it. And they revolve and drive the twelve 
zodiacal signs. All the planets ‘are pondering’ (WNINA = 
418) and [=] ‘all are meditating’ (n”’2wNN2 9”DN)), for ‘it 
walks in the Sefira (7")n 717902) [=] ‘in the changes’ 
(07132) [=] ‘of each calculation’ (awn 92). And 
from it, [=] ‘the thought is within us’ (1722 N’2wnnn), 
And from it are the blessing and curse in the living. 
Therefore, it was [=] ‘a blessing Yud and a Yud within us’ 
(17323: 793"). And from it are the blessing and curse 
in the living. Therefore it was [=] ‘Yud (10) blessings and 


| 
‘i 
i 
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Yud curses’ (9p '1 N’D72 '7). Here is its revolving in 
the cycles being Yud”Chet (18) months of the sun in each 
zodiacal sign. Each zodiacal sign has Lamed (30) degrees, 
and in each three months it walks through five zodiacal 
signs, until Yud”Chet will be completed for it in each 
zodiacal sign. From here, each zodiacal sign was compelled 
to have five borders and three fronts, and the borders are 
for the ways of the five planets, which are A’7z’M’N’Sh 
(w''n’x’d) [Kokab, Tzedek, Madim, Noga, Shemesty 
Mercury, Jupiter, Mars, Venus, Sun]; and the fronts are 
Lamed”Waw (36), which are Ch’L’K Tz’M’N’SA ( '’9'n 
"w'y'nx). And they are also three that were named 
threefold in their movement. For the honorable and 
dreadful name that is hinted at the beginning of the 
movements and their walk is built upon the creatures of the 
world. I should write for you in this introduction a little 
about the external wisdom, so that it will be easier for you 
to understand its ways. 


The proof that this name orders the secret of the 
movements is that it begins in the Torah from the verse 
“Went (y071)” (Exodus 14:19), ordering the walking. And 
its secret is ‘in the hand of the walking’ (N’y7D3N 1/72 = 
216) [=] ‘going with the power of (N92 y”%013) [=] 
Gevurah (7’""3). The second for it stems from the verse 
“Came (€271)” (Exodus 14:20), which also orders a 
second walking of a second kind. The third one also orders 
a third. walking from a third kind, which is “Stretch out 
(0")” (Exodus 14:21) from ‘inclination’ (71703). And here 
are ‘walking’, ‘reaching’, and ‘stretching out’. They are 
three proofs concerning the movements of the world, for 
they are a movement from the middle, the movement 
toward the middle, and the movement around the middle. 
From the writings, you will understand each one of them, 
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for with thought he recalled the walk ahead and the return 
backwards. Therefore, a Waw was taken from its head, 
straight as the first walk, Here, the walk is by hand. The 
walk is also by foot, and it is the walk of the elf in the 
secret of “Under His feet” (Exodus 24:10). And concerning 
the hand, it is written: “With the finger of God” 
(Deuteronomy 9:10). And it is the secret of the movement 
of stretching out in the secret of “And Moshe stretched out 
his hand over the sea, and the Lord: caused the sea to go 
back by a strong east wind, etc.” (Exodus 14:21). The 
inclination of the wheels is the revolving of all the changes 
that exist in our world. For the Te/i revolves Yud”Chet (18) 
years in the heights and the plains. And the Special Name 
conquers it by bravely walking the hardness. Therefore, 
Yud’Chet are the vowel points of its power, for its house is 
there: “And his return was to Ramah” (1 Samuel 7:17). 
They are six that are fire, wind, and waters; sixty of these 
are bonds. Therefore, the name “Went” was taken a 
straight for it. And what is opposite for its head is straight 
for its tail, and what is opposite for its tail is opposite for its 
head. But “Came” is decisive in the middle. And therefore, 
it was said: “And it came between the camp of Egypt and 
the camp of Israel, and the one did not come near the 
other all the night” (Exodus 14:20). And the secret of ‘the 
sea’ (07 = 55) is [=] ‘venture’ (jn). 


Indeed, in the second he recalled the coming in the 
middle, which is the secret of tilting the balance. For this 
will not draw near that as long as that, which subdues 
between both camps, exists. The coming is in the likeness 
of entering a house, for the one entering a house comes in 
it between the two gates. And within it, he emerges, and 
sometimes he comes back and forth. Like this, the wind tilts 
the balance between fire and water, and its name is the 
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Midda of Shalom (peace), for as long as the wind tilts the 
balance between them there is peace. The Shalom is the 
brother of the Emer (truth). And therefore, if the Midda of 
Jacob is ‘truth’ (NN = 441), the Midda of Esau is 
‘peace’ (D9W = 376), [Esau in Gematria is Shalom]. 
And the words of peace and truth are between them. 
Therefore, the secret of the Middotis in the likeness of Alef. 
Mem’Shin (W"N® = 341) [the three mother letters], which 
is a proof for what was said in the prophecy: “Execute the 
judgment of truth and peace in your gates” (Zachariah 
8:16). Indeed, in the third he recalled the inclination, which 
is the order, for it is the cause of the movement of wind. 
The movement of wind is the cause for the movement of 
the natural change, and it is the dryness of moisture and 
the splitting of water into equal parts, which are Yud”Bet 
(12) parts. This is the secret of the Yud”Bet names, whose 
secret is Kesh-Yud’Waw (216). And therefore, ‘this’ (nt = 
12) in the middle is hinted in [=] ‘that’ (Vt) in the secret 
of the holiness, which is threefold for three classes — which 
are three camps. Moreover, the five camps in the number 
of the camps of the Shekinah are in the likeness of three in 
this shape. 


i 
oan 
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And here is this shape, which is the shape of four flags 
that are Yud”Bet (12), being in the likeness of the Hey in 
the secret of Alef"Dalet — which is half the name and so 
forth. It is in the likeness of the four holy animals, each one 
having four faces, and the Shekinah is in the middle in the 
secret of W'H’W’. The secret with the Hey is in the middle 
between the pairs, and it is that it is separated in the 
likeness of these shapes. 


cs RANEY C7 AT] (,/ 


Here, from these three shapes, [we see that] their shape is 
that they are thirty, and their generality is A’B’ A’D’ A’'W 
(‘7 "TS '2’X). And you will understand the secrets of the 
orders and the Chariots. Always weigh all of them in a 
threefold scale, in order to put the pairs in equality, right 
and left, or an equal separated one. Always subdue 
between them with a unique special one. Understand from 
this that in all the Chariots and orders there is nothing that 
resembles a subduing thing, except the first three, for the 
subduing is equal in existence to its right and to its left. This 
is even though the renewed resembles it from one side 
because of the secret of the six edges. And the Holy 
Temple aims at the middle, and this is what I have hinted 
in three sayings. With all this, all are combined from the 
three, and they are H’H’H’ (’N’'7Nn). And this is one of the 
names. 


40 Sefer Ha-Cheshek — Book of Desire 


According to this holy way, you will find that the alphabet 
begins above and descends downwards, and it is always 
combined equally. It examines separately the one subduing 
in the middle, until right is from here and from there — for 
there is no left above. The seer ‘will believe’ (]/NN? = 
111) in the splitting of the Dead Sea, “For the Lord is God, 
an everlasting Rock” (Isaiah 26:4). And here is the sea from 
here and from there, like this. 


o—————7g) 


The sea Alefis the sea 


It will also be revealed from the matter of each day that, 
when you remove Alef’Lamed (9"% = 31) from the Ala 
Beta (8"T2 NON, alphabet = 525) for both sides in 
equality from A/efto Zain, and you put Alef always in the 
middle subduing Waw, then you will know that it is truly 
the water. It is a threefold ‘one thousand” (4”9N = 111) in 
the secret of Avg (Beker, a cipher alphabet], which are 
Alef‘ayin”"Mem ("yx = 111) - one, ten, one hundred 
(ANN W'y TNR). And their secret is Hey-Dalet”Dalet 
("17 = 13). This is an inverted secret, and it was put as a 
throne for the Alef’Pey (9”% = 81) parts of the hour. And 
it is [=] Alef’Pey parts. For their beginning is in the secret 
of the first born from L’B’H'B'D (7"1N29 = 43). Multiply 
Hey-Resh"Dalet (1"" = 209), and you will find it to be 
Taw-Yud’Chet (1Y°N = 418). And they are the Yud”Chet 
years of ‘the dragon’ (D’71NN), and their secret is half of 
Shadday ("TW = 314). And so, its half is a murder, and 
half of it is merciful. Moreover, its half is wind and water, 
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and its half is the skies. He referred to this by saying, “The 
great dragon that lies in the midst of his rivers” (Ezekiel 
29:3). It means that its light is within YWY’W’O'B YM’ YM’ 
(1m? ‘0 '2’p'1""). And here is Alef tilting the balance in 
the middle. If you count by the recalled shape the numbers 
of the parts that are called ‘the palms of the lock’ — i.e. the 
palms of the recalled world — you will be amazed from 


their secret. And this is their shape. 
( V1003a0de 
y agcoeosates 


Know my son that this is the shape of the altar built by 
Moshe: “And he called the name of it Adonay-Nissy (the 
Lord is my banner)” (Exodus 17:15). The secret is that our 
calculation is Missy (01, my banner = 120), and it is the 
[=] ‘thorn-bush’ (N”20N) — the letters for Moshe from 
Sinai that are in equality, for it was found in equality like 
this. Here, this shape is as that shape, and they are this 
shape. 


Moreover, it will be for you the straight way that is 
arranged by the wisdom of the Chariot. And from it, you 
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will know the honorable abundance. Like it, you should 
draw the abundance of the practical Chariot with Yud 
(771°), and the hundreds by themselves. And here, its right 
hands will be Nun*Hey (55), and the left ones will be [=] 
Nun”Hey. And their spinal cord from which the organs 
definitely suckle their lives are A/ef and Din (judgment). 
And here is another number, H’N’S”H (N”0IN = 120). 
Indeed, their secret is the derived Chariot, and it is the third 
of the ‘year’ ("WN = 360), which the thought cuts into 
three in the secret of Samek ("ND = 120). For it is a 
constant number for its friend, the Yud”Hey (15) numbers 
that are the eighth of Kaf Yud (19? 9”) = 120) ordering 
their foursome. That which is carved unto [=] ‘the throne 
of honor’ (7297 8"022) is carved unto [=] ‘the nature of 
the heart (2"9N »”av02). And here is their number as the 
secret of its square in the wind, which are the pairs. And 
they are Yud, and they are Kaf And they are [=] ‘a secret’ 
(110), for Yud [=] ‘revolves’ (0/2120) — which is [=] 
‘my right? (90) and three [=] ‘imaginary ones’ 
(”"9'T). You will find my intellect, and three of intellect. 
And you will find that I am’ (338 = 81), and three ‘I 
am’. And you will find my feet, and the multiplication is the 
elements. And their multiplication is His Explicit Name. 
Here, Auf’Kaf(120) Yudin are Ay’q (pN = 111), and its 
inverted secret is [=] ‘vomit’ (8”7?). It is a great wonder 
when you calculate the thread for a single Yud. If you 
calculate it for Yud (10) Yudin, here the addition in the 
number is ‘all’ (0719 = 96). The secret of ‘the worlds’ 
(nndiyn = 201) [=] ‘is the middle’ (y”¥NN) [=] ‘of the 


whole world’ (n”1yn 9”); [=] ‘the king and queen’ 
(non TnN) [=] ‘are jealous’ (D”NIp), [=] 
‘vomiting’ (D’8PN), [=] ‘hoping’ (0”"1pN); [=] ‘and a 


journey’ (199031) [=] ‘and revenge’ (NPI) are [=] ‘for 
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the proofs within them’ (0”N2 D”""Ty9). Indeed, the orders 
of the hundreds — which is Kuf’Kaf (120) Kufim — is 
Yud"Bet (12) thousands. Sum up the three of them — 
Kuf’Kat Alef’Resh Yud’Bet (29 "8 39") = 333) — and 
their secret is the remembrance of the wheels, [=] ‘the 
power of the inclination’ (V”¥°N ND). And it is [=] ‘snow’ 
(9), which is [=] ‘the darkness’ (7”wnn) [=] ‘of this 
world and the world to come’ ( Dp 1ym) A’ OIA 
NIN); it is [=] ‘all the concealed light (119 V”4NN 5"), 
and they are [=] Avg Beker (121 p”®). By these shapes 
and those similar to them, you should draw and examine 
with them the learned matters, until you take out what is in 
the power into action to all the names agreeing with the 
natural powers. For, by them, you will achieve the 
intellectual ones by the shape of the combination of the 
letters. 


Section 3 


This is the small Part 3 (Section 3). Its sign is Gimel. If I 
could have shortened for you these ways with a complete 
shortening, you should have already understood my 
meaning about it. And you would not lack any knowledge 
worthy of being known in this wisdom because of the 
shortening. I would have had two benefits in this, and you 
would have had three benefits. The first one for me would 
be from the side that I would have eased the great trouble 
upon me, and that I require to add and interpret it [=] ‘in 
the heart’ (292 = 34) of a day. I would interpret it in three 
days. I would not have idled away for the twenty-nine next 
days, in which I could have studied one Masechet 
(Tractate) that would have been a support and a shield 
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during the trouble of the World to Come, in order to 
forgive by it the sins. The second benefit I would have had 
would be from the side of easing my trouble of the learning 
that you are receiving from me. If it were possible for you 
to learn this in one day — that on which you need to work 
for one year — this could have been good for both of us. 
The three actions coming to you from this are prepared at 
the beginning of thought. One of them is that you will study 
within a few things wonderful divine wisdoms. The second 
is that you will grow wise in them in a short time. The third 
is that you will be rewarded with a world that is long in its 
entirety, with little trouble and with little time. The matter 
being so, there is no doubt that, if I will be able to put the 
seventy-two wisdoms underneath both matters, I will not 
bother myself to set them underneath ‘avin (70). For, then, 
the matter and the wisdom will be small. It would be 
appropriate to say about me, “For a dream comes through 
a multitude of businesses, and a fool’s voice through a 
multitude of words” (Ecclesiastes 5:2). And Solomon 
recalled without lengthening these things by saying: “For 
God is in heaven, and you upon earth” (Ecclesiastes 5:1). 
Therefore, your words will be few. Indeed, they will be by 
the truth of this superior wisdom, which was named by our 
wise men Ma‘aseh Merkavah (Work of the Chariot) — i.e. 
the combination of ‘a name within a name’ (D"W2 D"Y = 
682), [=] ‘Ale&Mem’Shin [with] Alef-Shin”Mem ( w"NR 
D”"WN), the combination of [=] ‘arranging in the arranged’ 
(7 y12 7"1yN) tilting the balance in the middle in the 
likeness of [=] ‘a nail within a nail’ (W”n0n2 W’nNo0N), [=] 
‘drawing in the drawing’ (1’”NNA 7’7NN). Therefore, do 
not be surprised when I talk at length in it with a few 
necessary things, for the thing is very deep. And who can 
find it even in the multitude of things? And all the more so 
because this divine wisdom is not like the rest of the 
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wisdoms. For it includes all the wisdoms that were said, 
revealed, and concealed; and all those that exist and are 
revealed and concealed; and all those that will be said, 
revealed, and concealed in the interpretation, either hinted 
ot concealed. If so, there is no wonder that this wonderful 
and dreadful matter begins to push forward the writer 
speaking about it. But it will give a judgment for the 
opinion of the wise man that speaks, so that he will 
continue the matter and the matter will not continue him. 
As it was said in the end of the Book of Formation about 
the wisdom of the letters, Abraham our father of blessed 
memory continued with the letters with which all was 
created in the likeness of three mothers, by saying that their 
dwelling is in the waters, their burning is in fire, and their 
noise is in wind. Moreover, he did this in the Zan (7) and 
the Yud”Bet (12) [letters], by saying that they burn in 
seven planets and their movement is in the twelve zodiacal 
signs. This law is that he continued with the powers and 
continued with the wisdom of the letters as he wished. And 
this wonderful wisdom did not compel him to pass its 
border. 


And here, today, we are promised by the name that ruled 
upon us by this wisdom of the holy Torah that we are in 
the time of salvation. It was said about it: “Therefore, with 
joy you shall draw water out of the wells of salvation” 
(Isaiah 12:3). Yonatan Ben Uziel translated it as “And you 
will learn new traditions with joy from the chosen righteous 
men”. Here, we also would keep quiet, not to reveal in this 
wisdom anything except the far and deep chapter 
headings, until they are understood only by the deep 
righteous persons. But what compels us is a divine matter, 
and it has revealed to us a little of its secret. ‘And Chanoch 
Ben Yarad’ (1 72 7/11N = 350) will come in the 
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likeness of the [=] ‘one proving our words’ ( N31) 
”y21), and speak unto us and unto our hearts, bringing 
consolation and comfort to. us. We would already be 
soundless, as our ancestors of blessed memory were, and it 
is known that Elijah, who was called Yehoe/ (2"RVV = 
52), will not be revealed to the wicked but only to the 
righteous. They are those righteous in fearing God, and 
they are those that think of His name, such as Chanoch 
Ben Yarad who will be revealed only to men of truth, the 
haters of greed. For they are wise only in this divine 
wisdom and do not believe in anything except this. 


Know that Elijah and Enoch will both come in one time, 
and they will have one advise. And they are true 
messengers. We will walk through great plots, and give 
birth in the world to renewed wisdoms that are very foreign 
today for the wise men of Israel, who grow wise in the 
wisdom of the Talmud. They are in the essence of farness 
from its other truth, for it has two ways: One is revealed 
and one is concealed, and both are the truth. The revealed 
resembles the physical matters, which are in all the 
existence in general and particular. And it is that which is 
already known and revealed to all those that have an 
intellect. For the revealed matters that are in existence are 
the felt matters, and they are instruments for all the spiritual 
matters close to them. And these are instruments for all the 
spiritual internal ones that are close to them and govern 
them. Here are the instruments themselves — some are 
external and some are internal. 


The external are for example the eyes, the ears, the nose, 
the mouth, and the head is external in its generality. And 
so are the arms, the thighs, the hands, the feet, the fingers, 
the hair, the nails, the skin, and the instruments of the 
sexual intercourse. But all of these are revealed, for they 
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are made of a matter of protruding shapes, and they are 
perceived. Nevertheless, it is appropriate to bring a sign 
from them, for they, with them being revealed, are not in 
an equal virtue with the internal protruding instruments. 
But the internal ones are more excellent than them, and 
they were set in the likeness of the city’s guards. And they 
revolve in order to keep the internal instruments, as the 
slaves of the town that serve the governing ministers of the 
town keep and work. Because of all the governing, its roots 
and accidents that are close to the external instruments are 
more handsome than the internal instruments. The internal 
ones are as ministers, and the external ones are as slaves. 
For the external are lower than the internal, and all that ties 
these with those is the bond of need, so that the internal 
ones have those that are even more internal than them, in 
order to protect them and drive their powers. They are 
illuminating spiritual powers, dwelling upon the raw matters 
that are drawn by internal protruding shapes. Moreover, 
the spiritual ones spread out in the body, both from within 
and from without, for from within and from without all is 
one abode. Those dwelling upon these abodes are called 
spirits, Neshamot (upper souls), ‘holy’ (wtp = 409) 
creatures, and Nefashot (lower animal souls). Many of 
these names are for ordering them the uniqueness, their 
need, and the combination with them. 


Nevertheless, each thing from the spiritual ones has a 
special virtue, as it occurred to us with the internal and the 
external ones. The dwelling spiritual ones further have 
powers and spirits moving, governing and supervising 
them. They are without a need for an abode. They only act 
within them and are not acted by them. In conclusion, as 
much as the matters are more internal, they excel more 
and are more spiritual and more honorable than the 
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external ones. This is until the matter that abounds from 
the first action, which has nothing before it, reaches the last 
one acted upon, which cannot act in its environment. And 
it acts in all that exists from it, for all is from Him — blessed 
be He. He is acted upon by nothing by His environment, 
and He is in the Essence of essences of the internal and 
spiritual ones, for there is nothing before Him. Therefore, 


He is the most honorable and excellent of all, and all that 


comes after Him is less than Him when it is compared with 
Him — blessed be He. Nevertheless, by Him are the very 
excellent delegates, the abundance, and the intellects, 
which are excellent and lessened. They are excellent 
compared to what is below them, and lessened compared 
to what is above them. This is the way of existence from 
the head until the end, for the inside is an inside for the 
head and the end. And it is arranged in two edges — above 
and below. The excellent edge is God, and the inferior 
edge is the primary matter. And God acts in the essence 
and does not act in the events. The matter is acted upon in 
essence and acts in the events. All the more so, the Lord is 
acted upon neither in essence nor in the events. If 
something resembling the action — either in essence or in 
the events — is ascribed unto Him, it will be something that 
is impossible of being true. But the 7orah spoke in the 
language of man (Berachot 31), and the names are 
combined in necessity. 


If so, everything that was the thing in existence was 
already interpreted for you in the sign, in general and 
particular, and it is more concealed in the bodies of human 
beings, and even in the figures. And it is all the more so in 
the spiritual ones, where it was compelled to be more 
excellent than the revealed ones. As this occurred in 
existence and in the individual bodies, it also occurred for 
the whole Ta/mud in its generalities and particularities, 
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which are the Oral Law. And this is what also occurred to 
the written Torah. If so, do not wonder about His saying 
that there are two faces in the written matters — i.e. in the 
written Torah and the Oral Law. One reveals and one 
conceals. For, if you are wise, you heard or studied the 
words of those saying that there are ‘ayin (70) faces to the 
Torah, and the saying of the interpreters saying that there 
are Mem”Tet (49) pure faces and [=] Mem’Tet impure 
faces. This is not a judgment that will make it difficult for 
you, for I will say that I am two faces, and I have already 
subtracted from the seventy Samek”Chet (68). And this is 
not to frighten you, but — God forbid — this is not by my 
opinion. Indeed, with no doubt it was interpreted for me 
with clear signs that the one saying seventy faces for the 
Torah did not say about putting a boundary of seventy 
faces to it with the number ‘vin, but he meant to inform 
that the Torah has many faces. For seventy in our lanquage 
indicate a multitude of things, but its faces are eyes for me. 
And they are more than seventy billions, and they are 
unending. Man did not reach and will not reach the 
knowledge of the essence of his face. By the way of the 
truth to me concerning the Jorah, the Lord said unto 
Moshe: “But My face shall not be seen” (Exodus 33:23). 
And it is known that Urie/ (9"X° 118 = 248) is the Minister 
of Interior, and he is in the likeness of matter before the 
Torah, for he is the eastern one in the covenant of the four 
camps of the Shekinah, in the likeness of these. 
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You will immediately know this, and all the organs bear 
witness for it. Moreover, Zain Mem Nun (7'91 179 7’) are 
in the likeness of an A/ef — ‘trust’ (7X = 97), [=] ‘and 
an angel’ (7X91), [=] ‘and a tree’ (VN1) are clear 
proofs for it. It is a ‘speaking’ ("21M = 246) sage. And 
here are Gimel Lamed (1? 9"Nx = 147). Multiply the 
loyal witness with its essence. Moreover, the concealed 
‘matter’ (171M = 254) will tell his wonder, for it is the 
man that is close and far from the wheel of the organ. His 
power speaks within the heart, and also shows his power in 
the heart. For we said that the Shekinah (Divine Presence) 
of E/(God) is in the middle, and we intended to say that its 
name is the First Matter. The whole world is a first matter in 
the middle, and the rainbow is a proof for the existence of 
men with the women [deriving] from it. Only, be careful 
not to think that the recalled shape is about the First Cause. 
But know that the matter is imaginary because of the secret 
of the existence of the world and man. For the intellect is 
found in all, and its being in a place was ascribed only by 
proverb. If so, the four winds were named, and the names 
are the names of angels. Thus, the name of an angel 
derived from the work arranges for us the order of the 
divine supervision that is in all. But it is in the likeness of 
many faces — in the likeness of Yud”Waw (16) faces, the 
Samek’’Dalet (64) that each one has. And it is also in the 
likeness of each living creature from the four living 
creatures. Therefore, it was said: “Aaf’Bet (22) foundation 
letters” (Book of Formation 82:43) [T’0+1 = 7707]. 
Thus, each element among the elements has many faces, 
and anyways the word FPanim (faces) is combined for the 
many faces. And it is the main one, for it arranges the 
excellent internality and is derived from Pey-Nun”Hev 
(029 = 135). And its matter is the study. 
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If so, the matter of the faces of the Torah was interpreted 
for you, for it determines a secret with many matters. And 
the thing is as this, with no doubt. Therefore, when you 
hear from any sage a way in the matter of wisdom, and he 
reveals to you something that was not yet revealed to you, 
do not say about him that he reveals faces of the Torah 
and has no share in the World to Come. For his share — to 
which he is worthy from the Lord — will not increase if all 
the sages of the earth will speak about him or write about 
him in their books, and all the more so for the species for 
which he has no share in the World to Come. Or, say that 
he has a share; it will also not lessen if they will invert his 
saying about the matter of his share, for his share 
resembles truth and lie. Moreover, his share is according to 
the existence of truth in his heart, or according its lack, 
which is the like. It is known that he will not add any truth. 
The truth is within him because of human beings, and he 
will also not lack any of it because of them. For if they were 
to invert the meaning in their words, the existence exists 
and the cancelling is cancelled before him without them, 
And they are already wrong about him. This being so, take 
the way to which I will guide you in the shape of Aabbalah, 
and it will not be made more difficult by any lengthening. 
For after that lengthening, there will be the reason to bring 
out your intellect from the power into action. Each thing 
that is long interprets for you more the truth of its meaning. 


Now that I have written for you this very useful 
introduction, put your heart to know that I need to govern 
your knowledge from one thing to another, until you will 
become rich in the ten [Sefrof of the divine wisdom, 
which are very useful in this world. ‘Your concern’ 
(7’/NANT) = 434) ‘will be one’ (T’NX NAN = 433) alone, 
and it is the constant request for wisdom. And you will hate 
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with a natural hate all things except it. Thus, it is not 
appropriate to reveal this virtue to your fellowmen, but 
only to those who resemble you among those having the 
true wisdom. Therefore, | will say that it is appropriate for 
you to receive from me in the Kabbalah first what I will tell 
you in these matters. As the lad will receive the shape of 
the letters in their first meaning and believe in what he 
received — which is the agreed upon — in the calling of 
their names — until he will grow wise in recalling and 
knowing them — so will he know and recall them 
everywhere. They will be carved into his heart and written 
in his Nefesh, in a writing that can never be removed — i.e. 
he will be able to know each letter at the beginning of a 
thought, until he separates each one with a big difference. 
This will be as he distinguishes the shapes of his father, 
mother, brother, sister, and relatives after a long while, for 
he is very accustomed with them. For this is the nature of 
the Nefesh — to know the things after a great accustoming, 
and not to know them at the beginning of the accustoming 
because of them being familiar and unfamiliar (i.e. 
sometimes like this and sometimes like that, with an 
intermediate accustoming). This is the way it happens to 
you when you wish to know a new poem by heart. For if 
you accustom it in your mouth and heart many times, it 
will be written in your heart and mouth, and you will never 
forget it. But if you read it once, you will not be able to 
recall it the second time by mouth just because of that one 
time that you read it. If you read it a few times, sometimes 
you will be able to recall it and sometimes you will forget it. 
If so, as much as you study it more, you will know it better, 
and it will be harder for it to separate from your 
knowledge. Therefore, our Rabbis of blessed memory said: 
“The one who memorized his chapter a hundred and one 
times does not resemble him who memorizes it only a 
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hundred times” (Chagiga 9). For it was said: “But wisdom, 
where (j/€M) shall it be found?” (Job 28:12), ‘Where’ 
(Vx = 101) means in Gematria the most. : 


Know that this will happen to you in everything that you 
will ever study. Indeed, for this reason you need to awaken 
the thought unto the recalling that can never be forgotten. 
That is when you always think about the four letters of the 
name, and their names, numbers, shapes, matters, 
multiplications, tripling, squaring, and all the ways of the 
numbers that are possible to count in their combination. As 
these and those are similar to them in each place: ‘Kind 
and kind’ (7/1) 7°” = 206), A‘B’G’D HWZCh’TY Y’A 
YBY’GYDYHYVWYZY’ChY’TEKE’AK’BR’G 
AD BH KW (0 9 19 VN" MON VAN TAN 
yo n'a 179 9"9 2" XD 19.0 NH” 1). This number is 
the general number that connects all numbers from which 
the name is made of, from one up to twenty-six. We need 
to take each number by itself, and it will order wonders 
upon itself. And you should take it combined with each 
number. There are immeasurable ways, but without having 
a pair, its number together was ‘governing the moon’ 
(npn ANIM = 331). And it [=] ‘compels the planet’ 
(a”9197N 1’279N) and also [=] ‘compels the brain’ ( 1’ 
nnn). Its opposite [=] ‘reveals the matter’ ( Nn” 
nnn) from which [=] ‘the Go/em (raw matter) was 
created’ (D’74N N23), which has no spirit within. [=] 
‘Ask’ (9”8W) your father, and he will tell you. And you will 
find that [=] ‘half the moon’ (nn RN) [=] ‘will 
supervise’ (117) [=] ‘the living shape’ (NNN 1”"71N3). 
And it is [=] ‘the right of the Gevurah’ ("NaN 7/7), 
and it is [=] ‘a power in fire’ (W"’R2 ND), [=] ‘in the 
imagination of the wind’ (NN 7/7NTA). It also has a 
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brave power, and it is [=] ‘moist in the land’ (p83 9), 
[=] ‘surrounding a blessing’ (A”D7a 3”20N) and 
sometimes [=] ‘ascending in the wind’ (N12 n"9y"). If so 
[=] ‘half the moon’ acts upon the four elements, and each 
planet has a special governor in particular and in general. It 
is that which is called the power of the Nefesh for it, an 
internal, spiritual, and mental fight cleaving unto its 
superior governor, studying from it in order to receive from 
it the general and particular supervision and government. 
Half of it is its Golem, and half of it is its Nefesh. And both 
together desire to receive and give in a brave desire. This is 
the cause for the movement of all the stars, and they 
revolve to their opposites, so that they will have power to 
act in their environment in the likeness of what is within 
them. Their opposites are not complete opposites, but they 
are in the likeness of human thoughts, which invert from 
Midda to Midda and from knowledge to knowledge. And 
so, the wheel-like powers invert according to the divine 
image that supervises and governs them. For this reason, 
you need to take half the number, which is from the first 
side from Alef (1) up to Yud”Gimel (13), And it is ‘an 
angel’ (7’X9N = 91), and it includes seven times 
Yud’Gimel. And it is the secret of [=] ‘God’ (D”n9nn) 
that includes two names. This is to say, the small name in 
the essences of virtue, which is the larger one in number 
and by whose number we are in the years; and half of the 
great number that is in the likeness of itself. And its 
multiplication up to the number itself is two of its fifths. But 
with this being multiplied and that being multiplied, the 
calculation will be of ‘light, heavy, heavy’ (129 ‘2D 5% 
= 182), and we will receive all in the secret of [=] Jacob 
(2"p). The secret of both of them will be Bet”Hey (7) 
names, ‘receiving’ (7927 = 182) [=] ‘for the masters’ 
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(n5y29). Therefore, Laban is the angel of God from all 
the people. And here is the [=] ‘angel of God’ ( 7’X9N 
nnd), which is [=] Jacob in charge of the zodiac. But 
Josef (01) = 156) is the [=] ‘angel of the Lord’ ( 7”"R5n 
”YTN), and he is Waw (6) names. But Yitzchak (p"Ny = 
208) is Pinchas (DN = 198). It is the power of action, 
and it is Chet (8) names. Add Josef to Jacob and to 
Yitzchak, and the names will be W’Z’Ch’ (‘T’'1')). And their 
secret is Kaf’Alef (21) names, and together they are 
Th'QM’W ("apn = 546). And their secret is [=] ‘the 
crowding’ (N’2NpN) that includes [=] ‘the active intellect’ 
("pion 9”2wn). 


Here, the general number from the hinted way in the sum 
of the name will be included with ‘the will’ (Y“89N = 351) 
[=] ‘that is created’ (1”N1IN), and it is that which is [=] 
‘drawn’ (NN) [=] ‘from the drawing’ (WVRNN) [=] 
‘that draws it’ (Y"V)8N) — and know it! For it is the secret 
of the intellect, the intellectual, and the educated. And [=] 
‘the name’ (”"WiN)) is a loyal proof for this, for it is called 
[=] ‘the source’ (1’p)NN). The remainder from. the 
number Yud”Gimel (13), as we have hinted, is ‘an angel’ 
(7x91 = 91). The secret of its generality (from Yud”Dalet 
up to Kaf’Waw) sums up, and all is [=] ‘the angel adding’ 
ann 7Rdnn = 356) [=] ‘the drawn’ (WN) [=] 
‘wil? (J87N) [=] ‘and the counted’ (190N) [=] 
‘drawing’ (xm). And it is [=] ‘the angel of Grazin’ 
(D172 79) [=] ‘blessing a body’ (4’13[7] 720), [=] 
‘proving’ (N’"D19N = 89) that he is [=] ‘the warrior’ 
(D”’N17N) in his hand, and blessing the power of the bodies 
that are combined by the power of the blessing. And if you 
square the first name, which is one with the last numbers — 
which is Aaf’Waw — that number in its generality will order 
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my name, my father’s name (Abraham Ben Shmuel), and 
everything ‘you will be assisted by’ (1"tyn = 677) — and it 
also has many numbers. But according to these remarks to 
which I awakened you, the matters and those similar to 
them will be [so]. Do not say, “What is my use in those 
numbers?”, for if you say this, it will be obvious for those 
hearing your words that your wisdom has no use; or 
perhaps, that you think that the use of wisdom is only for 
gathering the ‘spiritual’ (D"2NV1 = 324) and physical 
matters. What is known to the sages of truth is that the 
wisdom is the gathering of spiritual matters, 
understandings, opinions, and true beliefs that do not enter 
under the government of the physical ones, for their virtue 
to us is to not arrange them with anything that is physical. 
This is what the Writings say: “Gold and glass cannot equal 
it, neither shall the exchange thereof be vessels of fine 
gold” (Job 28:17). 


If this wicked thought arose in your heart, remove it from 
you and wipe out its name from your heart, if you desire to 
live forever — and if not, it is your choice. Indeed, if you 
are a righteous man doing a favor to your fellowmen, all 
the more it is appropriate for you to look and do a favor to 
yourself, in order to justify to your Nefesh the true justice 
and to straighten it with the eternal straightness. You know 
with no doubt that from all the favors that you do to your 
fellowmen for the love of the Lord, or out of the fear of 
Him, and from all the Precepts that you keep for Him — 
blessed be He — you will have only physical or spiritual 
benefit from them in your hands — i.e. the thought of the 
reward that you will get from them. If you grow wise, 
prepare, ‘and know’ (jam) = 468), ‘and understand!’ 
(y"tm1 = 480) the things in their truth, you will not be 
satisfied with this, for the thought that you are thinking 
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about the reward after death is a false thought. 
Nevertheless, if he worked for Him as much as he can, He 
will give him a reward that resembles the physical reward 
in exchange for his work that he did when he resembled 
[Him]. And as his heart desires — for he is not worthy of 
receiving the spiritual reward that is the true and excellent 
reward — there is no virtue beyond it. That spiritual reward 
is the incessantly an eternal pleasure, and it is close to the 
species of the Creator — blessed be He. And from this 
comes the pleasure of each angel among the separated 
beings, which are the separated intellects from all the 
matter. And each one is separated from the rest by virtue, 
and not in essence. As by a way of proverb the light of the 
sun is separated from the light of the moon and the light of 
the stars, and from the light of the illuminating stone, etc., 
all have one name. Light and its essence are light, but this 
is above that, and this is a greater light than that; but all are 
truly light. 


In such way, the Lord — blessed be He — by the way of 
truth is more excellent than all the separated intellects in a 
true separation of virtue and a separation in essence. For 
He is compelled to existence by examining Himself, and 
He is the First Cause to all. And He acts in all, He is the 
shape for all, and He is the essence for all. And the virtue 
for anything cannot exist without Him, for all was 
compelled to exist from the truth of His existence. Nothing 
will be compelled to exist except Him. Therefore, He is the 
Cause of all, and all the existing are causes to Him. This is 
so in the knowledge of the believers of the renewal, but 
these will call Him ‘acting and renewing’, and those will call 
Him ‘an acting Cause’ [a cause-agent] — a new case from 
the obligation of His existence. This is until all His causes 
will return to be compelled by existence in the examination 
of their Creator, for He is their eternal Cause. 
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These matters were already endlessly interpreted by the 
sages, and there is no need to talk at length about them, for 
most of my signs are explained. So, there is no reason to 
ponder about them. Indeed, the separated intellects 
governing the skies are acting in all superior things, and the 
intellect acting in our lower world — which is the smallest of 
them, as the evidence of the small Yud — is the tenth virtue 
with the Midda that is called the Midda of ten. Its name is 
Malchut (Kingdom), and it is truly the last Sefira. All its 
eternal causes enter under its existence, and they are its 
individuals. And it [Ma/kud| is their cause, which is called 
the shape of the human intellect — i.e. the shape of the 
Nefesh that grows wise. All these recalled ones and the 
Nefashot that separate from the bodies after death, which 
cleave unto this shape, all are truly essences for it. But they 
are separated in virtues with no doubt, as in the likeness of 
the proverb concerning air; we compared it with us having 
no power to confirm the things with the real names, but we 
spoke with combined names, and only with agreed letters. 


If so, it was interpreted for you from this that the true 
eternal pleasure is the spiritual one. This being so, wisdom 
is also a spiritual pleasure, and its great reward in this world 
is gathered in the hearts of those who belong to its divine 
believers. As more of it gathers in the intellectual Nefesh, 
the Nefesh will excel from one virtue to another, in the 
likeness of the candle-light by way of proverb — with the 
increase in the body of the thread that carries the light of 
fire. There is no true proverb in our hands to compare with 
this and those similar to it, for they are very concealed 
things. And all that we wish to compare from them will 
force us to lessen the thought from the truth of their 
existence, and compare them with things that are lower 
than them. The meaning in this is to arrange only their 
existence, and not the truth of their essence, for the inferior 
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will not achieve the essence of the superior. This means 
that the caused inferior will not achieve the essence of the 
cause. And with the achievement of the cause that achieves 
itself, it achieves all its abundances. Therefore, the name 
achieves everything, for all is caused by Him. And none of 
His abundances can achieve His essence — blessed be He. 
For the achiever, the achieved, and the achievement that 
exist in action are one. 


Therefore, I have said: Set your knowledge and awaken 
your thought if it is asleep, in order to achieve the essence 
of the true things and their truth, until your thought is able 
to achieve them. And the letters will be achieved by it, and 
the achievement will combine the essence of your thought 
with the essence of the letters, until it is shown for you that 
the letters in the Nefesh are in power; they are the thought 
that exists in your Nefesh in power. And by your great 
study of them, your thought will emerge into action, and 
the letters will also emerge into action. And the three 
matters that were at the beginning in the thoughts will be 
one thing in action. They are the intellectual achievement, 
and the thought carrying the achievement is the actual 
achieving. And the achieved letters are the shapes that rule 
upon wisdom, intellect, and knowledge in all their sides. 


These are the things that will bring you to the truth of 
wisdom and order for you their existence and way. | will 
write for you a felt proverb, so that you will quickly 
understand my meaning in this honorable matter. The 
proverb is that the letters are within matter, and their 
matter is one matter that includes all of them — and it is the 
ink. Here, each letter is only a part from the general, and 
each part is ready to receive all the shapes. It is as a matter 
that is ready to receive all the shapes coming unto it after 
its preparation. When each part receives the shape that is 
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appropriate for it, and that depends on the hand of the 
writer giving the shapes that are known to him for each 
part, its first meaning will be completed in the existence of 
that matter. And its shape will be that which it will receive. 
For it was known and interpreted in the natural wisdom 
that there are four causes for the existence of each Work. 
They are the matter, the shape, the action, and the 
essence. The matter has a shape, and the shape has a 
matter; the essence has an action, and the action has an 
essence, until the four causes reach their beginning and 
end. It is also not possible for the writer to not have many 
essential meanings, as if you would say that the essence of 
this book with what is written in it is to reach the benefit 
and the reward taken out of the writing. The essence of this 
other one is to reveal by it the wisdom found in his heart, 
and thus the meanings are many. There are also those that 
mean by showing their wisdom in the book to appear great 
in the eyes of those seeing them. There are those that hope 
for a great use from this, and there are those meaning to 
show with what is written the Gevurah of the mercies of the 
Lord with His creatures, His. wonders, and great works for 
the wise of heart. And they want to excel them from one 
step to another in existence, and so they will resernble Him, 
know their Creator, and inherit the life in the World to 
Come using their written book. This meaning alone is that 
on which it was said that it is for the sake of God’s name. 
This was the meaning of all the true prophets, and it is an 
equal meaning to all. But this determines the way to the 
meaning easily, and that determines with a greater depth 
and delay of achievement, for he did not reach the virtue 
of his friend in that order. 


Indeed, the true sages have also one meaning, and that is 
this itself. But they ordered what they have ordered in 
deeper and very far ways to achieve the true meaning from 
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them. For these are the.three species of the wisdoms; they 
are those that wrote what they wrote in God’s name, as it 
seems from their words — i.e. they directed us to govern 
their generation and those coming after them by a 
government that leads to intellectual achievement, which is 
the cause for the cleaving of the Nefesh to its cause that 
created and teaches wisdom. They are those after which 
each sage is allowed to be drawn, combining their words 
with all his power and order — for their meaning is equally 
one. The essence is special in their meaning that is 
included together with their knowledge. It is appropriate to 
judge them according to the scale of merit in all that they 
have said, for all aim at bringing the truth out to light, 
according to their power of knowledge. On this, it was said: 
“And all your actions will be for God’s name” (Avot 2:12). 
And they were already saved. By this way, the writer gave 
shape to the letters. And his meaning — this last recalled 
one — is to make wiser those who study his words. Here is 
this being the essence of all essences to him in this action. 
But if a man among those men reaches what he aimed at 
by his book, his meaning will emerge into action after 
being in power. And if not, it would be in vain until he can 
reach the action, if he does not prevent any man among 
human beings to emerge from potential to action in what 
he has already aimed at. It is not appropriate to call their 
power ‘vanity’, but it is appropriate to call it ‘preparation’. 
Therefore, we shall say that giving shape to the letters — 
even though they are agreed lights having agreed upon 
names and agreed upon numbers — are preparations that 
resemble the natural preparations. It is appropriate to say 
about them that they are matters more excellent than 
natural matters, even though they are made by man. 


I know you will ask me about it and say: “How is it 
possible for what is made by man to be more excellent 


than God’s word?”. For the nature is God’s word and the 
writing found in the books of prophets and those similar to 
them in kind are the books about which we were hinted 
that they were written by sages, but they are made by man. 
Here, this will be your answer, and I will not deepen it a 
lot. But I will bring a clear sign that this is as this in this 
thing alone — i.e. in the giving of the shapes in the matter 
of ink in the books written for God’s name. The sign for 
this is that nature is the matter, and the name of the shape 
is also nature; and the name of the things combined out of 
both is nature. Indeed, this is the nature that I recalled 
about the matter of the wheels and not about their shape, 
for the matter of wheels is not the lower first matter. And 
their shape is not the shape of the matter, neither in 
general nor in particular. For all the superior matter will not 
wear a shape and undress another, neither in particular nor 
in general. But concerning the lower matter which we are 
parts of, even though its general shapes always exist in it, 
this will not happen to the parts of the shapes. But it 
changes its private shapes always when one comes after 
the removal of another. If so, this is the recalled nature, 
and it is about the nature of the lower world. God created it 
for one purpose — i.e. that the man who brings out his 
intellect from potential to action will be found. If that man 
were missing from existence, all the natural wisdoms that 
preceded him would be his, for he emerged into this action 
from another man that did not emerge. And it is not 
possible for him to emerge into complete idleness. It is 
known that the thing close to emergence in this other man 
that did not completely emerge into action is the natural 
honor within him. And with it, all the natural wisdoms will 
be completed. And it is their essence from the side of what 
was prepared by nature to achieve. 
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Indeed, the Lord — blessed be He — first prepared the 
compelled that could not have been made except for 
nature. And He imprinted them within the creatures with 
the accustomed government, and He put the accustomed 
one instead of nature, which is. similar to the imprinted 
matter. For the custom — even though it is not nature — is 
close to nature, to the point that it was said about it that it 
is half the nature — and more like this in the likeness of the 
nature, by saying that the custom is the government for all. 
And they further said that all who wish to force themselves 
are compelled by nature, such as he who dyes the gray 
hair, which reveals his tools. It is further known that the last 
thing that will emerge for it from potential to action is the 
manifold study. And there is no study without letters. If so, 
the matter of human study is also the action of God, 
meaning an essence that prepared a shape on which 
humans will agree in order to prepare a way close to its 
achievement. 


Therefore, it is appropriate for you to think that from all 
the works of the Lord it is also this preparation that the 
Lord prepared to be agreed upon. For it was enough for 
Him to prepare only the agreement; for if He had thought 
that the agreement were not enough, He would have 
imprinted it. And He would not have prepared it by the 
way of agreement. This being so — and this preparation is 
the divine meaning — it is also the proverb fulfilling human 
existence. There is nothing among the natural things that is 
so close to this action as the agreed letters after the 
existence of man. For the existence of the donkey and the 
rest of the animals are far from this wisdom of preparation, 
and all the more so the plants and the still things, which are 
even farther. Without the need of man who needs them in 
necessity according to his natures, [there would be no 
point]. For, from them, [he needs] benefit, and from them 
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[he needs] a close help, so that he will find all his needs 
prepared easily and quickly. Otherwise, they would not 
have existed. It is found that all are preparations preceding 
human need and his benefit, so that he will reach the last 
essence aiming at his existence, which is the achievement 
of the knowledge of the name. 


The knowledge of the name is by the letters, which are 
the instruments close to this. If so and they are drawn by 
man, all are divine matters in their truth. For I did not tell 
you that the rest of the human actions — i.e. the works 
done by man — are in the likeness of buildings,. paintings, 
weaving, carpentry, etc. For what is far from the ways of 
the divine achievement excels in nature. But I say that all 
are lower than them. And moreover, there is no worth 
between them, and no true part according to the true way. 
Therefore, these will not be estimated by those, as they will 
be estimated by the way of the advantage in the virtue of 
the letters on the natural matters, in the knowledge from 
the side of the divine Kabbalah as well. For the letters are 
the existence of the whole world. And with them, the Lord 
governs His world as the master of the Book of Formation 
testifies by saying: “And the whole Creation and the whole 
speech stem from them”. He said that the Lord enthroned 
the letters upon all the creatures, He tied to them the 
crowns, and combined them with each other — i.e. the 
letter with the Creation. 


And here, what was the beginning of existence — which is 
the secret of the letters from which the names are 
combined — is the essence of existence, for they are as 
shapes for the matters. The name is in all that exists, for 
nothing exists without a general and a particular name. 
With the change of the particular thing, its particular name 
will change in a few things, but the general name always 
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exists in the general shapes in the general existing matter. 
Nothing else but the shape of the letters orders the shape of 
existence, as it is based upon them. And their shapes were 
all created and exist in their likeness. The thing in which all 
exists is above all. Furthermore, the divine and kabbalistic 
sign added unto the intellectual is recalled in the saying: 
“And the tablets were the work of God, and the writing was 
the writing of God, graven upon the tablets” (Exodus 
32:16). The tablets were as the matter, and the dwelling 
carries their shape. Aabbalah testifies that the letters were 
for them in the likeness of Nefashot for the body, for they 
set it up. By being in the body, the body itself is light from 
their side. And by separating from them, it is itself heavy. 
And here, when the tablets were broken, the letters spread 
in the air and became heavy. And He threw them from His 
hand, for they spread. Even though this is a great secret, all 
this matter was written in the Jorah in order to inform us 
concerning its secret. It is that there is a combined name for 
internal natural matters, for ‘tablets’ (m”’N9) is in ATA-BaSh 
[a cipher alphabet] ‘a throne’ (8D), and it is ‘a nature’ 
(y"20). And it is for the external matters, which are the 
tablets of stone. The secret of ‘two stones’ (D’22N "NW 
= 823) combined as well, for its secret is in Gematria [=] 
‘letters’ (NTN). And the master of the Book of 
Formation called them as such, by saying: “Two stones 
build two houses”. The number of two tablets of stone is 
TTT2’G (a’*enn = 893), and it is the number of [=] 
‘pure marble stones’ (NV WY I2N), ‘in two stone 
tables’ (D/I2N n’Nd ”W2), which are ‘the evil 
inclination and the good inclination’ (2/90 WN yy’ 1x? 
= 893). 


Indeed, with all these intellectual and accepted signs that I 
have informed you about, it is appropriate that you know 
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that the letters are in three virtues. One is external, and it is 
found in the books. And it is the lowest of them all. Even 
though it preceded the other two in found existence, time, 
and order, those two preceded it in virtue and cause. The 
second is a middle one that is found in the accent of the 
mouth in five places. And it is a nature imprinted in the 
mouth to receive the speech and carve its shapes in it by 
the voice ‘and the wind’ (N71). And it is possible that it 
will emerge into action, and it is possible that it will not. 
After the Kabbalah that he received from the speakers, he 
is still not complete, until he draws the ‘letters’ (N’17N1N) in 
the eyes of the head and in the eyes of the heart, in which 
it is possible for his intellect to emerge into action and not 
the rest from them. And they are in the likeness of 
instruments for the mouth. The third is that which exists in 
the intellect, and it is internal — being also a preparation 
that needs to receive from the outside through the manifold 
study with the eyes and the manifold custom in the mouth. 
And then, it is possible for the mental power to emerge into 
action. If so, the three of them were tied together by a 
brave, tight, and strong bond — this in that. Even though 
those three matters are three virtues — as we interpreted in 
the likeness of book, story, and storyteller — the book is the 
book of Torah that always speaks and leads the world. And 
it is divided into five parts. The story is about the orders, 
and they are the orders of units, the order of tens, the order 
of hundreds, the order of thousands, and the orders of ten- 
thousands, upon which all the world is hung. The 
storyteller is the speech that man uses to tell with his 
mouth, and it is that which stems from the five places of the 
mouth. All are written and perceived letters for the eyes 
that were drawn and will be drawn by man. And they are 
those having one matter, which is the ink, as mention 
above — and it has Aaf’Bet (22) shapes. Moreover, the 
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letters are in Gematria ‘you have shape’ (7/8 ya = 
828). The shape of the wheels is also letters, and they [=] 
‘crown the planets’ (02319 n’s7vyN) [=] ‘and imprint 
the town’ (VN N4y?I0N). Moreover, [=] ‘the holy 
living creatures’ (WT) N’”1"N) are drawn by a pen based 
upon ten letters. Yud (11) = 20) is [=] ‘ink’ (1), and it 
is a matter for its shapes. For from the Yud you can make 
whatever letter you wish, and it is [=] ‘the Glory’ (1’1nn) 
[=] ‘and Dalet”Yud’ (1"1}) for the secret of [=] Dalet”Hey 
Hey” Waw ("0 i"). This is the A/efthat is added from the 
Hey, and that Alef is subtracted from the Hey. But the 
calculation of these is Tet (9), and the calculation of those 
is Alef’Yud (11), as you will hear in the third part of this 
book, with God’s help. 


Moreover, the second letters from the second kind are felt 
by the ears and spoken in the mouth. They are spiritually 
realized and are not a body as the first ones. But they are 
true letters, and they are closer to the virtue of man and to 
his individuality than those written in the book. This is even 
though they are from the side of being called letters, from 
the side of being perceived, and from the side of having a 
moist matter. These were separated from those, for these 
existed in the tablets and those existed in the moistures. 
For in the tablets they are two tablets of stone breaking as 
the first ones. And two tablets of stone are as the existing 
second ones. In the moist, they are those that exist in the 
mouth and dwell upon the four moistures of the body in 
the secret of the name E/ Shadday ("TW 5"X = 345). And 
it is the secret of the four natural elements of the body in 
four colors. They are the red gall, the white moisture, the 
black gall, and the green gall. The forth name determines 
‘blood’ (0"T = 44). The explanation of Dalet ("ST = 
434) is Dalet (4) elements — Lamed”Taw (n"% = 430) is 
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the [=] Nefesh ("5)), For it comes from the fifth element. 
And the circle of Mem ('D) of ‘blood’ (7) will prove with 
Dalet before it, and understand this order, for they are four 
elements. Ale-Mem’”Shin (W"N8) are also true, and they 
are the colors ‘red, white, black, green’ (VIM 729 OTR 
p77). And with the exchange of Lamed with Mem, you 
will understand my knowledge. And these are imprinted 
and agreed upon, and those are only agreed upon. 


Moreover, the third letters are from a third kind, which is 
completely spiritual and unperceived, so that they are 
imagined before their emergence into action. Their action 
is recognizable and reachable by the intellect by four 
shapes, and they dwell in the essential blood. They are 
intellectual during their emergence into action as the first 
ones, in the likeness of the holy living creatures. They are 
in the likeness of the shapes of fire, which is their matter, 
the shapes of wind, which are governed by wind, shapes of 
water, which abound as the water spouting out of the 
fountain, and the shapes of ashes, which increase infinitely 
as the sand upon the seashore. Indeed, their fifth shape is 
the shape of the wheel that returns back and forth. And 
they are ‘the core of fire’ (W’NN "29 = 733) whose secret 
is [=] ‘the writings of fire’ (W”® ?”and). And they are [=] 
‘a shape in the Nefesh’ ("532 N"N)¥), and understand it 
well! For upon this secret the virtue of prophecy depends. 
Whoever knows that they dwell in [=] ‘the core of fire’ 
(w’xn 125) will see them and speak to them. And they 
will call him the angel of God with his single name that is 
imprinted unto him and multiplied from within the ‘thorn- 
bush’ (N"20N = 120). For He called Moshe because he 
examined the drawing of the writing. What did he see in 
the ‘core of fire’ (w’NN Nn’292 = 733)? He saw [=] 
‘without shame’ (n”wW2 893) [=] ‘in the shapes of the 
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Hawayal (WN WANNA) — ie. [=] ‘in the Hawayot of 
the shape’ (ANN 71N2) — that he will achieve with 
the letters all that he achieved. The sign for this is that all 
the signs are called ‘tokens’, and each token is purified 
from another token. And it is the secret of the three orders 
of the Sefirot — units, tens, and hundreds. And it is known 
from the tokens written in the matter of the secret of the 
light sources and the stars, in the saying: “And let them be 
for signs, and for seasons, and for days and years” 
(Genesis 1:14). For they all revolve by the letters of the 
three recalled kinds -— i.e. spirit without matter, 
materialized spirit, and materialized without spirit. And they 
are book, story, and a storyteller, as I have said. 


Moreover, it is known by a wise sign and by an accepted 
sign that all the existing things in all the three parts of 
existence resemble the three kinds of letters. Here, 
grasping, learning, and intellectualizing are three loyal 
proofs for this. Do not tell me, “Your guarantees need 
surety” (Sucka 26), for the testament of the witnesses is 
very concealed. For I speak about this neither with the one 


who demands a guarantee for the truth of the intellect nor « 


with him who needs to ask for a sign of its existence. For 
he will receive no sign, neither intellectual nor truly 
accepted, which is the divine intellection. But all the 
imagination and feeling will be only a small, imagined 
thought to him. In it will be the essence of truth, and 
besides it everything is a complete lie or cannot be 
achieved at all. If so, the writing says about it: “Do not 
speak in the ears of a fool, for he will despise the wisdom 
of your words” (Proverbs 23:9). I do not speak in his ears; I 
only speak with him who has an intellect, for | know that it 
will be easy for him to understand each sign by his intellect. 
When he hears a wise and exemplary thing, he will study it 
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with the kindness of his intellect, and negotiate by himself 
about it, until he brings it out into true action. He will 
confirm the truth, and it will remain carved in his heart — 
always achieved and intellectual — up to the point that all 
the sages of the world will not be able to remove it from his 
heart. For it was confirmed with signs. 


All that is already known by the sign is intellectually 
stronger than what is perceived by the eyes. When he hears 
a lie, he will deny it by the power of his intellect, for his 
Nefesh that is willing to surrender under the shape of truth 
cannot surrender under the shape of lie. This. Nefesh is 
mastered by the truth in the cause of the seven blessings, 
and the other is that which is mastered in the cause of 
prostitution by lie. As a deviator has no existence with a 
prostitute, except for a moment that is imaginary, so he 
always runs after what he deviated, because of the fear of 
the man that is true. So, there is no existence for the lie in 
the Nefesh except for only a moment. And with the finding 
of truth, the lie will run away immediately. As the deviator 
does not set the matters of the existence of the prostitute 
except only by accident and momentarily, so the lie cannot 
set the Nefesh, but only the accident of a moment as an 
imagination. It is as the husband who does to his wife three 
first things, which are the main points of her standing and 
diligence. And they are Sear (intimacy, material duty), Asut 
(clothing), and Ona (welling). And he does as much as he 
can in each one of them. So is the truth that is the husband 
of the Nefesh, doing for the Nefesh — which is as its wife in 
order to sustain it — three things that sustain it. And they 
are also called by a combined name: Sear-Ksut Ona. Here, 
Sear is from staying, for the truth is the cause for the 
remaining Nefesh. And without it, it will not remain. Asut is 
from the expression of ‘throne’ (Kissa), and each throne 
tiles upon a virtue. And the truth is the cause of the virtue 
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of the Nefesh. And without it, it is lessened. And Asut also 
covers the nakedness — and understand it! Ona rules upon 
the pleasure of the connection and cleaving. And here it is! 
It also orders a delightful and pleasurable cleaving. And 
without it, it has no true delight. Moreover, Ona is from the 
word ‘time’ (Zeman), in order to indicate this upon the 
eternal pleasure by cleaving — and know them! 


Awaken to what is like what I have hinted here, for all the 
Precepts of the Torah are ordered upon this shape. The 
sign for this for each intellectual man of God is that man 
was created, but simply nothing among all the parts of his 
existence could exist by itself. The perceived is that all the 
parts of the body return to their four elements from which 
they were made, and it is as if they never were. After that, 
according to the intellectual kabbalist, nothing among all 
the parts of the body was created for himself. If it were like 
this — that the parts of the body have been created in his 
absence — if they were, it is like they never existed, and his 
existence would be meaningless. The essence of the natural 
thing is not to act without meaning according to the 
testament of the intellect and Kabbalah. If so, it is a 
necessity for man to have a part that exists in him forever. 
Moreover, if the parts of the body do not exist, the parts of 
the property have no existence in him at all. This is 
perceived, and it is also a first learning. And no one 
questions it. 


This being so, the part that remains is that which is called 
Netesh. And we have truly achieved it, for it is not a part 
among the loosing parts of the body. Therefore, if there is 
anything remaining, it is for the Nefesh in necessity. It is 
also known that the Nefesh is something that receives a 
spiritual shape of Nefesh. And after it receives it, there are 
those that give it a shape of something. There is no doubt 
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that, if what gives a shape in it is something that exists by 
itself, then it can sustain the thing receiving that shape in 
the power of that shape itself. If what is giving that shape 
does not exist — after it does not exist in the truth of itself 
~ how can it sustain something besides it? This is the first 
learning, for it is prevented by its nature to sustain 
something else except it. For if it had the ability to sustain 
something other than it, it would have the ability to sustain 
itself. And then, it would have first sustained itself, and after 
that the rest by the power of sustaining itself. 


Here, we perceived that concerning the accidents in the 
achievement of the Nefesh acting for them, some of them 
are physical and some are spiritual — some of them are 
strong and some are weak. Anger and those similar to it are 
an accident in the achievement of the Nefesh from the 
outside, and it is physical in necessity. This means that it is 
from the body, except from its body. And it has an 
existence in itself. Therefore, it will not always stand or set 
up its power, and so are all those that are similar to all the 
physical things. If so, the thing that exists for the Nefesh 
remains to be existing in itself, and it is spiritual in its truth 
— and it is the true intellect. While it acts by a strong 
Nefesh, a thing that is similar to it will act — which is the 
mental spiritual shape called ‘truth’ (Eme?. And it is that 
which truly sustains the Nefesh. For the first kind of letters 
and also the second one is a complete Jorah, for they are 
those ordering. And they are means between the intellect 
and the Nevesh. And they have no existence in themselves. 
And the Nefesh cannot exist for them, for they are physical 
and spiritual combined with the living and failing bodies. 
The intellect is compelled after putting them in the likeness 
of instruments for itself, in order to save the Nefesh and 
correct it by them — in order to put upon them a king and 
governor that rules them. And it is the third kind of letters, 
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which is all spiritual in the Nefesh. And it is the true thought 
for. the Nefesh of the existence of its Creator and the 
existence of all those existing from Him — blessed be He. 
That truth is held, and it is what is called ‘an intellect 
desired by the Nefesh’. And it is what reveals to it all that 
the Lord desires from it. The divine desire is for it being 
desired and achieved — acted in the Torah and the 
Precepts. And they are nothing but the drawings of letters 
and the drawings of true thoughts that are thought of in the 
likeness of the letters. Since they are of three kinds, I 
divided this connection into three parts. The Lord has 
already fulfilled my desire, and I have fulfilled this first part 
— apraise for His desired Name, as I recalled in His honor. 
And He will allow me to fulfill the next two parts for peace 
and life. He will grant me to magnify the 7oraA, glorify the 
wisdom with His will, for Israel His people and my people, 
and sustain what is written here: “The Lord was pleased, 
for His righteousness’ sake, to make the teaching great and 
glorious” (Isaiah 42:21). Amen — may there be will! 


(4) The skies will ascend the (W) The Shekinah will 
wisdoms of Kingship; witness the border of 
wilderness 


Sefer Ha-Cheshek — Book of Desire 75 


(0) That is concealed and 
sealed during the blessing. 


(2) It is in the name of 
desire in the shape of an 
order, 


(1) They are written 
opposite ever since then 
with wisdom. 


(9) For those knowing the 
secret of males with females, 


(Ww) Three virtues of the 
world are written. 


(1) And the ministers were 
inverted in thoughts. 


(y) Their value is Y"Hin a 
mighty order 

(1) The Explicit Name within 
them was a signature 

(1) See, O intellectual its 
movements that are five; 

(7) His words were 
multiplied six with six, 

(p) His callings are three 
upon three. 


(2) By their power, the 
name does wonders, 

0) Y’H Elohei Tzavot will 
drive them 

(y) Upon them was sealed 
the — essence of the 
prophecies, 

() 1 will drive them with all 
my power. 


(7) If it is not by them, I will 
create spirits and know them 


(?) The precious ones of 
spirit should investigate their 
secret and know them. 


(n) Their walking is of 
threefold writings. 


(*) And His knowledge is a 
medicine for the hearts. 


(N) Syllable from the source 
of life being engraved. 

(*) And His titles will be 
unlimited 

(fn) He brought them upon 
the likeness of a surrounding 
circle. 

(”) Revealing His actions 
within them in the roads. 

(n) Forth, and therefore 
awaken the answers. — 

(1) And they are the 
beginning of knowledge in 
the heart of the ways, 


(nN) Massive are those, the 
heads of the Yeshivot 
(schools). 

(1) And return the heart of 
sons to their fathers. 


(n) Understand them, and 
the head will be the tail. 


eee 
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(N) Understand it with the (W) Put your heart inside of 
right eye and with the them, asa decisive [factor]. 
revolving of the left eye. ; 


(3) In the likeness of the (N) Today, and tomorrow, 
three of them, run and see for to each other affect it. 
yesterday, 


[The acronyms from above downwards of the second, 
fifth, eight, eleventh, and fourteenth verse is Saadia. 
The acronym from below upwards of the thirteenth, tenth, 
seventh, fourth, and first verse is Abraham. The acronym 
from below upwards of the fifteenth, twelfth, ninth, and 
third verse is Jacob. In the second column, there is the 
trinity: “was, is, will be”.] 
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Introduction [to Part 2] 


Each man from the human beings has hope. Were it not 
for him hoping for the future, all his thoughts, actions, and 
sayings would be in vain, But because he hopes and 
expects to reach the essence of the thought of his hope, he 
thinks many thoughts, performs many actions, and speaks 
words, so that he will reach the end of his hope. The hopes 
are also unequal, for there are many steps that change a lot 
from one to the other. That change is born from the desire 
and the thought. 


Indeed, the sage craves only for wisdom and all that leads 
him to it, as each fool craves only for foolishness. And.a 
great dispute will fall between these two edges. For the 
former is truly in the essence of virtue, and the latter is in 
the essence of lessening with no doubt. The dispute is that 
the fool will praise the foolish matters even though he will 
not call them foolishness, for the name foolishness is also 
an agreed upon name for him determining a great 
lessening. But foolishness has a name, and he will call it in 
a name of a thing that denotes something concerning a 
virtue of his. For a deviator will not call his action by an evil 
name, but he will call it by the name of a great pleasure of 
his. So, the fool will call the foolishness knowledge and 
understanding, as his inferior thought decrees, For the fool 
greatly lacks the honesty to order himself the truth of the 
virtue of wisdom. He will be able to praise it only with 
imaginations that are lesser than its virtue. If so, the 
meanings are opposite, the desires are different, and the 
hopes are foreign. For the hope of the fool is to be 
rewarded with an inferior reward by keeping a precept 
from the precepis incidentally. For he will never keep a 
precept, and he will also not know the virtue of keeping it, 


aes 
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for he will not know its superior true reward that has no 
foreign value. 


But the hope of the wise is one alone, unique in all that 
he hopes as a reward for it. And it is the advantage of 
wisdom on each day. When the advantage reaches him on 
each single day and when the advantage reaches him 
every day, he will know that the Lord always returns him a 
great reward. The first reward is that the Lord strengthens 
his heart and causes it to desire wisdom. And he hopes to 
grow wise through the multitude of his effort and his good 
study in what is appropriate to be studied, in the times that 
he sets to study the wisdom. Therefore, when you see a 
man that desires to know the truth for the honor of the 
virtue of truth, it will not be possible for his desire not to 
burn in the fire of the desirer during his studies of the 
desired book, which sets on fire the hearts of those loving 
the Lord. And it returns unto them a great reward, as the 
advantage of the abundance in the existence of the desired 
truth. This is as it will be if it is from the prophetic wisdom 
on which the names governing existence will order — such 
as those that we have hinted at in the first part that 
precedes this one, which are further hinted at in the second 
part. 
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Part 2 


Understand what I have written for you in the first part 
concerning the matter of the honorable name! 


Do not call it incidentally in the likeness of transmission, 
as the Maftr [the Hafiarah reader] reading in the 
synagogue the Haffarah for the memorial service. 


But read it carefully, and change it with a pure precision; 
and triple it with a clear sophistication, until you lack 
nothing from its knowledge. 


Then, you will understand the matter of the desired and 
brave cleaving that brings your desiring heart to the step of 
desire. 


By doing so, you will immediately know from yourself 
what you have gained in your world, and you will rejoice 
for you existence. And you will inherit two worlds ~ this 
world and the World to Come. 


You will be whole when you achieve your existence, 
know the existence of the splendor, find in it wonders, add 
pleasure unto your intellect, and enjoy the concealed light. 


For you will know the secret of the orders of the 
honorable name, and your Nefesh will enjoy its rich 
pleasures. And you will rejoice for the light in your organs. 


I will guide your intellect in its excellent order. Study it 
very well, and revolve it in a threefold revolving like this. 
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This is the holy name combined in an order similar to the 


Ch H M 


whole order of Waisa (yO, and he went) [Exodus 14:19]. 
However, this order stems from the first name in the front, 
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walking and going straight until the name Aaf’Dalet (24) 
which is the name Chet-Hey”’Waw (V"N). The beginning 


of the second name is walking and going oppositely — i.e. 
the name Mem-Yud"Hey (7), which is the end of the 
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Mem’Chet (48) names that are against the Mem”Chet 
shapes of the wheel in which the 7e// inverts from its head 
to its tail. For its head walks ‘straight’ (1"W? = 510), which 
is the secret of the [=] ‘sea-monster’ (j’2N) included from 
the secret of the months of Tishri with Nissan. And here, it 
is in the middle of the secret of Shin”Resh Yud’Samek 
(0 "wy = 570), whose secret is [=] ‘phylacteries’ 
(194n), [=] ‘ten’ (1"Wy), which are the [=] ‘vessel of the 
sea-monster’ (73n 9%). For they determine the secret of 
AZGY VA’T’D’ (TOR) TN). For the. secret of 
Shin’Resh Yud’Samek is the head combined within them 
with the tail. And when you place the Hey (&"N) of the 
head (WN1N) with the tail, you find this being Shin”Resh 
and that being Yud”Samek. And this is a ‘secret’ (1/0). 
They are in the secret of head and tail, and also tail and 
head. This is its way: Its head is a tail and a head. And 
here, ten are spiritual things, for ‘the evil inclination’ ( 1”¥? 
y’5 = 570) [=] ‘heals the good inclination’ ( 1”8? X72 
a0). And it [=] ‘gathers’ (019M) and also [=] 
‘assembles’ (019M) [=] ‘and delights’ (]“TyN191) [=] ‘its 
head in its tail’ (2212 1"WN'13). And today, I ‘take its lead’ 
(WwRID 771), and [=] ‘1 am at the head’ ( INI 
V"YN12) of the intellect’s light — the [=] ‘first one’ ( T’N® 
]"WN1). Therefore, you should walk its tail straight in its 
head, for its inside is inverted, and it is a wonder for nature. 
For its head and tail were walking straight, and its inside 
was inverted. By this, it was known that the secret of the 
Explicit Name orders us to say its straight name inverted, 
and its inverted name straight. The secret is because man is 
as an inverted tree ~ i.e. and inverted angel created by the 
heat of the inverting sword. And you will find this secret 
explained in the combination of these three holy names, 
which are the heads of existence. 


SERGE SS ASL a Se TREN oT 
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YHWH | KW 


Now, you already see that the end of the hints of the 
three recalled names are the secret of the head of the 
recalled great name of seventy-two [letters]. And when you 
walk through the first order straight, the other inverted 
returning backwards, and the third straight, the two straight 
beginning will begin with one equal name: W'H’W’ 
WHW’' (‘YN 51). And that is what is hinted here. 
Moreover, in the head of the name two will come together 
in three words. Indeed, the recalled combination should be 
combined as well, for the name of God is the end of 
‘avin’Bet (72), which is Mem-Waw’Mem (D/'\N = 86). 
Therefore, the three of them should also be divided in such 
a manner. From them, you will understand the secret of 
‘day and night’ (1779) Dn? = 177) in the likeness of [=] 
‘the garden of Eder? (j"Ty 7"), whose secret is [=] ‘an 
inverted wheel’ (7997 9"99a). And it has three virtues, and 
within it are three fists. The name of its leader is [=] ‘the 
Everlasting God’ (D%1y 9”X). And it was said about 
Abraham, “And Abraham planted a ‘tamarisk-tree’ (9X 
= 331) in Beer-Sheva, and called there on the name of the 
Lord, the Everlasting God” (Genesis 21:33). Thus, ‘the 
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receiving’ (9”2pnn = 177) is [=] ‘an inverted wheel’ 
(7197 9X7), and its secret is [=] ‘a full Kaf Hey ( 9" 
8”5n NN), and also [=] ‘a full Nun’ (89 792), [=] ‘the 


opposite of ‘ayin”Bet (2"y 7"9n) [=] ‘compelling the 
wheel’ (99a 1919); [=] ‘Kaf’Waw are from its inversion’ 
("997 19), and it [=] ‘has the secret’ (TDN 9”y2): this 
means that it [=] ‘has the revolution’ (2200 59”y3) [=] 
‘revolving again’ (n%9n 2”20N), [=] ‘revolving the 
wisdom’ (N"non 2”20N). It is [=] ‘the wheel in the 
foundation’ (T”0n1 9”x92N) [=] ‘having the revolution’ 
(2’"20N 9”y2) against a Midda, for [=] ‘upon Chesed 
(Tonn 9"Y) two angels are in charge. One is named by 
the combined name of ‘water’ (0’" = 90), and the other 
is named by the combined name of ‘moon’ (71229 = 87). 
And here are ‘waters as intellect’ (2929 Dn = 177), 
and also [=] ‘intellect as waters’ (0/99 17292). And their 
hint is [=] ‘bloods of war’ (Nand 7”), [=] ‘bloods of 
pleasure’ (41 ?”N'T). Each thing has its opposite and it 
stands against it. Therefore, judge the good for good as 
good’s habit. 


Now that I have informed you a little about this, you will 
understand more of it with your knowledge, and other 
things by examining their secret by an_ excellent 
examination — as if you had divided its number into three 
parts in the likeness of the name. And so you will do for 
each thing when you wish to find its secrets — as if you had 
said that the number of ‘the garden of Eden’ (7"Ty 7) = 
117) is [=] Auf ’ayin’Zain (t"yp). And this is its first 
constant, and it is not possible to divide it into two equal 
parts, for halves will occur to it. For it is related to the 
number Pey”Chet (N") = 88), and Pey’Chet and a half. 
And we do not have a letter that orders halves. Therefore, 
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you should divide it in the shape of warp, with A/efbeing 
in the divided number like this: Pey”Chet Alef Pey”Chet 
(no ’® 19). And Alefwill be engaged between the two 
Pachim (Pey”Ches), and this is a great secret. And after 
this becomes your result, you should divide Pey”Chet into 
two equal parts, for it is already accepted, since the 
numbers are pairs. And this is the secret division. 


n't vn 


n't mid) 


You know that A/efhas four winds, and it is in the middle, 
for it is a wind unto a wind. It determines the secret of the 
river that goes out of Eden. And from there, it will part and 
become four heads. It waters the four parts of the body, 
and each one of them is named river. Those names that 
are recalled in the 7Zorah about the four rivers have in them 
great secrets. This is their way: Pishon (]\W"9), Gihon 
(m9), Nahar (1713), and Euphrates (N15). This shape is 
important, for it is round and it stands. And its powers 
revolve, Thus, in this way and place the special ones exist. 
As you could say that its revolving is like me — drawing 
with circles after these according to the natural existence. 
For the body of man stands, but his blood and spiritual 
powers within him are natural, constantly nodding, and 
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moving. All these shapes are drawn in the likeness of the 
Work of the Chariot in the superior spiritual world by the 
knowledge of the holy names, the Sefirot and the Middot. 
They also exist in the lower world, but the superior ones 
are in the likeness of intellects, and the middle ones are in 
the likeness of Nefashim (lower animal souls [with a 
masculine ending]). The bodies are in the likeness of 
matters and abodes for the Nefashim with which they were 
drawn, and the Nefashim are as matters and abodes for the 
intellects with which their powers and actions were drawn. 
Therefore, all those existing in the lower [worlds] will be 
drawn, and the superior ones will be causes and reasons 
for all the Nefashot (lower animal souls [with a feminine 
ending]) and bodies in their being. 


ESIGe 


This is the drawing of the revolution that moves in the 
rotation of the Chariot, in the likeness of the four living 
creatures. From this shape, you will know the saying of 
Ezekiel and what he hinted from the matter of the Chariot. 
And he said, “And every one had four faces” (Ezekiel 1:6), 
which are sixteen faces. All the four faces are found in each 
wind of the four winds, until the return of all the living 
creatures — as if they run and return to their place in no 
time, as the appearance of a flash of lighting. As it was 
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said, “And the living creatures ran and returned as the 
appearance of a flash of lightning” (Ezekiel 1:14) — and 
not as an actual flash of lightning. It is as if they were not 
moving from their place, for the existence of these living 
creature cleaves unto this existence, and as if it were itself 
in the likeness of what I drew in the secret of ‘blood’ (07 
= 44). If it revolves around in the likeness of the living 
creatures, it will not be this but that. Concerning this, it was 
said: “And one called unto another, and said: Holy, holy, 
holy” (Isaiah 6:3). For each shape in the being of the three 
worlds is equal. 


Therefore, you need to divide the name Auf ‘avin’Zain 
(t"yj?) that includes its generality into three equal parts, 
and each part will equal Nun”’7et (01 = 59). And the 
secret of each ‘garden’ (7”4 = 53) is [=] ‘stone’ (]”2). The 
secret of Nun”Tet equals with its change a tripling, as the 
three names of the seal that are simple and combined. For 
the seal is the name YH”W, and it is in fact squared — 
Kaf’Alef (21) times Kaf’Alef (21) — for it is the name 
AHY’H (1/7) that holds secrets and wonders within. 
Indeed, by adding a simple YH”W with the secrét of its 
accent — which is filled with Yud Hey Waw (1 X"n J")? 
= 38) — you will find the number of both being Nun”Tet 
If so, the secret of the seal is in three edges [that remain] 
simple, and its secret is in three edges that remain 
combined. Indeed, this one’s secret is Kaf’Alef (21), and 
the other one’s secret is Lamed”Chet (38). And both are 
‘the power of God’ (9X 19). The secret of ‘God’ (9"X) is 
‘power’ (9), and each ‘power’ is called ‘God’. And it is 
the order of the combination of Hawayah within Hawayah. 
For the Hawayot are ten, and their revolving is upon the 
‘blood’ ("TN = 49) whose secret is Y”H! (15), which is 
Yud Hey Waw Hey (8% WRI RN TW) = 45), Yud”Dalet 
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Mem"Hey ("NN ‘1 = 59) — the hand of man. And its 
secret is Yud upon Yud times, which are [=] ‘the shaft’ 
(n"onn), that had [=] ‘in the brightness a hand and a 
hand’ (7) 77 973). Examine its rotation, reach for it, 
and grab its tail. And you will know that [=] ‘the shaft’ is 
[=] ‘the heart of Kaf’Bef (1"9 27). And its secret is 
‘came’ (IN), and its multiplication is Yud — i.e. years 
tighter are the prophets. And the three of them are the 
known Auf Yud’Chet (np = 118), and their matter is in 
knowing the secret of the three virtues: Kaf’Waw, 
Samek”Hey Pey”Waw ("9 70 19 = 177) — which are 
groups of three that are tripled in life with ten. And all ‘the 
prophets’ (0’N72371) came, and they were born from the 
‘Eve of the Gentiles’ (0/1 /)N). ‘And they will grow’ 
(7771 = 59), was said about the [=] ‘Gentiles’ (0’"12), 
for they are both brothers that were called nations. And 
both are full, for they are the known concealed ones that 
are combined as a body within a body. And they are called 
face and also eyes. Their secret is ‘heart’ (27) in the world, 
and the secret is AlefKaf’Waw AlefSamek’Hey Alef- 
Kaf’Waw (WIR "OR WIN). And all is according to their 
secret: ‘I will witness the vision of his sight’ ( V’TN& 
Vy VAM). And its secret without ‘its Alef (1”D9X) is 
‘witnessing the vision of the sight’ (“INN N”’NNA ANN), 
which is in the three of them. And ‘the prophets’ 
(07230) came. 


This is the secret that you need to greatly investigate. And 
know its truth out of my words that I have hinted and that I 
will hint. For the matters will awaken you to the existence 
of its secrets, ‘and these and those’ (NR) N”9N1 = 84) 
will be your three loyal proofs. Truly, after you divide what 
I ordered you to divide into two and three parts, it will be 
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easy for you to divide it into the division of the parts 
stemming from the Bet (2) or the Gimel/ (3) upon which all 
depends. Multiply Befand you will find Da/et (4). Combine 
Bet’Gimel (5) and you will find [=] Hey. Multiply Hey (5) 
and you will find Yud (10). 

Know that the secret of ‘the blessing and the curse’ 
(n”9pM N”I73N = 408) will inform you concerning the 
secret of the [=] ‘multiplied Chariot’ (M19) 72990). 
And the secret multiplied by Da/et on the contrary, will be 
the moment of Rachamim (mercies) inverted. You will start 
from one and go up to eight. The explanation of one and 
eight is in Gematria Chet’Taw (408). And they are Tet (9) 
male and Tet (female) — i.e. one is a male and one is a 
female. And they are [=] ‘this’ (Xt) way, which is the 
way of [=] ‘the love’ (n”2nX) [=] ‘of desire’ (P"wN). And 
their generality is [=] Chet’7aw, for [=] ‘in it are front and 
back’ (7N&1 0799 3). And also, [=] ‘in it is the spirit 
of the Ofanim’ (2/2938 10" 713). Therefore, 1 told you 
that you will find [=] ‘the blessing and the curse’ in [=] 
‘the spirit of the Ofanim’ (0’7291NN 1412), which are [=] 
‘the spirit of the physical’ (D219 19). And if they [=] 
‘added the Ofanim (0%391NN %14N) in them, [=] ‘the 
last ones were revealed’ (0’217NNN 1943). The inversion 
is again [=] ‘the snake-man’ (D"TR W"NdN), or [=] ‘the 
man-snake’ (w”nl D”“tNN) — i.e. once again, [=] ‘the 
master is a messenger’ (N9W y"TNN), or [=] ‘the 
messenger is a master’ (]"TN N’9wn), for this is the 
inversion of the meaning. 


Indeed, all is one name, and it is a ‘special’ (T’NVN = 
68) name. And it is the name of [=] ‘life’ (0’""N), and from 
these you will know the rest. Once again, multiply Be? (2) 
and add the multiplication (4) to the simple Gimel (3), and 
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it will be Zain (7). Furthermore, invert this multiplication, 
and you will find Chet (8). And here, all the powers of the 
inversion and addition were multiplied by Chet Multiply 
with the second ones, and it is Da/et times Bet, which 
equals its inversion. And it will neither add nor subtract. 
Therefore, start again from the three Mifraim (settled ones) 
that are called a quarter, which is Gime/ times Gimel and 
you will find Zef (9). Indeed, by multiplying Bet’Gimel (5) 
together, you will find Yud (10). This is a very wonderful 
way. Study it well and grow wise in the shapes of these 
Sefirot according to their steps. And you will understand 
their secret - ABGDHWZChTY’ 
(MONT VIVT7'Y). Here is this simple special order. Its 
number in its generality is tripled and named from three 
heads in necessity, according to the order of this shape. 
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When you start counting this number, begin from A/ef for 
it orders one simple and special head. You will also further 
being from Alef and also begin from the A/effrom the third 
side. Now, you have in your hands three beginnings, 
whose secret is A/ef’Bet (3), and the remainder is Nun”Bet 
(52). This is a great [=] ‘divine’ (’M19N) secret, and the 
name will abound upon you with ‘one spirit’ (N’N® nN’ 
= 623), which is the [=] ‘spirit of 7et’7aw (n”0 1’47) — 
ie. [=] ‘the Holy Spirit’? (w"TPN NN). Its secret includes 
‘Gimel spirits’ (n/N ') in the secret of the squared 
tripling, as it was said: Three are one. You will immediately 
know that the name revealing this secret only warns from 
the mistake that leads to losing the Nefesh, etc., for many 
have erred about it and got lost. Keep yourself and keep 
your Nefesh, lest your ideas exhaust from withstanding the 
secret of the Yichud (union). And you will think that this 
orders the divinity to be three, and you will be lost with 
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those humans that are lost in faith. If a man tells you that 
the divinity is three, tell him that it is a barefaced lie, for 
three (NW9W = 635) is [=] ‘a barefaced lie’ (2"tD1 1p). 
Indeed, by this belief I will tell you that the Torah was 
given, as I have hinted in the secret of Aaf’Waw 
Samek”Hey Pey’Waw (177). And it is that their secret is 
three times ‘a link’ (NIN) and also ‘its heat and 
moisture’ ("M51 NIN = 118), for all is its [=] ‘moisture 
and heat’ (NNN) N”’N>) — i.e. in the first nature, because 
of [=] ‘the natural good heat’ (2”0n ”yavn DNA) that 
is called [=] ‘the garden of Eden’ (j"Ty 74). And that I will 
tell you in this matter about it. 


Know that about each said tripling that we have recalled, 
or that will be said when we will recall it again in this book, 
we do not mean that it is a thing from the first virtue of all 
existence. And it is not any spiritual cause separated from 
each raw matter, each side, and corner. But we mean 
powers that are inseparable from the raw matter in their 
being, spirits, or bodies. For these are the three steps of the 
bodies, their spirits, and the powers that drive them. But all 
that is without them, for the separated things cannot order 
upon them trinity or oneness at all. For the tripling and the 
oneness are an accident only for numbers, and they are not 
a substantial thing. And no numbers will be learned from 
the separated things, except only if they are in the likeness 
of a number — as the likeness of the number found from 
Alef, until all of it orders the causes and reasons. 


Indeed, the First Cause has no essence in any way, as I 
know, in the entire world. And how can a number fall upon 
it there, only by ‘tripling (W5Wa = 638) ‘with 
deprivation’ (19"9W3 = 377)? For it was said about it that 
it does not have a multitude of beings, even though the 
tripled ones — which are the recalled ‘barefaced lie’ — are 
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compelled to admit that it has itself no tripling, but only its 
Segula (spiritual remedy) is tripled. I do not know how I 
can recall this in my book, for the male is Sheker [lie], and 
it does not fall upon it. And if it is feminine — God forbid — 
it is a Aazav [lie] that does not fall upon God. If so, there is 
no real way to speak about it, for all that is said about it is 
wrong in our language. If it is just a false prayer, we will not 
err with our minds in this matter, for we are not in its few 
causes, in its few names, Middot, ways, titles, and actions 
— and all the more so in our maiter, for we have no way of 
achieving it in any side. 


If so, three is the abundance from which the first abounds, 
and all its actions are tripled, squared, and multiplied by 
five. And they are multiplied and combined in the likeness 
of the combination of the Sefirot recognized in the letters. 
Indeed, by recognizing its deeds, its existence is revealed to 
us, and this is our essence, for this is the most wanted from 
all the sages and prophets. For, by achieving its dreadful 
deeds, he will fear it and achieve that there is no essence 
for its virtue. And by this, he will love us and rejoice in his 
achievement — and this is his work. For this:is the 
achievement with which he achieved Him. It is an 
abundance that abounds from Him. Because of this, each 
sage will strive to add wisdom unto his wisdom by knowing 
it, for, by this, his Neshamah will excel and live forever in 
His being according to its step. After that, God will inform 
you about all this, for you investigated His action with 
intellect: “There is none so discreet and wise as you” 
(Genesis 41:39). And here is God! If you ask Him, He will 
find it for you, and if you leave Him, He will abandon you 
forever. So it is written: “The Lord is with you while you 
are with Him, and if you seek Him, He will be found of 
you, but if you forsake Him, He will forsake you” (2 
Chronicles 15:2). His final request and demand unto us is 
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the acceptance of the prophecy that He told us — an easy 
way to truly achieve His achievement. And it is by knowing 
the combination of the letters, which is itself a way of 
knowing His names and knowing His Middot by which He 
began His actions and with which He ended His word. 


Concerning this, we have infinite evidences from the 
Torah. 


About this, we say concerning the one who studies and 
investigates more in this excellent way by which God 
governs His world until today and will keep governing it as 
long as He wishes that, the deeper he will enter its depths 
— little by little, as it is appropriate for each wisdom — the 
more he will add a virtue and get closer to the Lord. As 
long as he gets closer by the way that brings to His 
achievement with ease, from that which is similar to it he 
will add unto his lessening, until it disappears. As it was 
said, “But man does not abide in honor; he is like the 
beasts that perish” (Psalm 49:12). For many people 
questioned us that they are wise in their own eyes and 
intellectual against their faces. And even though the truth is 
far from their achievement — and they did not know it, for 
they did not ask for it — I will have to force my pen to 
inform them according to it — which is as a scoff between 
me and them in this, [seeing ]how they were driven away 
from truth. And how many classes of them there are, as 
drops or grass — and the shepherd is as the flock. Some of 
them do not know and intentionally mislead the manifold 
opinions. Some of them are as bulls, bodies, amused with 
voices, and reading whistles and bells. And they miss in the 
likeness. of wisdom. Some of them are shouting as crazy 
without separating the good opinions that abound from the 
Lord and the evil ones. 
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Those found in our generation are unfortunate because of 
the length of our exile. And among these are the sects that 
distort the divine wisdoms, the beliefs of the Torah, and the 
prophetic opinions, and they are many. My heart becomes 
weary of recalling them, and all the more so my hand. But 
I will recall the mistake of most of them and tell them how 
the desire is diluted within three words — the word of the 
heart, the word of the tongue, and the word of gestures. 
They should be compelled by the obligation of (YHWA) 
and named as their master. They should write it, add an 
investigation and a question, and study every day, time 
after time, as much as they can. And by this, they will be 
complete before Him — blessed be He. Study well the 
writing and see what my parts and details are — and only 
what is found, for the detail is a detail, which is as a cantor. 


Section 1 


In the small Part 2 [Section 1], whose sign is Da/et, | have 
written this in order to remove your intellect from potential 
to action, by informing you about my opinion. And you 
should wish to be drawn after it, “For then you shall make 
your ways prosperous, and then you shall have good 
success” (Joshua 1:8). And this is my knowledge: “See this, 
we have searched it; so it is, hear it, and know it for your 
good” (Job 5:27). 


It is interpreted that I called ‘man’ within his whole 
bounds a living being from a dead thing. But the livingness 
is what separated and combined. We can say that it was 
combined from all the plants that where not called alive by 
an agreed and straight name, such as with the animals that 
feel and move by their own will. For each living man and 
each living being feels and moves by his own will in a local 
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six edged movement or in the likeness of their great or little 
place. I mean that man and each living being was 
imprinted by his will and ability to excel in ascending in the 
likeness of above, descending and adding in the likeness of 
below, going ahead through his front, returning back 
through his back, inclining to the right to his south, and 
inclining to the left to his north in the likeness of the four 
living beings and the four winds — east and west, south 
and north. His local movements are in the likeness of six 
edges and close to life as much as he can. After He 
combined and separated him into man, the matter of life — 
which is his being that drives him according to his nature — 
had more power for separating him from the rest of the 
animals, as something was found in him. That thing is 
called ‘speech’. And because of it, man was called by an 
agreed name. Even if He agreed to call man by the name 
of ‘speaking’, He did not consent to this about his speech, 
which is found going out from the five places of the mouth. 
But He consented to the power that brings him to speech, 
which is the thing that receives the speech from the outside 
and the inside. The proof is the change in languages that 
exists among the many nations. For, if you say that 
because of the external speech man was called ‘speaking’, 
the speaking separated and adapted from the power that 
inverts in equality — and the two opposites are true. You 
could say that each man speaks and each thing speaking is 
a man, according to the consent of those saying that 
speech falls upon the people and not upon angels, but only 
in a combined name and not in an agreed name. We will 
tell him that all this is true, only if the agreement of speech 
falls upon that which exists in the language. If so, humans 
would have been separated and combined in the essence 
of themselves, and their beings would have changed 
according to the change of the thing. Each man knowing 
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seven or seventy languages would have had seven or 
seventy beings. And their beings would have renewed 
within them according to their language, and not by the 
power of the Nefesh that receives all the languages. Then, 
humans would have been separated from one another as 
nations and combined together. The number of the human 
kinds would have been as the number of their different 
languages, and then man would have been a species under 
which many species are separated in their essence, as the 
difference of animals in their species according to their 
multitude. For the donkey and the bull are neither a horse 
nor a camel. And even though one type includes them and 
those similar to them — and it is the name of a living — 
only the thing is as I say it, and it is that man is not truly 
man, but only from the side of his internal shape — which 
is the power called Nefesh (w"D1), Neshamah, Chaya 
(living being), spirit (Ruach), and Yichud (unity). The many 
names were set for it in order to inform about its essence. 
And its being will be achieved only by it. It will not act in its 
being until it receives the speech from its virtue with the 
tools that are between them. The action that will be acted 
upon it by its friend is in the likeness of a preparation that 
prepares it and removes its inhibitors from it, until it is able 
to receive the internal power that abounds upon it always, 
without time. That is the thing called by the kabbalists ‘a 
spirit from the Holy Spirit’, which is also the Holy Spirit. 
The investigators from the nations call it ‘the power of 
intellect’ abounding from the active intellect. And all is one 
identical meaning. And between them and us, there are 
only different names. 


That honorable abundance — that divine and prophetic 
one — will be found within a single man — many of them 
in a strong action from the bestowing and governing side, 
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and from the side of the one receiving and acting according 
to it. For the government is combined between them, since 
it exists in action. In others, little of it will be found, and in 
others it will not exist in power, but it is found in power in 
all, Even though the power changes according to the 
tempers of the body, and increases and decreases 
according to its changes in the persons, in the general 
species the power is equal in all. If so, it will change 
incidentally as the change of the sun’s light in the eyes of 
the individuals seeing its light. And they are all those with 
eyes on the land, who have in their eyes the power of sight. 
From this mental side, man was called ‘speaking’, for his 
mental being will not be completed in action, but only by 
the external speech that precedes in existence the existence 
of the action of the mind that abounds in the individual, 
toward the individual that receives it — it is an existing 
individual. And if it is general from the side of abundance 
and is pouring, we need to say about this that what 
completes it must be called ‘speech’. 


The secret is that you will. know that each speech will 
determine the ‘brilliance’ ("NT = 212) of the [=] superior 
abounding ‘chamber’ (11M) of [=] ‘light’ (WINN). You 
will further know that the secret of ‘the letters’ (n”?MNN 
= 828) will determine the [=] ‘glare’ (n’117Nt) of the 
Nefesh that receives the intellect by them, and they will 
awaken you to know [=] ‘the secrets of the Zorah’ ( "7 
nin). The [=] ‘holy living creatures’ (w"TpPN NN) are 
also the [=] ‘glare’ that determines the [=] ‘secrets of the 
Torah’. This being so, man will be completed from both 
these sides, which are the first and the last. And between 
them, there are many excellent virtues. All the virtues that 
begin from the first to the last for each man are the whole 
act of God, which is spiritual in its being. And by them, the 
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opinions and beliefs in the accidents were changed 
according to the secret of the quantity and scarcity. About 
this, you will truly find that justice is given-to whoever did a 
lot of that work in God’s name, so that he will excel more. 
And whatever he subtracted will cause him to be lower. 
This is the righteous in his reward: If he lessened, he is 
lessened, and if he added, he is added. The beginning of 
this virtue is from the study that is learned by the kids of the 
grade, from the learning of the letters. For that is the first 
divine and spiritual work. For I do not speak here about 
deeds. Its essence is the achievement of the divine speech 
from the mouth of Gevurah (Severity) — mouth to mouth. 
And it is the virtue of Moshe our Rabbi of blessed memory. 
The middle ones between the two edges are really many, 
but all of them together in general and particular are called 
‘the spiritual work of the Lord’, being truly for the sake of 
God’s name. 


This work is found to act by the way of three parts, and 
the sign of their matters are letters. The first part is the 
speech found in the mouth, and there is no power in the 
ear to inform it unto the heart, even if the ear hears it and 
the heart does not understand. Its existence is called ‘an 
incomprehensible speech’. And even though it is for the 
sake of God’s name, it is the lowest edge among all the 
edges of the divine spiritual work. This speech is found in 
the mouths of the little children learning Hebrew and do 
not know what they are saying. It is the speech found in the 
prayers of the peoples of the land, in their songs, and in the 
reading of the written things, for they also speak and do 
not know what they are saying. For the holy language for 
them is as the language of 7itri and Tugrami/ that you do 
not know. For there is no doubt that you will not 
understand the meaning of the one speaking about it, if 
you do not understand the consent of his language. And 
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this is until you agree to the three parts of speech, which 
are name, verb, and word. And concerning these, even 
though their meaning is for the sake of God’s name, their 
reward is little and scarce — with little of their work, and in 
the scarceness of the existence of their virtue. 


The second part is the study found in the heart and not 
found in the mouth. It is only what made himself grow wise 
and did not abound. He compels his mouth to bring out his 
speech into action, in order to abound his fellowmen with 
his wisdom. This is the special wise man: Even though he 
completed himself, he did not do the last work and he did 
not give birth to the fruits from his trees. But his mouth is 
sterile and stammers. And even though his heart is 
adulterated, he already has a great reward for himself 
according to his work. 


The third speech is the speech fulfilling the meaning of the 
Lord, and it is what is entirely found in the heart and the 
mouth. It is appropriate to say about him who became 
whole in it, for he ascended in the step of the prophets, as 
you will hear. For in this part it is appropriate to interpret a 
little of its wonderful matters, and what one should 'see in it. 
It is that you should know that the speech stemming from 
the mouth precedes in existence the speech that is found in 
the heart, and the speech found in the heart precedes by 
virtue the speech that is found in the mouth. By the 
combination of these two, it will be as if they are one. The 
heart gives the mouth the speech found within it, for it is in 
the likeness of a spouting fountain for it. And the mouth 
brings out the speech, revolves it in air, brings it out, and 
walks it without time to the hearing ears. And here, one’s 
ears will hear the speech coming unto them from the 
mouth of the speaker by the means of voice, wind, and air. 


feo 
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The basic speech has twenty-two basic letters. The ears 
also walk upon the spiritual speech, after they receive it in a 
physical [form] toward the heart. The heart looks and 
examines it, and according to the examination of the heart 
will be its understanding of the speech. For the custom of 
the heart is to be drawn after the study, which is the habit, 
and the habit is half the nature. The heart will be able to 
examine the secret of the speech coming unto it, whether 
the heart is the heart of the speaker that brought out the 
speech himself from his mouth, or the heart is the heart of 
his fellowmen, only according to his wisdom. No man has 
wisdom without study, for this thing is prevented in nature 
from any man. For there is no man that can be either a 
sailor, a carpenter, or a seaman, and so on, if he was not 
used to perform them and bring them out from potential to 
action. For an artist will not. be complete unless he 
performs the action many times. And here, the studying lad 
will not carve either the speech, the verse, or the matter 
that he studied upon his heart in an existing carving until 
he combines the matter in many combinations, memorizes, 
triples, squares, and multiplies it by five — until his habit 
returns to be complete in nature. Our sages of blessed 
memory said about this as well: “The one that memorized 
his chapter one-hundred-one times does not resemble him 
who memorized it only one hundred times” (Chagiga 9). 
For it was said: “But wisdom, shall it be found?” (Job 
28:12). ‘From where’ (j= 101) is in Gemaitria one- 
hundred-one, and the meaning in this is what I recalled to 
you. And there is no. one that can deny this, for it is a 
perceived, educated, and accepted thing. The educated is 
achieved by the human achievement because of the 
manifold wisdom, but it is not achieved only by the 
wisdom of the wise man. But it is something that was said 
to the prophetic sage by the divine intellect. And therefore, 
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we call it accepted — i.e. we received its secret either from 
the words of the prophets, from the words of those who 
received from them, or from the Lord, blessed be He, by 
the means of our intellect as well. If so, it is higher than the 
human. education that is imprinted within us. They are the 
three steps of achievement that tell us concerning the true 
ones, and discern between truth and lie. If so, it is 
interpreted with no doubt that the matter that emerges into 
action by a wisdom of the wisdoms needs to be combined 
in many multiplications, until the heart can examine its 
truth and carve unto it an indelible carving. This power is 
called ‘recalling’ when it is whole, but it has two ways. The 
former is recalled easily, and the second is recalled after the 
multitude of thought. But what was accustomed and 
forgotten is similar to the letter written on the board and 
erased. That which is easily recalled is similar to the writer 
that has a pen in his hand, with the board in front of him 
and the ink in his inkpot. And he is immediately able to 
write whatever he wishes. That which is recalled after a 
multitude of thought is similar to the writer who wishes to 
inform concerning his knowledge by writing to his 
fellowmen, and he does not have stationery. So, he cannot 
write until he bothers to find the tools. And with their 
discovery, he can write whatever he wishes. So is the 
matter recalled after forgetfulness. If the recalling person 
wishes to further carve it upon his heart, up to the point 
that he will never forget it, he needs remembrance. 
Remembrance has no existence until that recalled matter 
emerges into a complete action. And it will only emerge 
into action by the multitude of the combinations in the 
study — i.e. by reading a thing for many times. 


This used remembrance will occur to the mouth and 
heart, up to the point that man will not understand for 
many times in his heart anything from all that goes out of 
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his mouth. But it is remembered in the mouth because of 
the quantity of the study, as the one reading the songs at 
the synagogue with a pleasant and loud voice. And he 
does not understand one thing among all those that come 
out of his mouth, up to the point that the understanding 
person who hears his words thinks that the one shouting 
understands all that he sings. Nevertheless, the 
examination for him ~ whether or not he understands — is 
not equal for all those hearing his words. How? Think that 
the examination is for him, in his ways, if he erred in the 
simple things in his reading. For all that will be added to his 
mistake, and this will be more foolish for the one who 
hears. And as much as the examiner is wiser, the examined 
will increase his foolishness in the erroneous reading. 


According to what I have informed you by my words, you 
should understand that there is no examination, but a 
combination. As in the saying of David the king of blessed 
memory, “The words of the Lord are pure words, as silver 
tried” (Psalm 12:7). And he said, “Examine me, O Lord, 
and try me, test my reins and my heart” (Psalm 26:2). And 
Solomon the king of blessed memory said: “The refining 
pot is for silver, and the furnace for gold, but the Lord tries 
the hearts” (Proverbs 17:3). And the sages of blessed 
memory said: “The Precepts were given in order to 
combine by them the living creatures” (B”R 44:1). This is 
what they said in Brachot “Betzalel knew how to combine 
the letters with which the heavens and earth were created”. 
If so, the combination of the letters was interpreted by all 
the proofs that we mentioned — by this, we mean the 
examination of the letters. The secret of ‘the combination 
of the examination’ (N"7NIAN 4/AVX = 466) is [=] ‘the 
Jewish language’ (0/17 714), and the generality in 
its secret is [=] ‘skull’ (19a), [=] ‘the wheel of the 
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Neshamah (n"nwin 993), [=] ‘the heavenly wheel’ 
(A"nynwn 979A) [=] ‘revolving the year’ (N"WN 9°00). 
Concerning the true examination, man can know and 
achieve its virtue only after what you will hear. It is that you 
first need to confirm in your heart — in any way you can 
confirm with — that the letters are signs and hints in the 
likeness of Middot and proverbs in their being. They were 
found to be instruments for ordering man the way of 
achievement. To us, they are in the likeness of the violin’s 
stings, which make a sound when the wood in the hand is 
brought upon the strings, and of the change that comes 
from a string unto a string. And they are in the combination 
of the syllable that will be born from it. The Nefesh of man, 
asking to be happy, will awaken to joy, happiness, and 
pleasure, and receive its delight. And the abundance of 
pleasure in the /Vefesh is in this, for happiness is natural for 
all men. If it does not awaken to it by the drawing of 
thought, the Nefesh will not act to rejoice. If the man is sad 
and lazy during the action of his heart towards the essence 
of receiving happiness, he will never receive it. For sadness 
and laziness that are carved unto his thought in a way are 
very strong, and they are the opposite of happiness. If the 
opposite exists, stands, or is strong, how can its opposite be 
found in action, after his power is in the essence of 
weakness? 


Concerning this, you will see many from the mourning 
that sigh and groan, for their hearts cleaved unto the 
drawing of the mourning and strengthened it. Even if all 
the types of singers were to come before them, play, and 
dance, the drawing of grief would not be removed from 
them, for it is already very strong. This is as it happened to 
Yaakov our father of blessed memory in the matter of 
Josef: “And all his sons and all his daughters rose up to 
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comfort him, but he refused to be comforted” (Genesis 
37:35). These Middot are divided in the created, and they 
have two edges as all things. There are also middle closer 
one and many far ones, and according to either their 
closeness or farness they will excel or be lessened. For the 
one close to good will be more good, and the one close to 
evil will be more evil, as it was hinted in a similar thing in 
the saying of Solomon the king: “He that walks with wise 
men shall be wise, but the companion of fools shall smart 
for it” (Proverbs 13:20). 


According to this way, you will understand the secret of 
all Middot from the same edges of awakening that are 
recalled in the happiness and its opposite, and in what is 
between them from the closeness and the farness. You 
already know the saying of our sages of blessed memory: 
“The prophecy does not dwell because of sadness or 
laziness, but because of happiness” (Shabbat 30). They 
also said: “The prophecy dwells upon the sage, hero, and 
rich” (Shabbat 92). These are with no doubt Middot 
worthy of being before each prophet, but they are steps. 
Nevertheless, their complete opposites are their inhibitors. 
Indeed, the one saying that prophecy does not dwell 
outsides the land, but it first dwelled in the land, says a true 
thing, but it is not so simple. For Abraham was outsides the 
land when God told him, “Go out of your country” 
(Genesis 12:1). This was a first prophecy according to the 
order of the 7oraf, and in the opinion of Kabbalah this is 
one of the tests. And all were said unto him as a prophecy. 
If he say that the generations change his mouth as a 
hundred witnesses, rebuke and say: “It is because of that 
which the Lord did for me” (Exodus 13:8) — and not for 
him. As the generation changed, man will change. And if 
he tells you that there is a difference between before the 
choice and after the choice, tell him: But the first choice 
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was in man, and it was in Abraham. As it was said, “You 
are the Lord God, Who did choose Abram, and brought 
him forth out of Ur of the Chaldeans, and gave him the 
name of Abraham” (Nehemiah 9:7). And the second 
choice is in the land, and the matter of the land was the 
internal one upon where the Shekinah always dwells. And 
it was said about it: “[A land] which the Lord your God 
cares for; the eyes of the Lord your God are always upon 
it, from the beginning of the year even unto the end of the 
year” (Deuteronomy 11:12). According to the believers, 
this in the land is actually alone. No judgment came for 
him, and the tied strip behind the curtain was untied for 
him, for the proof of the Shekinah dwelling upon him. The 
Lord hid His face from him: “And they shall be devoured” 
(Deuteronomy 31:17). Notwithstanding, whoever is not 
within it for devouring — whose secret is ‘we came because 
of God’ 0” 7”) 1782 = 109) — has the Midda against 
none of them. And he said, “Because our God is not 
among us” (ibid.), and he also needed to deny the dwelling 
of the Shekinah in Egypt and the desert. And his saying, 
“And My eyes and My heart shall be there perpetually” (1 
Kings 9:3), are a proof for the dwelling of the Shekinah in 
the recalled land. But their saying that the Shekinah will 
dwell outside the land after dwelling in the land means that 
its dwelling is in what is an external power for its dwelling, 
according to the secret of the Shekinah of the Shekinah. 
This is as in the words of knowledge in the secret of the 
saying: “The heart is in the Nefesh as king at war”. And he 
did not say, “The Nefesh in the heart”. And the secret of ‘in 
the land’ (p"IN3 = 293) is [=] ‘in the essence of the heart’ 
(2’5n nN), whose secret is superior and inferior. Here 
are [=] ‘good and evil’ (py) 3/N), and the secret of 
‘outside the land’ (p"IN7 N”NIN = 430) is the [=] Nefesh 
(w"91), which is the [=] ‘brilliance of the light ( 7’71t 
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4/9nn). And its name is [=] ‘chaos’ (1721 NN). After the 
Shekinah dwells within ‘the individual’ (092 = 291), 
whose secret is the [=] ‘curtain’ (1/1979) that is [=] ‘a 
righteous body’ (p78 4/99), it will dwell within the 
Nefesh, which is ‘outside the land’ (p"N9 A”’NIN = 430). 
We have infinite proofs of Kabbalah such as these. Only 
the wisdom of nature bears witness that the SAekinah is 
everywhere, and that it dwells upon the worthy. And it will 
not dwell upon the unworthy, neither in land nor outside 
the land, according to the Pshat (simple meaning) or our 
knowledge. It will dwell neither upon the unworthy, nor 
upon his heart, nor upon his Nefesh, and this is interpreted. 
Indeed, humans have many steps. Some of them are in the 
natural preparation and some of them are accustomed. 
The complete natural and the accustomed [steps] are 
directed with a very close preparation for receiving the 
prophetic abundance. As much as they lost from their 
power, they were driven farther than the abundance. And 
because we are close to that abundance after the 
preparation of a good heart — for the letters are the 
essence of speech for the middle ones between us and the 
abundance, for our thoughts about it - manifold are those 
abundances that exist within the Nefesh. And we will see 
by these means that its palace is made of mud. 


Section 2 
This is the small Part 2 (Section 2), and its sign is Hey. 


Since you have received the Aabbalah of the letters, 
seeing that you know that they exist for us in the likeness of 
instruments that each artist and craftsman will use, it is 
appropriate for you to know from our sages of blessed 
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memory who told us something. And we received it from 
them, and it is their saying that the Torah preceded the 
world two thousand years. They brought one verse ‘as 
evidence from the words of Solomon of blessed memory, 
in his words in Proverbs: “Then, | was by Him, as a 
nursling; and I was daily all delight, playing always before 
Him” (Proverbs 8:30). They further told us that, until it was 
given, the Torah was written with a black fire upon a white 
fire, Many explanations were given concerning these two 
things, but what I will say is one matier in itself. And you 
will see my words and the words of my fellowmen, and 
examine them! What your mind will tolerate from them, 
accept it, and keep the rest, for all is ‘good’ (2’"0 = 17). 
But ‘good’ has many edges, and you will be drawn from 
the good to the good upon which the world revolves, as 
the seal of the Work of Creation. 


WH’ W (17) is the beginning of the Work of the Chariot, 
and the beginning of all movement. ‘WH”W is the justice’ 
(TN 1’) = 86), for it is the end of the ‘revolving of 
Mem-Waw"Men? (D'0n 9’\994N = 163). And if you can 
renew it better, renew it and succeed. Indeed, my saying 
concerning the two thousand years is as the ideas of my 
heart that ordered me according to my ways. Know that 
the secret of ‘two thousand’ (0’99N = 161) is His [=] 
‘entourage’ (87109). As for the existence of ‘the Zoral’ 
(nnn = 616), which is ‘the shape and likeness’ ( nx 
NNT), it preceded the world. For here, the name Pnei 
Hael (the face of God) is forever, and the hint is from 
dacob: “And Jacob called the name of the place Peniet 
‘For I have seen God face to face, and my life is 
preserved’” (Genesis 32:31). And its secret is my delegated 
Nefesh, which is the one preserved in truth, for all that is in 
the truth is the power of the body. And all that is not is in 
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the power of death. And if it is alive in its combination in 
action at another time, no one desires it, for the entourage 
of above and the entourage of below are thousands and 
ten thousands. For it was said, “Thousand thousands 
ministered unto him, and ten thousand times ten thousand 
stood before him” (Daniel 7:10). Indeed, these two are one 
thousand, which are two thousand, and also two thousand 
wonders. And so, all the entourage is in the secret of ‘a 
breath unto the nose’ (’89 N”10w1 = 516), which is [=] 
‘a terror for the Nefesh’ (W519 nN); [=] ‘according to 
the craftsman’ (7“aNN 7”O9W), [=] ‘it caused the wonder of 
oi’ (V"nW NON) [=] ‘before the fire’ (W’NN 7”195N). 
And the secret of fire is ‘shape’. I will wake you to what I 
have hinted from Sefer Ha-Dibur, whose secret is that it is 
a delegate. And its matter is [=] ‘God Y”H from a Nefesh’ 
(w’oin nn” 5%), [=] ‘God gives breath’ ( D”ndbN 
p”win). And from there, He turned to AMSA, and it is 
left. And it is the fire for the face as it was for the fire. And 
from there, a face was found for the woman, for each body 
from them ‘is filled with a Nefesh’ (N"w79) NN). And 
here is the secret of [=] ‘two thousand years’ ( 1/49N 
7’), [=] ‘a whole world’ (Dw DIY). And it is the 
[=] ‘likeness of the wheel’ (9192 n/\17), which means 
[=] ‘the Middot of nothingness’ (778 N70) — which 
were completed by the [=] ‘Work of the Angel’ ( n”"vyn 
n”2x9n). And know them! 


The secret of ‘always’ (ny 53 = 522) is that for [=] 


‘Hey thousand years’ (777 0’2O9R XN) [=] ‘we shall 
write them’ (72023) [=] ‘upon a writing’ (2”ND 9”) [=] 
‘with the two opposites’ (D’”29NN 7”9W3), [=] ‘in death 


and life’ (n”"N1 N13). Therefore, it was said that “Then, 
I was by Him, as a nursling” is multiplied. And here, ‘by 
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Him, as a nursling’ (7/1728 VON = 224) is [=] ‘a delegate 
from God WY’H (n’" 9°RN NINN), and both are a 
delight. The Midda of Din (Judgment) is called ‘God’ (9% 
= 81), and the Midda of Rachamim (Mercy) is called 
WY’H (’" = 21). And Elijah proofs, and also Enoch 
(71n = 84), who is ‘Metatron’ (j"" WOON = 314). And it is 
the secret of ‘always’. The secret of ‘time’ (N”Y = 470) is 
[=] ‘the created light’ (8“723N ’4NN), which is ‘from the 
Nefesh’ (W910) — which is the [=] ‘weight’ (9”pwN) of 
existence. And the secret of ‘delight (D’”YIWYW = 796) is 
[=] ‘in one language’ (N”NN N”Ow2), and their generality 
is ‘six-hundred-thirteen Precepts’ ( WiI9'W) MND wy 
nyx’n 11W’y). And also, it is the number of the acronyms 
of ‘my delight’ (*Y1WYW). The secret of ‘Precepts’ (187 
= 536) is [=] ‘kingships’ (n”D9N), for ‘a precept’ 
(NNN. = 141) is [=] ‘and kingship’ (N91), which 
comes ‘from kingship’ (121200). And it includes [the 
concept] of being [=] ‘the angel of man’ (DTNN 7”N7N) 
delighting the work that he did. The secret of ‘everyday’ 
(Oo O%? = 112) is [=] Aaf’Waw Pev’Waw (V1) in 
equality, and it is the secret of playing before Him. And 
there are many [other meanings] such as these, and know 
them! 


Nevertheless, their saying that one day of God is one 
thousand years does not mean to tell us that the Lord has 
times. And they came to lengthen a long time by 
shortening it, for time exists. And how is it possible for the 
Lord to be beneath a thing that He created? Even if I 
would say that one day of God is ten thousand multiplied 
by ten thousand years, this thing would impose that He 
lives under all the time. Only the secret is a way, for it was 
said: “The word that He commanded to a thousand 
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generations” (Psalm 105:8) “~ which is for many 
generations. So is also the saying, “Who shows mercy unto 
thousands” (Jeremiah 32:18), and the reward is for a 
thousand generations. For this will order the multitude of 
the revolution in the merit of the Midda or its demerit. It is 
already known that a good Midda is better than the Midda 
of calamity. One is ‘sweet’ (p”NN = 540) and one is 
Tzevaot (N/ANAN, a host = 499). So, one out of a 
thousand is that which inverted towards the ends. For the 
Midda inverts into two types of ends, and they are fives 
and tens. It is known that half of the tens are fives, and the 
ten Sefirot of truth are five against five, as the number of 
the ten fingers that subdue them all. And Abraham recalled 
the tens in the matter of Sodom and Gomorrah, and said 
that fifty righteous will be found. And he removed five 
except for the Midda. He further removed the tens up to 
the Yud (1)? = 20), for Abraham knew the secret of the 
Middot, the secret of the Sefirot, and the secret of the 
names. From what the Lord revealed to him in the matter 
of his wife’s name and his name, we have to say the 
inversion of the name — from there to there. In other 
words, his power is not little, and this is to add to his power 
— a power that was not within him, as the matter of the 
name of Sarai ("WW = 510) returning to be Sarah (W/W 
= 505), and the name of Avram (D/3N = 243) returning 
to be Abraham (0”"N13N = 248). 


This informs concerning the secret of combination and 
division. And he combined the four of them — and know 
their secret! And you will know that there are ten in the 
saying of the term. And therefore, he divided Yud into 
HH, to order himself that the ten Sefirot are divided into 
right and left — those at the right are for merit, and those at 
the left are for demerit. And the Name ‘sees within’ (n”’T1n 
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71na2 = 454), [=] ‘and this is in powers’ (N“ND2 7th). 
And it is [=] ‘sealed’ (0’"nn) [=] ‘always’ (7N) [=] ‘in 
the change of nature’ (py”2'0N 412), meaning [=] ‘in the 
name of Aaf’Waw Pey’Waw (1"9 19 Hw’), [=] ‘in an 
inverted AM’SH’ (7719N WA) that ‘he inverts in fire’ 
(W’R2 1”D9NN). And its secret is [=] ‘son and daughter’ 
(m2) 72) [=] ‘together in Nefesh’ ("O12 7’N?). The face 
of Sarai is the eyes of Sarai, and from there Abraham 
awoke to the Middot And he knew that Abram would not 
have given birth, but Abraham would. Count the four 
names and you will find the secret of their half being fifty; 
multiply them and they will be one hundred. “And 
Abraham was one hundred years old” (Genesis 21:5). And 
so, Abraham that was a hundred years old gave birth. And 
it is the secret of Auf (41) = 186); divide them and you 
will find them being “Your shield” (Genesis 15:1). This is 
the word ‘shield’, which has to be in your hand. 


And so, the name in ten and five is as the saying of “And 
place such over them, to be rulers of thousands, rulers of 
hundreds, rulers of fifties, and rulers of tens” (Exodus 
18:21). Alefis one thousand that is Yud (10) hundreds, Auf 
is one hundred that are Yud' tens, Nun is fifty that is Hey 
(5) tens, and Yud is ten that is ten units. And the sign 
stemming from them is AQN’Y ("1pN = 161), and they 
are by themselves [=] ‘thousands’ (1”99N). This is the 
secret of Zain”Hey (nt = 12) orders. Count ‘a hundred 
thousand’ (498 N’Xn = 157), multiply it, and you will 
find Shadday "TW Almighty = 314). Count another ‘fifty’ 
(n”wAN = 398), multiply it, and you will find ‘a delight’ 
(oD yiwyw = 796). And further count ‘ten’ (WIWy = 
575), multiply it, and you will find Samek*Hey Pey”Waw 
(1%) 0 = 151), which is the secret of [=] AufNun”Alef 
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(82). And the secret of [=] ‘the world’ (a”>yyn) is [=] ‘a 
whirlwind’ (910), for it was said: “The Lord, in the 
whirlwind and in the storm is His way” (Nahum 3:1), “And 
his chariots are as the whirlwind” (Jeremiah 4:13) — 
Kaf’Waw Samek”Hey Pey”Waw (1"9 iD VD = 177). So 
is his saying a thousand years. Their secret by inversion is a 
day and a year. The secret of the world is Waw (6) 
thousand years, and this is the day of God being one 
thousand years. For ‘everyday’ (0 0’ = 112) is [=] 
‘Waw”Waw days’ (D'n? 14), and this is their saying: “Six 
thousand years are W”’W days” (Sanherdin 97). It is not 
that He has days or years, heaven forbid! But the Middot 
of the world invert towards known ends, and they will 
order the junctures, the times, the years, the cycles, the 
fallow years, and the jubilees. This is the secret that was 
concealed from the sages of the investigation. And 
therefore, they did not achieve the secret of the true 
renewing, and the divine supervision removed it from 
earth. Nevertheless, His saying, “And let them be for signs” 
(Genesis 1:14), is the secret of the letters, and there were 
one thousand “For a time, times, and a half” (Daniel. 12:7). 
They are Dalet’Taw (404) hours, Yud’Bet (12), 
Chaf’Dalet (24), Waw (6). And here is the name of 
Mem Bet (42) [letters], for Hey (5) letters. And the times 
are times ‘ Chaf’Chet and a half (”’"m) nD = 142). Their 
time is one thousand, for they are an era, periods, and a 
fraction of an era, days, and years. The revolving of the 
Middot is within them always. 


Indeed, the matter of the Torah being written with a black 
fire upon a white fire is as this in existence. And in man, it 
is fire upon fire, shape upon shape. For these are the 
shapes of the Chariot, and they are like this in both 
inclinations. Black is darkness, white is day — the Midda of 
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the day and the Midda of the night, the spirit of the heart of 
the year and the heart of the spirit of the year. And all this 
is a preparation in the world for receiving the speech, 
Indeed, the secret of the receiving of the divine speech is a 
matter that is combined between the Midda of Din and the 
Midda of Rachamim. For that speech is in the likeness of 
Lamed”Bet Lamed”Waw, also being [written] with a pen. 
And I will say: “Is not this laid up in store with Me?” 
(Deuteronomy 32:34). For its matter is in a stored voice, 
and Samek and ‘ayin are the proofs for this. And the secret 
of the voice is Samek ‘avin Waw (1 7 y 7/0 = 262). 
And here, I bear witness for the secret of its Kabbalah, after 
it was interpreted for you that all the letters that are written 
in the book are explicitly the first external instruments for 
achieving the intellect — and they are in the likeness of an 
extra. For they are first external instruments for the 
awakening of the Nefesh unto happiness. And the voice 
combined with the wind emerging from the mouth with the 
speech is in the likeness of the melodies, for they are 
sounding in a manifold change — and with inverted 
movement that ascends and descends, inclines and 
increases, and heats the instrument of hearing, in order to 
receive and draw the imaginations of the voice. This is up 
to the point that the heart will examine, rejoice, and desire 
to hear, and the Nefesh will be impressed, rejoice, and 
desire, and its happiness will increase. So, in the likeness of 
this thing itself is the speech acting upon the voice, the 
wind, and the speech in the ears. And the ears walk upon 
what they heard toward the heart. When the heart prepares 
itself to understand the speech that comes to it — and not 
by the ears — the Nefesh opens for it the ears, and the ears 
of the heart get stronger. And the sources of the vessels are 
opened, and the blood is purified. The Nefesh examines 
the external blood, which is in the heart whose first color is 
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in the likeness of the first color of fire — which is azure, in 
the likeness of the blood of the snail at sea. For azure 
resembles the sea, the sea resembles the sky, and the sky 
resembles the throne of honor. 


Here is ‘blood of snail’ (7’"t'9n DT = 145), which is from 
[=] ‘the waters of the sea’ (0 0"), [=] ‘to study the 
vision’ (jn 119). And he is ‘a great greedy’ ( }"TNn 
5972) from Y’AZ And from it, [=] ‘the born’ (019117) 
was born [=] ‘generally’ (0’999n). The secret of ‘azure’ 
(n’99N = 850) is K*W K’Th K’W Q’L L’Th P’W(Y"D 
vo" 9% "9 ND = 1118), “The blessing of the Lord, it 
makes rich” (Proverbs 10:22), “For he that is hanged is a 
reproach unto God” (Deuteronomy 21:23). And it is ‘a use 
within a use’ (W4NWA WNW = 1294), [=] ‘a touch 
within a touch’ (WWNA Ww), in the secret of male 
and female, [=] ‘a drawing of a name within a drawing of 
a name’ (D’Y 7X2 D"W WX). For the secret of the 
name is AM’Sh ASh"M (NUR WR = 682), and it is the 
[=] ‘Work of the Chariot’ (92991 N”wYyN). The maiter is 
the name of man in the name of fire, and this is the 
combination of all that was said in what I wrote — that the 
Torah was written with a black fire upon a white fire, fire 
with fire. And so, it is known with no doubt that the divine 
speech comes by the means of fire, as it was said: “And 
you did hear His words out of the midst of the fire” 
(Deuteronomy 4:36). And it was said, “When you heard 
the voice out of the midst of the darkness” (Deuteronomy 
5:20). 


And here are the speech and the voice from within fire, 
which is the basic fire that is darkness. For that fire does 
not illuminate, and it is a mirror that does not illuminate. It 
is the power of Gevurah, the power of Yitzchak, and its 
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Midda is fear. Calculate the secret of ‘and the Fear of 
Yitzchak’ (PNY? TNO) = 306), and you will find [=] ‘the 
fire’ (WN) ‘as Gabriel’ (9871229 = 266). And “Behold 
the fire and the wood” (Genesis 22:7). And here is the 
color ‘azure’ (1’99NN = 855), and it combines and excels 
as the appearance of [=] ‘the cult of Nefes#’ (w"91n Nn”) 
that examines. There, it sees with the eye of the mind 
whatever it sees — the explanation is the prophetic mirror. 
For the Nefesh examines and carves that which it is 
accustomed to in its mouth, ears, and heart, in the power 
of the imagination that is combined with the intellect and 
the habit. And because of its strong carving, it is kept and 
recalled in imagination by the power of the abundance of 
the intellect. When the Nefesh looks at the color of fire and 
sees it in the likeness of azure, which is in the likeness of 
‘the throne of honor’ (129 X”0D = 118), it is [=] ‘the 
nature of the heart’ (27 20). And here, the intellect is 
drawn within that dye, which is pure and clear from all 
sights. For we said that it is a color, but it is in the likeness 
of a color and not an actual color. This is its saying: 
“Written with the finger of God” (Deuteronomy 9:10) — 
whose secret is in dye and nature. And understand what is 
between dye and nature. It was found that the secret of 
‘dye’ (p18 = 162) is [=] ‘nature, nature’ (y”20 »"20). 
This is the secret of “In pain you shall bring forth children” 
(Genesis 3:16), for until nature is combined out of male 
and female it will not be able to procreate. And therefore, a 
doubled nature came unto the male. Here, it is known that 
the color is seen in the rainbow that is born from the sun by 
the means of the watery eye. For it was said, “I have set 
My bow in the cloud, and it shall be for a token of a 
covenant between Me and the earth” (Genesis 9:13). And 
it is further written, “That I may remember the everlasting 
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covenant between God and every living creature” (Genesis 
9:16). And the secret of ‘God’ (DN9N = 86) is [=] ‘the 
nature’ (”"20N). And therefore, he recalled that the Nefesh 
speaks alone. Even though it was said, “And man became 
a living Nefesh” (Genesis 2:7), and our sages of blessed 
memory said that what the Torah said — “Let the earth 
bring forth the living creatures after its kind” (Genesis 1:24) 
— this is the Nefesh of the first man (B’A 8:1). And the 
translation for a living Nefesh is a talking spirit — i.e. a 
speaking Nefesh. And all this is already not equal, for man 
lives, speaks, and strengthens. 


And I have already told you that the internal speech is 
only a drawing. It is the drawing that is combined between 
the intellect and the imagination. If so, when the Nefesh 
sees the shapes that are beneath it, it immediately sees 
itself drawn within them. It further examines in what it 
abounds by the means of its intellectual abundance, until 
the one abounding it achieves its existence and not its 
essence. The efesh will not reach this until it is complete, 
and it will not be complete at all except only with the 
hinted letters. The matter of the letters is that they require a 
strong movement, so that they will revolve back and forth 
quickly in the place of the accent. This means that the one 
combining them will rush them in his mouth to accustom 
himself and bring out the thought of the heart into action as 
an achievement among his achievements. The ear will hear 
and examine what he brings out of the mouth. As it was 
said, “For the ear tries words, as the palate tastes food” 
(Job 34:3). This means that, as the way of the palate is to 
examine the taste of the thing — whether it is bitter, sweet, 
sour, hot, salty, or tasteless — so the way of the ear is to 
examine the taste of the thing — whether it is a good or evil 
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speech, or if it has within it a blessing or a curse, or death 
or life. 


These are the six ways of speech that fall upon the 
matters. For this is what the Torah testified concerning 
them in its beginning and its end. For at its beginning it is 
said that in the existence of speech there is a garden ~— and 
it is the garden in which man was put to delight in its 
pleasure. For it.is the intellectual drawn speech that 
abounds from the delegation of the antiquity of the ancient 
world. As it was said, “I was set up from everlasting, from 
the beginning, or ever the earth was” (Proverbs 8:23). And 
it was said — “The Lord made me as the beginning of His 
way, the first of His works of old” (Proverbs 8:22). For the 
Torah that is included from Kaf’Beft letters preceded the 
world every ‘day’ (0? = 56). Its secret in this, and the 
explanation of day are Yud”Alef (11) root letters. ‘Day’ 
(0) is also Yud”Alef root letters and known servants. 
The hint about them is the saying, “But wisdom, where 
shall it be found? And where is the place of 
understanding?” (Job 28:12). ‘Where’ (7/981) = 101) shall 
it be found, and where is the place of intellect? And here, 
both reveal the wisdom and the intellect. And here, the 
number from Alef up to Yud is all. Add to it Yud”Alefand 
you will find ‘your God’ (7”n98 = 66) — and so also 
another Yud”A/ef thereupon. And their secret is ‘high and 
above’ ("1 22 = 132), and here are [=] ‘wheel, 
wheel’ (992 99), whose secret is [=] ‘the wheel of 
your God’ (79x 9953), ‘the wheel of might’ (» 93 
= 149); [=] ‘and it is this concealed garden’ (t 74 RN 
y"t1a) — this from the wheel of that, S°>W S’W ("0 10 = 
132), This garden is physical and spiritual. The physical is 
‘the brain’ (n”’N = 53), and its gates are seven. And its 
secret is ‘a warm moisture’ (NNN 7’N) = 106) in which 
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the power of wisdom and the power of intellect will 
increase. And the one acting within it at the beginning in 
order to give it splendor, light, and power to receive the 
ways of speech is the ‘sun’ (N”nnn = 58), through the 
heat of the sun that is the writer of the sun. And it.is the 
planet of intellect that is general and individual, in the 
secret of the name of man. With it, the world was created, 
for it is used at the beginning of one night ‘on the 
conclusion of Shabba? (N20 *"RNINA = 851), on the 
emergence of Saturn in order to reign [=] ‘in the skies of 
hosts’ (NNAX 9”NWA), [=] ‘by the deed of the name’ 
(ow 70w43), [=] ‘with the blood of the bow’ ( D”T2 
n’wpn). This means [=] ‘in the root of the blood’ (ww 
pti), which is the root of redemption. And it is the root of 
Aquarius, and its secret is [=] ‘a primary essence in blood’ 
(0"72 YAWN WN). It is Saturn with Aquarius being 
‘Shadday in the Tel? (”n2 "Tw = 756), and they are 
[=] Sefirot (N/NVND) — in other words [=] ‘thoughts’ 
(nAawnn) [=] ‘in joys’ (Nn nnwa), [=] ‘praising’ 
(nN Naw) [=] ‘Yud names’ (NW "?) that are the proofs 
for Waw, which is the [=] ‘kingship of the east’ ( n’"99n 
n’rnn). The secret of Aav’Waw (26) is a multiplied 
‘planet’ (2919 = 48), Kav” Waw Kaf’Bet in the name and 
in the letters, and it is the spiritual one acting and driving. 
And here in the garden, there are ‘Bet trees’ (DX ‘2 = 
212). Their secret is [=] ‘colors’ (0’"YAN) in which the [=] 
‘brilliance’ (Nt) [=] ‘of light’ (NN) dwells. And their 
name is [=] ‘speech’ (112), and they are in the likeness 
of azure, for it receives the glow as a mirror. The beginning 
of all is a white element that receives [=] ‘all color’ ( 9” 
yx), and it is called [=] ‘the shade of the moon’ ( 5” 
"99N). And it is [=] ‘dyed’ (y"28), and it is [=] ‘from 
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the nature of God’ (D”n>NN yY"20N), the nature [=] ‘of 
colors’ (0’YAN). And its name is ‘a coloring paint’ 


(7"y2N). It also [=] ‘prepares the moon’ (02290 79) to’ 


receive the whole [=] ‘speech’ (1’"27) ‘in each form’ 
(ox 5”D2), which means [=] ‘in each Nikud ( 5”22 
13). For the Nikud is the form, and the moist light is the 
likeness. And it is the abundance that is poured ‘by the 
pen’ (0”p2 = 79), which is in the likeness of the opinion. 
And from the external ‘pen’ (0”ynni = 130) that moves 
by the power of the hand, all the near and distant powers 
bear witness — the heart, the brain, the Nefesh, the 
intellect, and the one desiring to write. The pen is 
immersed within the inkpot that carries the matter of ink, 
and carries the drawing of the shape of the letters. And 
from all that is similar to this, your Nefesh will awaken if the 
Tree of Life, the Tree of Knowledge, the intellectual fruits, 
and the divine Sefirot were made in it, until you will 
understand the matter of the superior and inferior existence 
that are included in you. You will not need then to bother 
yourself to ask for books or to be taught by friends of 
Rabbis what you lack from the wisdom. For you Rabbi is 
your heart, and your God is within you. Ask Him all the 
matters, and He will answer you about each matter as it is 
appropriate. It is the love of desire that emerges from the 
Lord as a law. By fearing Him, you will excel, and He will 
drive it towards your mouth and revolve it in a wheel-like 
affection. 


Section 3 


This is the small Part 3 (Section 3), Do not wonder if I 
start one matter and speak of it a little. And it appears that | 
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will reveal everything that there is underneath it. And in the 
middle of your desire, I skip to another thing that is close to 
its matter, but far from it in the essence of farness. For man 
should observe the nature of wisdom in the likeness of 
running back and forth. For the manifold desire brings 
death as much as it revives, in the likeness of the. big 
quantity of honey and the big quantity of wine. For its 
understanding is useful, provides, and satisfies the hunger 
and the thirst, until it settles the power of the heroic desirer, 
his might, and heroism. And it wears out his great power 
and returns him, after he ran to the settled power, the 
power in which he stood before running. And it further 
drives, supports, draws, puts, and sits him from the action 
into power, for it was in its beginning in power and in its 
existence in action. 


This is the secret of the revolution, the rotation, and the 
cycle of the whole revealed and concealed existence. It is 
the revolving and returning back of each thing that exists 
from potential to action and from action to potential. In this 
shape, it is written in the book always from action into 
power. Into power it is four four and four five — [and thus] 
it is four four. Nevertheless, five is the rotation of four — 
that one being happiness for man himself. And indeed, the 
tolls of five that are the tools of happiness — which begin as 
two — are the secret of desire. For the rotation of the 
desirer drives all those that first move in fact. There is no 
desire without drawing, and there is a drawing only for a 
thing that draws and achieves. And all living beings draw, 
and all those drawing are alive. 


If so, the two inclinations that draw are alive, and they are 
as two twin brothers in the likeness of the letters. And the 
Nikud that emerges from the mouth of them together — 
one within one — cleaves and gathers, and they will not 
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separate — only when they swing back. They are a son and 
a daughter — male and female — dancing around. They 
will not be weary of five Middot in this and five in that — 
the male is on the right and the female is on the left. And 
the world is a judge with the Midda of the male. The 
female is on the right, and the male is on the left. And the 
world is judged by the female Midda. For the left is a 
preparation from the mouth of the Gevurah, which is the 
Midda of trembling and fear, the Midda of time. And the 
Midda of fear is in the likeness of tin, and it is the Midda of 
justice divided into two primary edges. And between them, 
there are many middle ones that incline here and there. 
The name of the right Midda is ‘grace’ (1”0M = 72), being 
born from [=] ‘the intellect’ (A792) — i.e. from [=] ‘the 
confusion’ (92922) {=] ‘in the rotation’ (2/9102) [=] ‘of 
the revolvution’ (9’9993) [=] ‘from the heart’ (291). The 
name of the left Midda is ‘fear’ (1’NS = 92) from [=] ‘the 
moon’ (71297), and its action is [=] ‘in water’ (03). 
And it is the softness within the heart, and the name of the 
left Midda. For all that is soft of heart is ‘spiritual’ (“N17 = 
274), and its birth is ‘wind’ (n’IN = 248). You will find 
this name of ‘ayvin”Bet (72) [letters] to be ‘hot and moist’ 
(n’1 0"n = 92), being in Gematria [=] ‘fear’ (7M). And 
it is the [=] ‘moisture’ (N9N9) of [=] ‘the moon’, and its 
matter is [=] Mem”Chet Mem’Dalet (1"N 1"), [=] ‘very 
much’ (T’RN 7NM); [=] ‘the moist blood’ (Nn”7n 0”"tn) 
is [=] ‘a moist Midda (n’'N? NT) [=] ‘in water’ (013), 
which is [=] ‘in its heart in chaos’ (V’20 1293). And its 
secret is [=] ‘the blood and the heart’ (2M) n”Tn) [=] 
‘both being big’ (9112) 912). From them, the same is 
fear, which is [=] ‘great for the gentile’ ("9 9972), [=] 
‘and the good is for the Jew’ ("710") n”210N), for here 
are [=] ‘ Yud purifying’ (NTN 197). For [=] ‘the moon’ is 
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[=] ‘in the heart of the sun’ (n”nnn 3”94). And therefore, 
[=] ‘the Glory purifies’ (n”3tN TINA). Furthermore, the 
secret about them is that [=] ‘it is the priest’ ("90 NIN). 


Here, it is known that the intellects are the beginning of 
existence in the waters, which are the heart of the organs. 
They were separated among themselves, so that man will 
be like this from them or will receive wisdom through them 
by purification and from all that he has purified. And if so, 
here is the Midda revolving as one. And so, a way and a 
Midda were learned. Add Bet, and here is ‘grace and fear’ 
(7’n91 T”’0n = 170). You will find [=] ‘one at the end of 
one’ (7M 490 TN); [=] ‘this is the end of that’ (4”10 71’ 
”t), and it is the [=] ‘end of movement’ (Attn 4M). 
And here is this world for the lad ‘with the concealment’ 
(Dyn = 147) of this from the eye of Eden, which he 
reaches frontally. The front is named Arfae/ (297, mist), 
which is the name of God. The middle Midda is called 
‘splendor’, and it is decisive — ordering and arranging. 


This being so, what can you ask from whoever speaks in 
this superior wisdom, which is combined with the lower 
one in the combination of the letters with the Mud, in the 
combination of the sun with the moon, and in the 
combination of wisdom with intellect, so that he can speak 
with this without that? For whoever speaks this is forced to 
return to that, run, and return from this to that and from 
that to this. It is also necessary for the middle one to enter 
between them, for it is separating between the two. 
Therefore, if you see me beginning with one thing and 
skipping from it to another, do not blame me, for this is 
compelled by wisdom. Therefore, it was said about it: 
“Seeing it hid from the eyes of all living, and kept close 
from the fowls of the air” (Job 28:21). Therefore, he said: 
“And the thing that is hid brings forth to light” (Job 28:11). 
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After simplifying the shape of guilt from your heart, so that 
you will not accuse me for what I hinted from the leaping, I 
will make it so that it will not be hard for you to understand 
what I will speak of from now on. 


Indeed, the great leap (Dilug) is the leap from ten 
thousand — i.e. a leap from one out of ten thousand. The 
Torah bears witness upon this and awakens our hearts to 
this wonderful secret that I will tell: “If they were wise, they 
would understand this, they would discern their latter end. 
How should one chase a thousand, and two put ten 
thousand to flight?” (Deuteronomy 32:29), And it was 
further hinted at “And five of you shall chase a hundred, 
and a hundred of you shall chase ten thousand” (Leviticus 
26:8). Even Solomon said explicitly in his wisdom, 
“Behold, this have I found, said the priest, adding one 
thing to another, to find out the account” (Ecclesiastes 
7:27). 


This is the secret of all achievements. Put your heart to it 
because of my very useful introduction. No sage denies 
this, for it is felt and revealed to all. For man, within which 
is an internal acted and changed power, sometimes 
receives the shape of speech. It is known that if he listens to 
the thing, the goodness of his power immediately acts 
according to what he estimated and drew from that good — 
the happiness and pleasure for that drawing — until the 
drawing, the drawn, and the one drawing become one — 
and this in one action that was in power. For at the 
beginning the drawing is power, and it needs a carrier, as 
the custom of each power that was carried. Indeed, the one 
carrying the power of the carried drawing is man, which is 
to say that he has the power to draw. Even though the 
action of the drawing is missing from him now in action — 
i.e. he does not draw the essence — if so, the action that is 
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the spiritual speaking power is the drawn one that carries 
the power of the drawing. As an eye in potential, man 
carries the potential — sometimes in potential and 
sometimes in action. And here, what brings it out from 
potential to action is the true action. The one acted upon 
will be called ‘external from it’, for if it were in it — and it 
had something driving it — it would have removed itself 
from the power of its fellow that removed it. It is known 
that the preventing driving one is what is moved upon, 
which took it out from potential to action. 


Therefore, it came to our knowledge that each. rumor is 
good to the man in power, either close or far, for he will 
hear it. And now, he did not hear its whisper. This is the 
rumor that took happiness into action. What will not act in 
its words and cry will be oppositely called the Midda that is 
good to be acted upon — that thought receiving the 
drawing that gives birth to the groan, which is the opposite 
of happiness. Thus, with no doubt, when man blesses his 
friend to rejoice and gives birth to the desire in the heart, it 
is prepared by its power to receive the action at that time. 
And the desire of a thing is the first driving thing: Each 
desirer has a desired, and it is known that the matter of the 
blessing and its essence will not be drawn by him who 
hears the speech and the blessing in agreement. It is not 
possible for him to always be acted upon, neither by acting 
upon happiness by blessing him, nor by acting upon an 
enraging concern by cursing him. Therefore, if a man were 
to either bless or curse another in a language that is not 
agreed upon between them, the blessed or cursed will not 
awaken into any drawing of the actions in the Nefesf, for it 
subtracted the instrument by which this acts and that is 
acted upon. Furthermore, this one spoke, and that one will 
not understand one thing from all that he spoke. Also, from 
the side of the directing speaker, it is as if the one speaking 
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said nothing, for the one hearing did not hear one thing: 
And the power found in this one acting is in a complete 
vanity. And here, if so, it is within him in vain, and also 
from the side of the one speaking, aiming at making a 
sound, and aiming at the power of the one hearing and 
understanding all. His speech was in vain, after he did not 
act upon his acting speech to which the speaker aimed at. 
So is the matter itself of this secret we speak of. It will not 
be complete to bring out the intellect from potential to 
action, until the words heard and examined are studied. 


This being so, this is all that you will hear in the wisdom 
of the combination of the letters or in their inversion, the 
revolution, the conversion, the summation, their end, their 
inside, and their weight in the examination of each thing. 
For you will know that there is no ‘nothingness’ within it. 
And act in all that I inform you in order to bring out your 
intellect from potential to action. I will give ‘you’ (77% = 
50) a beginning with which you should open the gates of 
intellect, by which you will operate. And from this wisdom, 
you will know that, as long as you are doing what I tell you 
from the combination and your heart awakens to it, you 
should add desire upon your desire. And your power is 
stronger than it from the side of the desirer. And if the 
existence of the action is still missing, this desire will give 
birth in your heart to a second desire that is stronger than 
the first one, and a third one that is stronger than the 
second one, until your second desire will be multiplied. 
And therefore, it is doubled in its estimation from the first 
one. The third one is combined, so that it will be three 
doubles in its estimation — ie. it will be equal in its 
estimation for the first and the second. The fourth are 
multiplications from the second, and it is equal to the first 
and the third in its estimation. The fifth one is equal in its 
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estimation to the first and the fourth, which is the 
estimation of the second and the third. 


So [you will do], until you complete ten skies whose 
secret is ten desires — three first desires and seven desires 
after them. For these are three skies, and those are seven 
skies — i.e. from them were compelled ten wheels. Know 
that the tenth intellectual wheel — which is the wheel of the 
intellect drawn with letters into action — brings out your 
mind from potential to action constantly as long as the 
desire does not lack from its matter that carries it, for it is 
combined and included within. 


This is the shape of this wonderful recalled desire. 
Examine it a lot, and you will be amazed at the wonders of 
its truth. 
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Examine these delegated shapes in the likeness of desire, 
and see the secret of multiplication. And remember what 
was said in the name of Moshe in the secret of the ashes — 
that its secret is known and is WZCAT’Y ?”ont) = 40). 
From its half, which is the half of ‘action’ (999 = 180), he 
is ‘born’ (7911 = 90) from the Yud’Tet (19) cycles of the 
moon, and his name is ‘man’ (DTN = 45), born from the 
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Tet and the Waw for Yud”Bet (12) times that are ‘all’ 
(n> = 90); he is [=] ‘a king’ (777). This is the secret of 
[=] ‘water’ (0’), which has many mercies within. 
Calculate Aaf’7et (29), multiply it, and drop in your heart 
the thought of wisdom — i.e. the wisdom of its Sefira. You 
will understand from it the secret of it being a thinking 
Work, and its color is “Of blue, and purple, and scarlet, 
and fine twined linen” (Exodus 28:8). They are ‘Beryl 
stones’ (D’NWN 1”22N = 413) upon which their secret is 
based. It will tell you [=] ‘the desire’ (P”WNN), which is [=] 
‘the source of intellect’ (A”n2INN VPN), and it is [=] ‘the 
father of breath’ (7”NYIN 2”N) and also a seal. For here 
is Aaron, the light of [=] ‘desire’, being a [=] ‘a mighty 
light’ (O/)8Y 4X). And it is [=] ‘the brilliance of the entire 
world (o’1yn 5”) 1’"Nt), and it is [=] ‘the Special Name’ 
(Tn D"wN), which is [=] ‘made unique by the Lord’ 
(VIN) DYN) in the shape of [=] ‘the Book of Life’ 
(p”nNN 7”40). It is an end, for it governs each side that is 
from the side of wisdom, in the likeness of [=] ‘Moshe the 
prophet’ (8’”723N 7M); [=] ‘this is how Ezekiel saw it’ 
QO’RpPIN? WANT 199), in the shape of [=] ‘the sapphire 
brain’ 0” V9DN NNN). If He will forgive your sins [=] ‘on 
the Day of Atonement’ (0’°7997 0473), you can say that 
[=] ‘the love’ (A”N3NN) of wisdom cleaved unto it, and 
my Nefesh [=] ‘desired’ (PWN) its existence. Here, the 
desire from wine is in my stomach and plays in rooms. And 
you will immediately know this action, for its great action 
for the Lord is within you. And you have already spared 
the honor of your master: “Is not He your father that has 
got you?” (Deuteronomy 32:6). 


The secret of the ‘engravings of a seal’ (D”MIN MIND = 
958) is five. Take from it an engraving and invert the 
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remainder from its end up to ten, and you will immediately 
understand. Furthermore, concerning the secret of the 
engraving of a seal, the secret is [=] ‘an inverting desire’ 
(7"AnNN pwn) in the secret of the letters that reveal the 
knowledge ~ and they are the key of elements ‘And 
tension’ (N”’NNn = 448). And they are the key of causes, for 
‘the key of the Nefes# (W”91N N’NON = 963) is also [=] 
‘the key of corpses’ (1107112 1”N4O). This is the matter in 
each Chariot of his powers. And the wisdoms are from the 
powers, and the powers are from the wisdoms. From this, 
you will know that [=] ‘the reviving Neshamah puts to 
death’ (N“TynN A” NN NNW = 958), and also [=] ‘the 
Neshamah that puts to death revives’ (n/"rTyNNN N’nw3 
n/n). And the secret in them is that [=] ‘the male 
revives and the female puts to death’ ( nnn W>tn 
n’rynn N”3pIN1). The reviving male puts the female to 
death, and ‘the female and male’ (131m) N’apaM = 406) 
are the witnesses of the entire ‘existence’ (NNONNN = 
552). 


The Middot revolve back and forth, and ‘His wisdom is 


my wisdom’ ("nnn WnnIN) = 958) [=] ‘and my 
wisdom is His wisdom’ (1”N99N "nNIM). And if [=] ‘you 
grow wise in your wisdom’ (7"naan2a D”anNn), [=] ‘you 


will know my knowledge’ (”"nyt »”tn). And when you go 
out with [=] ‘His knowledge with knowledge’ ( 1”’nyT2 
n”yt2) — i.e. you achieve it — you are [=] ‘with His 
wisdom in His knowledge’ (”’nyT nnn), [=] ‘with 
opinions in wisdoms’ (n’1naNA NYT); [=] ‘His wisdom 
is my knowledge’ ("nyt nnn), here is [=] ‘His 
wisdom being my knowledge’ ("nyt 1’nNNIN); and also, 
[=] ‘His knowledge is my wisdom’ (””N5N 1’Ny'T). Then, 
you will [=] ‘know my knowledge’ ?”nyT y”th), and 
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understand my meaning in the revolving of the [=] 
‘engravings of a seal’ (D’NIN »”N1N4), which is sealed in 


flesh. And it orders the shape [=] ‘with a seal of flesh’ 


("v2 O”N1NA). Moreover, [=] ‘its ordering shape’ 
(yon WNW) [=] ‘is the one heralding’ { NN 
nwa). 


Know that, if I wished to prolong this as much as it is 
needed, I would have written a special book for it, in order 
to interpret in it the engravings of the seal. But my mouth is 
sealed, for in this writing I mean the combinations of the 
combination. Nevertheless, you should know that it was 
said that they are two, while the names are twelve. And its 
secret is [=] ‘engraving of a seal’ (D”MIN 9”’M1N4), but it is 
[=] ‘the light of the names’ (NNW WX). For all this 
was to say that the stones are in the likeness [of letters], 
and the letters were named ‘stones’ after them in the Book 
of Formation, when he says that two stones build two 
houses. Moreover, the letters are the Neshamot for the 
stones, and the stones are converted into a carrier for the 
Neshamot. For the essence carries the shape, and it is 
included in this shape in the likeness of the sunk [matter], 
for the sunk is included, and the nature includes and puts 
to death the seal of the key. For the stones, which were the 
beryl stones, were from the engravings of the engraving in 
the seal of man upon his name. For they are like this upon 
the names of the children of Israel, and they are the stones 
of recalling. 


And the desire is a double foursquare, as it was said: 
“Foursquare it shall be and double: A span shall be the 
length thereof, and a span the breadth thereof’ (Exodus 
28:16). The foursquare multiplied together will determine 
the secret of half ‘the letter as Chef (n’"ND NNN = 850), 
and its secret is first its length and breadth. And it is the 
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secret of ‘the moisture, the moisture’ (n’ndn n”’ndn). 
Thus, ‘its length and breadth’ (Wann Vo7N = 449) 
equaled [=] ‘the moisture’ (NN) of [=] ‘the temple’ 
(wtp) in the likeness of [=] ‘a round name’ ( DY 
2”3Y). ‘A span and a span’ (n’91) Nt = 1220), their 
secret is [=] ‘untying and tying’ (A WPN ANN) — ie. if 
its length is more than its breadth, he will tie, and if its 
breadth is more than its length, he will tie. For it can be 
anything except this, and it is called Hoshen Mishpat [the 
fourth column dealing mainly with Ha/achot of possessions 
and trials]. Combine it, and know it. For it is in charge of 
the heavens and earth. And it is that “Which shall pass 
through from end to end” (Exodus 26:28), ‘from Resh to 
Resi ('7 98 ' 7 = 521). Examine and know it! And 
here is the secret of ‘the stones of recalling are His name’ 
(WW 7/79 9%2N = 692). And it is known that it [=] ‘is 
drawn and drawing’ (1X11 VIN) — and know them! 


You need to know the secret of ‘end’ (p77 = 190), which 
is [=] ‘internal’ (71729). It is a world [=] ‘concealing’ 
(o5yM) its power, [=] ‘subduing’ (¥29%9) the .rest, 
asking to find the day of [=] ‘vengeance’ (0473), as in the 
saying, “For the day of ‘vengeance’ that was ‘in My heart’ 
("292 = 44) and My year of ‘redemption’ ("1N) = 50) 
‘are come’ ("N21 = 8)” (Isaiah 63:4). Upon the year, it is 
Alef Mem, and all the ‘end’ (A"Np = 195) of [=] 
‘vengeance’ (71773) is the end of God. It includes [=] ‘a 
few rules’ (0999 N"ND): Gimel (3) times KafMem”Hey 
(N"ND = 65) are [=] ‘vengeance’ (7”"N}P3), and they are 
three names. And all are ‘multiplied by them’ (nna 9%99 
= 177). When you awaken to the revolution, do not think 
that I meant to confuse your knowledge, so that you will 
understand nothing because of the multitude of the 
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combinations. But know that my intention is the opposite 
of your thought, but because no thought will be renewed 
for you from the deep matters, therefore ] have written 
what I thought is worthy of being written and useful in this 
wisdom. For it orders the secret of the One whose addition 
awakens: the Nefesh in order to cleave unto Him. 
Therefore, you should make an effort in the intellectual 
examination, for it is possible that what seems to be vanity 
— since your thought revolves it in its necessary revolution 
— is the root and essence that holds beneath it a dreadful 
secret. And the sign for this is this. 


Know that many times man writes one ‘combined’ 
(4/181) = 416) thing, and that combination is known and 
very interpreted for the one who combined it for you. Its 
meaning is to test the power of the achievement of your 
thought in it — whether it is pure and clear — and to 
esteem the effort of your knowledge in the wisdom. He 
gave you the paths from which you shall achieve, and all 
this was done in order. to sharpen your intellect. The 
speeches that he writes for you are maybe many, or only 
one or two things. He will give you hints until he opens 
your heart and prepares it for receiving the education. That 
combination is in the likeness of that which I will combine 
for you to order you my way by the way of proverb. And it 
is this: ‘Banish WDHA’Y ("RAT WAN = 929). These 
two things are combined, and their compelled number is 
[=] TATAQR’T (0”"3pnn). And it is known in the Writings, 
for it is written as a combined W”H — two words that in 
the whole 7orah there is nothing like them. They are in 
Genesis, which is the first of the five books of the Jorah. 
The first word is made of three letters, and its friend cleaves 
unto it with a brave and strong cleaving. And their desires 
are silver. This means that you should know the first one 
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that is the small one, and know the second one that is the 
large one, because of the amount of cleaving between 
them and their combination. It seems that in this small way 
that I showed you, you can understand many other things. 
For the matter of this divine accepted way resembles the 
abundance of the intellect itself from which it abounded. 
For there is no doubt for the one becoming educated from 
it that, once the receiver receives the abundance, he will 
achieve from it the shape of the general wisdom without 
time. For all the wisdoms are great, mighty, and high. For if 
one were to stand upon them two years by way of allusion, 
he would not be able to find them. He would find and 
receive the abundance immediately in his rebellion, in the 
twinkling of the eye. And because of the amount of his joy 
in it, the intellect will add to him a pleasure, which is 
combined with the ‘essence’ ("NM = 248) of wisdom. 
And it is connected with the Intellect, and it is combined 
with Knowledge. This will be until it shows the intellectual 
receiver that his return is the vanities of the world, and his 
separation from the intellect is the death for him, while 
combining with it is life. Though his achievement has a 
border, he will not pass it, for it is necessary in the likeness 
of a natural being. Furthermore, the one that is too worn 
out will require that his Nefesh be removed from his body 
in nature, or something will happen to him. And the beam 
hits him who suddenly rejoices more than the nature of his 
heart can withstand or worry, for both these Middot are as 
the rest of the Middot of Nefesh that cross the border. And 
their master is troubled, and they also lack and invert in the 
likeness of the inversion of the worn out person, which 
leads one to cry when his existence increases. And so are 
all the opposites of the Middot 
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Those of blessed memory already said: “Everybody who 


masters ‘Aramaic’ (1/?N7N = 651) is hurt by jealousy”. 


(A’Z 36). And its secret is [=] ‘a reward’ (A 19N) that 
includes all languages. And it was also said “That they take 
for Me an [=] ‘offering’ (n”avIn)” (Exodus 25:2), as he 
interpreted reward, caution, and brilliance for man to be 
taken unto the name of God. For they will not be allowed 
to cause him harm, for His secret is [=] ‘illuminating’ 
(nN) eyes. And it is [=] ‘Aramaic’ (RNIN), and its 
concealed unties. This means the first person — i.e. whose 
body is first. And here, reward is ‘two from one hundred’ 
(nxn "IN = 696), and it revealed the secret that is 
combined [=] ‘from the Aramaic’ (n’77NNN). It was 
already similar to Kaf (20) combined words, which are in 
the secret of A’G WAG’ ('YVVYR = 213) — ‘KafAlefare 
forever for the work’ (X"T1y9 TY? ND = 232). 


After this, examine the steps of these orders. 
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These are the three orders in the secret of the Sefirot 
revolving from 7ef unto Tefand from Yud unto Yud. And 
because of this, the Sefira of Yud will be in the likeness of 


"the decisive in the middle. This is what was said in the 


Book of Formation: “Ten and not nine, ten and not 
eleven”. For its matter is ten and not nine, for it orders the 
revolution in the power of Sivan, while Yud (10) and not 
Yud”Alef (11) orders the remaining of the additions, 
revolving and purifying — if it is left. The first one is 
compelled if it is right, but it orders the comparison and sets 
peace between the Jes, which lack an Aleffrom Yud"Alef 
— which is what is added upon Yud. And by returning the 
Yud unto the Tet the shape of Alef that it took from it for 
the subtraction will return with 7ef unto the Sefira of Yud. 
And then, there will be Gimel (3) Sefirot from these Gimel 
Yucs — YudYud’Yud (7). Their secret will be 
understood, and the three of them will order one YHW"H, 
until the secret of its power will be revealed from it truly in 
the secret of multiplication, in the likeness of existence: Bet 
from A”A; Gimel from A”B; Dalet from A”G or from B’B 
Hey form A”D or from B’G, Waw from AH, from B”D, or 
from G’G: Zain from A’W, from B’H, or from G"D, Chet 
from A”Z from B”’W, from G’H, or from D*D, Tet from 
A’Ch, from B’Z, from G”W, or from D”Hi Yud from A”7, 
from B’Ch, from GZ, from D’W, or from H”H. And with 
the division of Yud into HH, the letter ordering the 
essence and the beginning will be divided into two. equal 
parts, without something deciding between them. 


That the Lord grant us so that what is missing from the 
book will be quickly revealed, Amen. 


